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INTRODUCTION

Unde the title THE LAITY AS CHRISTIANS BY PROFESSION | have tried to present
Chrigians who congder their whole life a their vocaion from God. Ther private, pudlic, family,
working, physicd, spiritua and socid lifeisin line with thar faith. | was encouraged to write abook
with such atitle by my more then fifty-year experiencein the ,lay gpogtolae’ - bang worker, sudeant,
pditi cd and rdigious prisoner, physidan, and sdentigt in the field of dinicd reseach and for 28 yeas
charman d andaiona organization d Catholic Intelleduds.

This experience has convinced me, that till today a nonChrigtian dudidtic attitude towards life
perssts among non-clericd Chrigtians (laity).

Many Chrigtians - lay people split their lives into two parts. the worldly (physicd, materid,
professonal, seaular), andthe spiritua (saaed, church, rdigious).

A large number of Christians - lay people mnsider their seaular life and their seaular professon
as less giritua, second class compared with the professon of priests and monks. From their
»reigious’ point of view they underestimate their own seaular profession. They do nd sufficiently
take into acourt, that the seallar sphere of life is the primary, the dominant sphere, in which they
should implement their Christian conviction.

Drawing on the idesas of the Second Vatican Council, | am focusing on three problem areas:

1. Therdeof Chrigians- lay peode(laity) inthe arrent pluralistic, andsscularized world.,

2. Theunity of the seaular andthe spiritua sphereinlife, and

3. TheChridianization o the seallar professons.

In conrection with the Christianization d the seaular sphere of life | repedaedly uncerline
the necessty for the formation d committed Chrigtians. Christians by professon, who at the
moment represent only some per thousand (%00) of the tota number of the Peope of God.

From theforma paint of view | have divided the bodk into threeparts:

In the first part - THE AUTHENTIC CHRISTIAN IN TODAY'S WORLD - | describe the
term .. committed Christian”, his position in the Church and hismisson in today'sworld.

In the second part - THE CHRISTIANIZATION OF THE SECULAR WORLD - | highlight
the importance of the Christianization o the seaular professons and describe spedfic Christian
fedures of different secular professons.

In the third part - BRIEF INFORMATION ABOUT THE FEDERATION OF SLOVAK
CHRISTIAN INTELLECTUALS (USKI) - | present the national organization d Christian
Intell ectuals from the position d its chairman, as well as the efforts of this organization to
form committed Chrigtiansin the spirit of the Second Vatican Council.

| address my position and opinion particularly to Christians — non-clerics (laity), who fedl co-
responsibility for the tasks and misson of the Church in today's world, and who are deliberatdy
engaged as Chrigt's missonaries in the seaular sphere of socid life. Readion to this common topic
is expeded from them.

At the beginning | would like to take the oppatunity to expressmy thankfulnessto dl who
helped mein my endeavour.

In the first placel offer heatfelt thanks to my wife Olga for all her dedication, inspiration
and her contribution as co-author. Not a single chapter was worked out without her idess,
comments and tough criticism.

Specia thanks go to al respondents to the question: ,W here do you seethe Chridtianity of
your professon?”

Ing. Marian Balazia, Dr. Sefka Bohorova , Ing. Ladislav Guncaga Ing. R Guncaga, Prof.
Dr. Anton Hajduk, Dr. Albin Koval, Doc. Dr. Robert Letz, Prof. Dr. Vlado Perichta, Dr. Imrich
Saricek Dr. Eva Ssstakova, Dr.Agi Sffalovicova, Doc. Dr. Inrich Vasko, Mgr. Zuzka Vaskova
and atist - painter Laco Zaborsky.

Bratidava, 3 September 1999, Jan Guncaga
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REVIEW OF THE ORIGINAL SLOVAK VERSION BY MGR. Z. VASKOVA

The resolutions of the Second Vatican Courcil (1962-1969 congtitute anew eraiin the life of
the Cathdic Church. The Courcil did not ded with the inner problems of the Church only but
opened itsdf aso to norrChrigtian religions and to the whole mankind. It identified itself with
al problems of today's world.

One of the most important questions Courcil dedt with was the laity question.

Courxcil dedared laity's position in the Church and their cdling and mission in the
seaularized world in three documents:

1. APOSTOLICAM ACTUOSITATEM (AA),

2. LUMEN GENTIUM (LG),

3. GAUDIUM ET SFES (GS).

Despite an unequivoca language in these documents (AA, LG, GS) many uncleanesss exist
until today. In the daily pradise the Council documents are often interpreted dfferently by
priest and by competent lay-people. This sometimes leads to misinterpretations and even to
tensions. In such a stuation many Christians, bath priests and lay-people, welcomed an origind
and top present-day bodk onlaity problems.

The booktitle THE LAITY AS CHRISTIANS BY PROFESSION attraded already at first
sight attention and curiosity. Author of this book is Dr. med. Jan Guncaga, president of the
national FEDERATION OF SLOVAK CHRISTIAN INTELLECTUALS (USKI), with its &
in Bratidava.

Dr. Guncagaiswell known as afirm advocate of the SeamndVatican Council i deas. In his work
he mncentrates with al strength on the laity problems. He sacrificed the greatest part of hislife
to lay apostolate & Christian worker, student, politica prisoner, physician and scientist. His
lifelong experiencein the lay apaostolate sphereis written down in the following works:

1. UNCONVENTIONAL CHRISTIAN, Luc, Bratidava 1997,

2. UNCONVENTIONAL POLITICS AND SLOVAK IDENTITY, M. Vasko, Presov 1998,

3. THE LAITY ASCHRISTIANS BY PROFESSION, M. Vasko, Presov 1999.

| shdl concentrate mysdf onthe third book. In my brief review | would like to emphasize the
esentia ideas and their origindlity.

The ontent of the bookis divided in three parts:

1. ORIGINAL CHRISTIAN IN TODAY 'SWORLD,

2. CHRISTIANIZATION OF THE PROFANE WORLD,

3. BRIEF INFORMATION ABOUT THE FEDERATION OF SLOVAK CHRISTIAN
INTELLECTUALS (USKI).

* Thefirst part consists of the following chapters:
1. Today's world, 2. Chrigtian in the spirit of the Second Vatican Courcil, 3. Seallar and
gpiritual spherein Christian'slife.

* The second part contains $x chapters:

1. The Christianity of seallar professons, 2. The Chrigtianity of human work, 3. The Christianity
of seallar professon, 4.The Chrigtianity of various alar professons, 5. The Chrigtianity in
paliti cs, 6. The Chrigtianity in econamy.

» The third part describes briefly the activities of the national FEDERATION OF
SLOVAK CHRISTIAN INTELLECTUALS (USKI) with regard to 1. education and
frc])rmation Id committed Christians and 2. Christianization d seaular professions in the spirit of
the Courxcil.

l.

e In the first chapter of the first part - TODAY'S WORLD - the aitthor analyses the
contemporary Situation as an era of secularization, neoliberdism, utilitarian consumerism,
pluralism, socia contrasts and as past-Concili ar and post-totalitarian era.
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* Inthe secnd chapter CHRISTIAN IN THE SPIRIT OF THE SECOND

VATICAN COUNCIL the aithor characterizes the committed Christian

in oetail:

»A committed Christian works consciously and wisely but also with pleasure and
confidence nat only for his own integral well-being bu also for his neighbou's good, for the
Worll ds integra wel-being in al profane spheres. in politics, economy, art, science, culture,
ecology.

A committed Christian is an active Christian who perceives his Chrigtianity in everyday life &
Godscdling.

A committed Chrigtian is a onscious Christian who beas witness to Christ by his profession
or joband by hislife style.

A committed Christian develops his faith consciously, creative and in harmony with al his
daily adivities.

A committed Chrigtian inspires for Christ aso the others - starting with the very most
neighboursin family and colleaguesin occupation.

A committed Christian cultivates his professonal spiritudity by systematic self-formation.

A committed Christian educates himsalf systematically in theology in order to bring faith and
sciencein harmony.”

In the same dhapter Guncaga draws reader's attention to

1. thedifferent attitude of the Church towards the laity before and after the Courril on the
one hand and

2. the different pasition of the laity towards the Church before and after the Courcil on the
other hand.

BEFORE THE COUNCIL

the laity regarded the Church as a,, soli citous mother™.

From her one can aways expect everything.

In the view of the PRE-CONCILLIAR LAITY there are active Church members, i. e.

?:I ergy and order members who are resporsible for the PASSIVE CHURCH MEMBERS, i. e.
aty.
These passve lay-people are content with their SECONDARY ROLE of a well , served

flock". Their daily, profane work dispense them from the gpostolic joint responsibility for the
mission of the whole Church in the secular world.

Acoording to these passve Church members the Church isa ommunity of the , spiritual state”
people, i. e. priests, bishops, cardinals and the pope.

And such aChurch is regarded by many beli evers even after the Courcil asa,, service station”
where they ,carry out" their saaaments and fulfil their duties.

The POST-CONCILIAR ATTITUDE OF THE COMMITTED CHRISTIANS towards the

Church on the one hand andthe ATTITUDE OF THE CHURCH towards the laity on the other
hand constitute aliteral revolution.
The adive Chrigtians, committed Christians sethemselves as equivaent and resporsible Church
members. They seether primary sphere of activity in the eveyday, seallarized world. In thisworld
they bea the resporshility for the Church misson as Christ's missonaries in various sallar
spheres, i. e. in their respective secular professors.

Thered problem regarding the committed Christians is the fad that there are only very few of
them. They represent, urfortunatdly, an absolute minarity of the Church members - only few per
mil (in contrast to the 90% passve members!).

Acoording to Guncaga the educaion and formation d committed Christians is one of the
highest Church priorities for the new evangelization.

* Inthethird chapter Guncaga stressesthe UNITY OF EVERYDAY LIFE AND FAITH. He
describes the spiritudity of everyday life impressvely: , The spiritudity of everyday life beginsin
the Christian marriage and family." According to the author, the marriage is aform of God's
cdling: ,As asacrament the marriage is alifelong processof mutual self-cognition, self-
giving, self-perfection and self-sanctification.

1C



Jan Guncaga- The Laity as Christians by Professon

The Chrigtian family as the home Church is the place where the education and formation of God's
children starts quite naturally."

The entire second part of the bookwith its $x original chapters represents the cre of the
book.It is dedicated to the CHRISTIANIZATION OF SECULAR PROFESSONS. The
author underlines two most important prerequisites for an effedive
Christianization d seallar professions:

1. An authentic Christian attitude towards human life,

2. Active Chrigtians, committed Christians, Christians by professon.

Acoording to Guncaga, the aithentic Chrigtian dtitude towards human life is based on the
unity of faith and everyday life:

» 1he aithentic Christian faith refers to the whae, everyday, seadlar life -to everything abou
which man thinks, to everything what he plans and undertakes. The authentic Christian view
understands man na only as an individual soul-body unity but also as asocial credure.”

Regarding the committed Christians, Christians by professon, the aithor does not stop
repeaing how necessary it isto educate and form them:

»Committed Christians are nat born. They have to be educated and formed. This education and
formationis by no means lessimportant than the educaion and formation of clerics.”

hGuncaga describes adso qute unequivocally the primary and secondary tasks of committed
Chridiars:

»Acoording to the wnventiona, current view, the Church professons of lay-people, as for
example cdedhists, pastoral asgstants, lay theologians, deawns, organists, sextons and
members of various Church bodes, are esteemed much higher than the secular professons of
ordinary lay-believers. Such an attitude corresponds to an anadronistic, duaistic atitude.

The primary sphere of activity of committed Christians (Christifideles laici) isthe concrete,
material world with all spheres of human life (culture, science, pditi cs, ecnany).

The profane sphere with its secular professions is the sphere where the clergy canna replace
the laity (irreplaceable pastion d the laity), in contras to the above mentioned Church
professons where the laity can be replaced by the dergy (replaceable postion of the laity).”

On the basis of the aithor's own experience as president of a national federation o
Christian intelleduals, Guncaga presents also the METHOD OF CHRISTIANIZATION OF
SECULAR PROFESSIONS:

»IN principle it is a question of systematic meetings of committed Chrigtians of the same
professon (e. g. jurists, teachers, pditi cians, physicians, historians, artists, entrepreneurs) at locd,
regional, national and international levels.

The programme of these medings concerns two areas. 1. professonal Christian spirituality
and 2.professona Christian morals.

PROFESSONAL CHRISTIAN SPIRITUALITY concentrates on spiritud life, on persona
spiritudity - asceticismand professond common spiritudity.

PROFESSONAL CHRISTIAN MORALS makes an effort to characterize, define the
Christianity of the respedive profession.

The daboration and description of individual charaderistics, properties and behavioura
patterns takes placein small or bigger group communities.

The dficacy of such common group formation is magnified through common mativation
and common control."

The aithor stresses the fact that ,the indvidua signs of Christianity or a set of signs
representing the Christianity of the respedive professionaswell asthe stand-points of committed
Christians of various professons towards current issues sould be published and adequately
promoted in public life.

The promotion takes place first at locd, later at regional, national and international levels.

For thetime being there is nat much experience with such acommon group formation.”

In Guncagas view, ,, self-formation” is the core of the processof adult educaion generaly
andthe heart in the processof formation of committed Christians particularly.”

11
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The aithor closes this centra chapter with the sedion the OBJECTIVE OF THE
CHRISTIANIZATION OF SECULAR PROFESSONS: , To penetrate, to impregnate dl spheres
of life with the Christian spirit, with the spirit of unity of faith andlife. This penetration means the
harmonization d today's avili zationwith Chrigtianity.”

* In the second chapter Guncaga tharacterizes the CHRISTIANITY OF HUMAN WORK.
In his view work shoud be seen,, 1. as a vocation from God, 2. as participation in the creative
God'swork, 3.as aparticipationin Christ's messanic work."

* In the third chapter the author unconventionaly analyses the CHRISTIANITY OF THE
SECULAR PROFESSION. According to him ,the secular profession congtitutes a threefold
sarvice 1. service to God, Creator of life, 2. serviceto mankinds and the world's development, 3.
serviceto aneighbou in combating pain and sufferings”.

» The fourth chapter contains interesting pasitions of severa respondents to the question
WHERE DO YOU SEE THE CHRISTIANITY OF YOUR PROFESSION?

* Thefifth chapter deals with the CHRISTIANITY IN POLITICS.

On an admirable scanty room the author tackles the most important questions of
Christian's paosition to pdlitics. He stresss the fact that ,, there is nat a spedfic Christian pditics
but only pdliticsin the Christian spirit”.

Two pdnts are particularly emphasized in this chapter: 1. dstinct comparison ketween the
conventional and the unconventiona pdlitics and 2.the diff erence between the morals of an
individual and the pdliticd morals which relates to questions and solutions of the whole
society.

* In the sixth chapter Guncaga analyses the CHRISTIANITY IN ECONOMY.
He draws attention to the cntemporary neo-liberalism on the one hand and outlines a new
rrPO\(/jement in ecnamy - comnunitarianismas away ot of individuali stic economism on the other
and.

As a SUMMARY of my review | would like to pdant out the esential distinguishing
originality marks of the book, they are:

1. Theterm Committed Christian,

2. Theterm Laity as Christians by professon,

3. Theterm The Chritianity,

4. Theterm Committed Christians as Christ's missionariesin the seaular sphere,

5. Theterm Christianization d seaular professons,

6. Unconventional pdlitics, the Christianity in pditics,

7. Unconventiona economy, the Christianity in econamy.

In my view Guncaga'swork shoud be recommended to:
1. dl Chrigians.
. committed Chrigtians,
. priests and members of religious orders,
. theology students,
. catechidts,
. teadhers,
pditicians,
. entrepreneurs,
. dl whoareinvdved in adult educaion,
0.dl who areinterested in today's authentic Christianity.

RPOONOUAWN

12
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PART 1- THE AUTHENTIC CHRISTIAN IN TODAY'SWORLD
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INTRODUCTION

Theworld we aeliving in today isfull of anxiety, imbalance, insearity and the fear of a
dubous future, nearing dedine. It isaworld of dramatic contrasts, of social and econamic
boam and bust. It isasmall world of the cnsumer welfare society and a big world of
suffering and hunger. Our world is divided into the first, the second and the third world. On
the one hand, there is an extremely sophisticaed techndogy and overall scientific
adievement, and onthe other hand, thereis a confused culture and the phil osophy of
relativism and religious indifference International meeings on futuristic planning and
cooperationin thefield o finances, production and trade take place émost continuously.
Unemployment and the chaotic exploitation d basic materials and energy sources are
common everywhere. Welive in asociety of international organizations aming to promote
and proted the natural human rights of nations and to preserve peace Thereis, however, a
growing number of pdliti caly enslaved small nations and the mntinuous production d
nuclea wegpors for human destruction.

Tedhnicd progressbecomes paramourt whil st spiritual development is discarded. Members
of the consumer society are generally indiff erent to starving peoples. The new religion o
pradicd materialism and ethicd relativism is basic to the modern epidemic: , massneurosis®,
an incontestable social and hedth problem.

Not only today's youth, but aso many adults, are obsessed with the ésurdity of life, the
phenomenon d , an existential vaauum®.

Our era can be described as one of secularization, reoliberalism, utilit arian consumerism,
pluralism, social contrasts, post-Concili ar, and past-totalitarian.

1.1. Era d sealarization

The use of foreign words in common speed is not always withou difficulties. It can often
lead to misunderstanding if the term used is ambiguous for the mmmunicaing parties.
Therefore let me first explain what is understood by secularization, and secularism.

1.1.1.Concept of seaularization

It was during the negotiations of the ,W estphalia Peace” in 1648,after the Thirty Y ears War,
that thisterm started to be used in European languages. The word seaularization was used to
describe the ,, granting of Church lands®* to the laity, usually to the locd authoriti es.

Theterm ,,seaularis* was used for temporal, worldly, or profane things - as different from
haly, sacred, spiritua, religious, or supernatural things.

»Saaed” was automatically higher than ,, profane”. The Church, which meant the hierarchy
and clergy, distinguished for along time, and urfortunately does  even today, between
religious priests and seaular priests and between the dergy and the laity.

Even today the word ,, secular* means worldly, material, na religious or spiritual.

The present understanding of seaularizationisthat it isthe processof making society more
worldly, aprocess which dminishes religiosity, religious meaning and adivities in seaular
society, aprocessin which religionloosesitsimportance and findsitself at the margin of life.
Briefly, we can define secularization as the , functioning of society” withou supernatural
powers. Actually, it isthe dedristianization d the seaular world.

Many Christians through their dualistic atitude towards life accelerate this processof the
seallarization d lifein general. These Christians consciously meet God anly in the ,religious
sphere”, such asin church, in their , spiritual life“. They do nd let him into their seaular
everyday sphere, because, ac@rding to them, that sphereisnat to be dominated by God.

14
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1.1.2.Concept of seaularism

The term seaularism shoud be distinguished from the term seaularization. Seaularism is an
ideology, propagating nonreligious or antireligious principles

asabasisfor social organization a persona morality. Here we may include the ideology of
militant ,, scientific atheism®.

1.1.3.Causes of seaularization

From awide range of different causes that have led to seaularization throughou the last two
or three ceturies, but mainly in this century, | will mention the most important ones:

1. Thereisa new understandng d the , natural order'l of nature. The scientific viewpoint
has pushed the,, divine,, out of nature and ha left a spiritual vacuum that has becme the
fundamental orientation d our culture.

2. Mankind has beame aware of its own allitiesto control nature andto arganize the
eoonamic andsocial good.

3. The devdopment of techndogy has reduced the feding d dependenceon God.

4. Magic, mysterious and metaphysical phenomena have been replaced by objedivereality.
5. Modem society is future-oriented and avare of the fact that social good dpends nat on
divine providence but on social plannng.

1.2.Era o neoliberalism

Neoliberalism is a product of the evolution d liberalism. From the phil osophic viewpaint
liberalism is based onrationalism, which apart from human reason daes nat recognize any ,,
higher principle”. Followers of liberalism are alvocaes of secularism.

Liberali sts proclam unrestrained freedom and independence of the individual. According to
them social relations are the results of private initiatives. As for the e@nomic sphere,
neoliberals are mnvinced that ecnamy has its,,own laws* and is above politi cs.

One of these laws isthe law of ,, continuouws growth”. The neolibera slogan ,, Always more*
governs every purposeful adivity, cost what it may. This, of course, leads to changes in social
norms and values.

The aore of the neoliberal, fiercdy capitaistic, market eamnamy is the businessof ,, making
money"“. Such econamy is dependent on bank credits and interests, and must therefore
constantly strive to make profit.

Credit, interest and growth are mutually contingent: if the entrepreneur wantsto do business
he must procure money from the bank. To be ale to pay bad the bank credit, he must
constantly strive for profit. To,, produce” profit in an environment of competiti ve presaure, he
must constantly grow. This competiti ve presaure forces him to make constant investments.
Dueto his greedy rapaciousnessfor money, the entrepreneur failsto be ,,homo sapiens’, a
sensible person, and becomes ,,homo ceconamicus®, a person olsessed with the eonamy.
»Homo cecnamicus’ isin the end ruled by the phil osophy of , The survival of the fittest” or
» First come, first served”.

In particular the financial markets* have gained much importancerecently. These markets
fight for profits not from production,i.e. from labour, bu from speaulation. This phenomenon
we cdl , casino capitalism®.

Altogether, the neoliberal market system can be charaderized as a system freeof al ethica
bonds, a system, which damages olidarity and, from the long-term point of view, the whole
of society. Slowly but surely it isdigging its own grave.

1.3. Era o utilitarian consumerism

Thiserahasdired links to the ga of neoliberalism; it isits consequence Utilitarianism isa
paliticd and moral theory, according to which the best rule of lifeisto strive to adhieve ,the
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maximum happinessfor the maximum passble number of people”. Acts are goodor bad
depending on whether they contribute to or prevent the atievement of thisaim. In theory
what is promised is happiness in redity it is, however, profit. Profit overrules everything -
even truth, goodressand keauty.

A utilitarian personis fascinated by pleasure, by delight. He will do everything for it. He
perceves pleasure particularly in the maximization of his benefit, relish and advantage. The
meaning of hislifeislimited to the eyoisticd possesson o material assets, that means the
phil osophy ,to have®, rather than , to be“.

The utilit arian pasition creaes such aphysicd and psychic milieu in society, that life becomes
completely pathological. The most tragic aspect of this ocia dilemmaisthe fad, that hedth
problems related to the econamic system are caised na only by the process of production
itself, but aso by the consumption d many goods aggressvely promoted and recommended
by advertisements.

Consumerism is , the fruit* of a phil osophy of ,, constant ecnamic growth”. It isaliteral
Lovereding*. In conredionwith overeding, | was impressed sometime ago by an articlein a
newspaper. The headline of the aticle by the Swissprofesor of paliticd science Arndd
Kuenzli was, The buimic emnamic system“(l). This author excdlently compared the
neoliberal econamic system with a pathologicd obsessonto ed, so cdled buimia.
Bulimiais aneurotic obsessve ,boundess' eaing (gorging). The sick personisunder
permanent irresistible presaure to gorge himself. If he caana swallow more, he simply puts
his fingers down his throat and adivates the vomiting reflex. He vomits all he has eaen - and
starts again.

Acoording to the observations of psychalogists, the number of bulimia casesin western
courtries has sgnificantly increased in recent years. The caises for the spread of this disease
have asocial badkground. The individual level of bulimiahasits parall el in the system of
constant growth of the neoli beral econamy.

It is consumerism, obsesgve mnsumption that has degenerated to a psychic disease.

In times of abusinessboom the bulimic e@namic system bloats, in times of recesgoniit
vomits part of the bloated vdume in the form of massunemployment and rew powverty. The
only problem abou thisis, that it isnolonger cdled buimia, but ,,an econamic cycle®. Asfar
as hedth problems are cncerned, it is worth mentioning that the foodand pharmaceuticd
industries are good examples of how commercial interests can ,, produce*” diff erent hedth
risks. I will mentionjust afew examples. synthetic substances used as conservation agents
which replace healthy organic products, or colouring and taste substances, heavily advertised
on Lll boards and television, a cigarettes and alcohdl.

The problems of an urhealthy diet are intensified in many people by drug abuse. The sharpest
increase is observed in psychoadive drugs - sedatives, nervous system depressng substances,
analgesics, pain killi ng substances, and antidepressants.

The overuse of chemicd fertili zers, insedicides and herbicides, chemicd substances used in
the battle against inseds and herbal pests, create ancther group d hedth risks.

The dfeds of long-term ,,chemotherapy” in agriculture have been proven to be dangerous for
the hedth of the soil and d people, for social relations and for the overall ,, ecsystem* of our
planet.

1.4. Erad pluralism

Theword pluralism hasits origin in the Latin word plural, meaning more than ore. In general
we understand duralism as diff erence, diversity of views or opinions on the very same thing.
Pluralism is the cmplete oppasite of uniformity or unequivocaness

Pluralism has links to various pheres. Thus we spe&k, for example, abou pdliti ca cultural,
religious, world-conceptual, legal, econamic and aher pluralisms.
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From the viewpoint of politi cd pluralism, the roats of civil society have apluralistic structure.
Society represents an arganic heterogenic diversity. It contains not only individua's, but
partial societiestoo. Pluralistic society, which is a prerequisite of a democratic society, grants
these partial societies even greaer autonamy (principle of subsidiarity).

In the existing advanced seaularization religious pluralism gains more and more importance.
From the philosophicd viewpoint we can urderstand the term religious pluralism as a theory,
acording to which the major world religions represent diff erent concepts, perceptions and
resporsesto orefina mysterious divineredity.

From the point of view of religion, ou world is becoming more seaular. In this more seaular
world even the traditional exclusivenessof Christianity is problematic.

Sincethe Second Vatican Courcil Roman Cathalic theology has moved significantly from the
former , exclusiveness' of the Cathalic Church. NOSTRA AETATE Declaration (2) onthe
attitude of the Church to nonChristian religions gatesin Article 1: ,,A11 rations form only
one society, they are of the same origin, because God ganted life to the whad e of humankind
al over the world, and the whale of humankind has a @mmmon final goal: God, whose
providence, manifestations of goodhessand salvific intentions read ou to al human beings.
The Cathdlic Church respeds Hindus, Buddhsts and Moslems. It isagainst al forms of
discrimination. In DIGNITAS HUMANAE Dedaration (2) onreligious freedom it
emphasizes the dignity of every human being.

1.5. Era o social contrasts

Mankind has never abounded in such wealth and econamic potential asit does today, and yet,
amajor part of the world's popuation suffers from hurger andillit eracy.

On the one hand, there is enough money for research onMars and in space and into slimming
diets, but onthe other hand there are 900 milli onillit erates and thousands of people dying
from starvation.

In its recent optimistic past the United Nations Organization (UNO) regularly proclaimed
»Decales of Development*, through which it hoped to attrad attention to the misery and
poverty of two thirds of the world's popuation. These two thirds we used to haughtily call the
» Third World* (as distinct from the First, Western World and the Second, former Eastern
Block World.)

In the aghtiesit was a,,Decale of Debts’. Indebtedness particularly of the Third World,
paralyses devel opment of these wurtries. Today we dl know that indebtednessand hunger
are caused by unjust distribution d the Earth's wealth between the poar and therich.

The world community seemsto be bewil dered in trying to solve thisworld problem. The
unjust distribution o wedth seemsto have become ,, one of the natural econamic laws* The
science of Econamics, which deds with the aedion, dstribution and consumption d wedth
has reached adead end.

It is paradoxicd that poverty in the Third World is also related to the excessive growth of the
world's popuation. The current crisis arising from the increasing popuation on Earth hasits
roatsin the rapidly expanding popuation d the Third World. The conclusionis:. the greater
the powverty, the more dildren.

World econamic injustice manifests itself in the phenomenonthat many Third World
courtries gill remain colonized and exploited, although in a masked form. We understand this
asinternational exploitation preventing the native popuation from achieving such a standard
of living as would contribute to lowering the rate of popuation growth. The palicy of
distributing condams* and of ,,educaionto planned parenthood', or the pdlicy of , state
regulation d birth-rate” does not causally solve the problem of over popuation.
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The way out of this,, vicious circle” may only be a global, worldwide , redistribution o
wedth”. Asfar as hunger is concerned, Fritjof Capra's latest reseach results (3) have shown,
that it isnot just atechnicd, bu also asocia and pditi cd problem.

Hunger and the agriculture industry condtion ore ancther. Several recent studies have mme
to the oonclusion that the theory of an increasing ,, lac of food" in the world isjust afairy tail.
The agricultural industry is not only unable to solve the problem of hunger, but makes it
worse. The qucia questionisnat how to acceerate production, bu what we grow and who
consumesiit.

Introducing new techndogies into the existing social system that is affli cted by social
injustice cana solve the problem of starvation.

We produce more foodstuff, and yet more and more ae starving. The American studies (see
Capra (3)) have proven that thereis nocourtry in the Third World that would na be aleto
survive using only its own resources.

The main reason for hunger in the world is cial inequality. The solution must be sought by
answering the question: ,, What do we grow and who consumes it ?

For example, in Senegal, they grow vegetables for export to Europe on specially selected
soil's, whil st the mgjority of that courntry's popuation starves.

Today, in Mexico, which had atradition o selfsufficiency in food poduction, asparagus for
European gourmands is grown onthe best soil. In Colombiathey do nd grow whed, bu
flowers - carnations - to be exported to the United States. These ae just afew examples of
»monacultures’ in agriculture.

What isto the forefront in,,econamy* is nat the nourishment of a wurtry's own popudation,
but export. And here, the First World courtries play a central role.

1.6. Post-Conciliar era

The ideas of the Second Vatican Courcil (19621965 go far beyondthe framework of the
Cathadlic Church. They are global ideas relating not only to all spheres of human life, bu to all
religions and cultures.

Pope John XX 11, who call ed the Courxil, in his opening addresshighli ghted the signs of the
new order, or the ,,new phase of mankind*: 1. Seaularization, 2.Sociali zation, and 3.Seach
for unity.

The Cathdlic Church accepts saularization as areality of the present society. The Church
dissociates itself from the seaular social power.

We understand socidi zation as the increasing interdependence of groups of people and
nations. This interdependence provides new opportuniti es for solidarity at all | evels of the
society.

The dforts to achieve unity have their roots in sociali zation, and facethe beli ever with the
questions: ,, What kind of unity of people has God in mind ?* and,,How can Christians
contribute to the plan of God - to remncile everything in Jesus Christ?

The main charaderistics of the post-Concili ar era ae:

1. The SecondVatican Courril stresses the aitonomy of the eathly spheres of life in pditi cs,
eqnamy, science, culture.

2. The Cathdlic Church has become open na only to al Christians, bu to al religions.

3. The Cathadlic Church has caried ou a selfexamination and hes revised its picture of itself:
it respedsthe dharisma of all its members. It perceivesitself as, the People of God onthe
way",

4. The People of God an the way seethe contours of the future in the following perspedive:
* from the Church as a hierarchicd institution to the Church as the ommunity of ,, the People
of God",
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* from authority to coll egiality, to respecting the charisma of all the members of the People of
God,

* from emphasizing the hierarchy of the dergy to areagnition d the ,adulthood' and
coresporsibili ty of al the members of the People of God.

* from the only one Orthodax Church to such a Church aswould be shared by all Christians -
from Cathdlic gpdogetics to full eaumenism.

1.7.Post-totalitarian era

Instead of the term post-totalitarian erait is better to use term era dter the Cold War. The
Cold War had itsroatsin the pdliti cd division d the world into the spheres of interests of the
superpowers. The padliti cd and geographica borders of Western and Eastern Europe were
different. Slovakia, where the geographicad midpoint of Europe lies, founditself in Eastern
Europe. The Cold War seized the whole world and manifested itself in the accumulation o
nuclea wegporsin bah the West and the East. ,W orld peace“was maintained by constant
competition in arms production and by ,, the balance of nuclear power* between the West and
the East.

In al areas of lifethe West and the East were two dff erent communiti es. Moreover, they
were pradically hermetically divided. They were two absolutely different worlds with
different social structures. The standard of living in the East lagged behind that in the West.
Competitionin the ams industry was to the detriment of the standard of living.

Gorbamv introduced ,,glasnost” and ,, perestroika“ as the total coll apse of the Soviet Empire,
particularly in the economic field, drew nea. The sociali st regime failed abowve dl in the
eaonamic sphere. The decline of the imperia system led to far-reaching changes, na only in
afflicted courtries, bu throughou the world.

Among such far-reaching changes we include for example:

1. the prevention d aworld nuwclea conflict,

2.the processof global disarmament,

3. the aeation d global seaurity structures,

4.the global solution d ecological, criminal, drug deding problems,

5. an enhanced resped for the right of nations to self determination,

6. the necessty for consensusin dedsion making onissues of global character,

7. intensificaion d the use of dialogue & the ,,method d chaoice” in inter-national corflicts.
However, mistrust between the West and former East still persists. This mistrust has been
caused by along-term ,cultivation® of prejudices on bah sides. This diffidence must be
caefully and patiently removed by intensifying mutual contads and understanding. Both
sides must get to know each ather better and show respect for the whaol e range of
pealliarities* in ore or the other's thinking. Both sides may profit if they are aleto take a
lesson from their ancestors, if they appropriate everything positive, that the former systems
achieved in the pdliti cd, econamic and social spheres. Thisisthe only way the post-
totalitarian society can progressto a higher stage of development.

The post-totalitarian era gave birth to new European courtries. States, which were formerly
integrated by force, disintegrated. However it is necessary to uncerstand the red meaning of
this disintegration. Disintegration stands for the freedom of subjugated and oppressed nations
and states.

Totalitarianism , liquidated” very many problems by masking them, or using cruel violence.
After its dedine problems garted to be,, unmasked*, disclosed and visible. These problems
had for along time been ,, narcotized". , Narcotized problems* recovered from narcosis,
appeaed onthe scene of anew padliticd era. Among these problems were the problems of
subjugated states, nations and retionaliti es.
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Initsinitial phase (starting from 1989 the post-totalitarian era,,did na alow" the Western
superpower to ,,arrange” everything according to itsimagination. It had to ke in mindthe
situation after World War Il. The year 1989 did na resemble the year 1945. In the meantime
many global changes had taken place including in the padliti cd world.

The world pditi cd arenawas facing certain perplexity, inseaurity, and surprise from the
unexpeded rapid changes in the satellit e states of the former East. These changesled to , a
vaauum® of power interestsin the cantral European region. A similar situation also devel oped
in the former Soviet Union. Thanksto this,, vacuum® a processof disintegration was launched
in Yugoslavia and Czechoslovakia.

Because the processof European integration hed been under way in the western part of the
continent long before 1989, some ocddentals were quite undeasantly surprised, some of them
even ouraged by this disintegration. During the period, when negotiations abou the state and
legal arrangement of the common state went onin the CSFR, | had awhole range of awkward
experiences when present at discusgons abou integration and dsintegration at various
international congresses onthe national fador in Europe.

Even though the disintegration d the former Eastern block was considered to be alegal
disintegration, some occidentals perceived it as osmething unwanted, a more, as a dangerous
fador for the ,,common Europe* that was being re-establi shed.

At one @mngress| asked whether implementation d the rights of nations to self-determination
isin contradiction to the integration process | caused upoar. | finally got the answer: , Jain“ -
yes and nd (In this areathe dovementioned confusion predominated.) Some of the western
representatives were not able to cope with natural and legal disintegration espedally because
these national problems were very strange to them from the psychalogical point of view.

| personally have considered this disintegration processto be a, natural“ transitional
phenomenon. From the long term viewpoint, common pditi cd development will
undoultedly, lead to integration. Transitional disintegrationwill soorer or later transform into
integration. | expressed the Western integration and the Eastern disintegration processesona
diagram: Integration East — West Integration

Integration

— W
— E .
Time

With the formation d independent Eastern states the integration curve fals sarply
(disintegration), it will read its minimum, then it will remain urchanged for awhil e (self-
determination d nations and states), but after some timeit will start to rise rapidly - this will
be arefledion d the rapid integration eff orts of independent states, and later onit will fuse
with the Western integration curve. Thisis, of course, orly avery schematic outline. The
redity isfar more complicated.

The scheme of integration curves may be explained in the foll owing words: When the new
Eastern independent states will have experienced the redity of their independencein bah its
paositive and regative aspeds, and will have fully establi shed their identity, world
development will , step by step. ,force” them to voluntarily join bigger units - to participate in
the global integration process

Thisintegration processdoes not mean liquidation d individual states for the sake of anew
common ,,mixed” super state. The am of integrationisto creae asupranational union,in
which individual states will preserve their state and retional identity.
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As development in Western Europe shows, forming and enlarging the European Union will
not lead to a Europe of Nations, as sme people still presumed urtil recently, but to aUnion
of European States.
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2.1. Thepirit of our timesand God's Spirit

Today's Chrigtians are @nfronted with increasing secularization, neoliberalism and consumerism.
Many of them are unable to adapt to the ,,modern era”“. It istoo krutal and too secular for them.
Some of them seek to escape from this situation in an , aternative lifestyle“. Others, who have
not got rid of the habitual, inherited duwalistic view of the world, escgoe from the ,, material
world* into a ,spiritual oasis*, into various , spiritual movements®. They tolerate the material
world only as an unavoidable evil. Many of them long to retire to a monastery. Some of them
even emigrate to developing countries, where they seek a,, more peacéul way of life*.

Authentic, unconventional Christians are fully aware of the faa, that our world, the world o dl
people, the whde human family with al the redities we are living in, as well as our earthly life
comes from the ommon Creator. The exrthly world is nat a product of the devil's imagination.
God's Spirit isin the world, in hsworld andthus dso in aur world. Thereis an indestructible divine
element in every human being - it is part of the human substance

Christ, the Son of God, came on earth for the sake of al of us His missonisnat to endave man,
but to make him free. He came that everyone might have an abundance of life. He came to satisfy
man's hunger for Freedom, his thirst for Goodress and hs desire for Happiness He came to
offer people participation in his divine nature. He came dso for those who were nat, are not and
will nat be membersof his Church.

A Chrigtian redlizes the meaning of his life on earth, in his town o village, through earning
money in his job a professon. Starting from this basis of Gods Spirit, Christ's Spirit, our
tasks, the tasks of beings creaed in God's image ad redeemed by Christ (that means swved
from eterna death) tasks of the heirsto heaven, are defined in this our world!

We can na be indifferent to the social, pditicd, cultural and moral ill nesses and aberrations
of our modern era. They are our problems! Their solution - that is our task!

Our Christian life on the Earth has socid consequences. The teadings of Christ have a
universally socia character. Authentic Christianity is not individualistic. A Christian as a
messenger of Christ's Gospel cannot ,,save only his own soul“. A genuine Christian loves God,

if he governs hislife according to the fundamenta law of love towards every man.

» Private religiosity”, religion orly for private purposes without pradicd socia impact, reigion
only for ,,Sunday enjoyment” is in sharp cortradiction to Christ's universal proclamation d the
Good News. Christ does not recdl us from this, our world to give us peace, ,,to implement* our
Christian misson and to build Christ's kingdam of love and justice only after death, in the other

world. On the ontrary: just as he did na bring swed idleness, bu ,fire and sword* (Mt 10, 34

35), he sends us into today's world to be ,the light of the world and the sdlt of the earth*(Mt

5,1316).

The uniquenessof Christ's approach to man is based onthe fad that he identifies himsalf with

ead person. He does this in such a way that aacording to Matthew's gospel, the last and fina

judgment will depend on the pradicd living out of love of one's neighbaur: ,, | was hungry and
you dd nd give me anything to est, | was naked and you dd not clothe me, | wasin prisonand you
did not vist me* (Mt 25, 4243).

2.2. TheCatholic Church after the Second Vatican Council

After the Second Vatican Courxil, which took gacethirty-three years ago, (19621965, a
new erain thelife of the Church started. Even today there still exist people whotry to pay
down the importance of the Courcil. | am personally convinced that the Second Vatican
Courxil, as God's handiwork, means the beginning of a new Church era. ,, Aggiornamento”
means a present day return to the sources. When we compare the dtitudes of the pre-Concili ar
Church with thase of the post-Concili ar Church, the goochal changesin the life of the Church
become more evident.
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2.2.1.Hierarchy of membersof the pre-Conciliar Church

The pre-Concili ar Church stressed the hierarchical structure of its members. Abowe dl it was
a complicaed scale of higher and lower clergy, that is members with ,, spiritual status®, and
then asimplified scde of members with ,, seaular status’, i.e. ordinary believers and learned
laymen. It is necessary to highlight, that much of this ,divison” still persiststoday. It isa
»human element in the Church” Even the Christianity of the Christian life existed in, BS it
were, threevariants: luxurious, first-classand common.

1. The ,luxurious’ variant of the Christian life was the lifein religious orders. For along time
such a Christian was considered to be an ,,ided Christian®.

2. The ,first-class’ variant of the Christian life wasthelife of ,, seaular” clergymen.

3. The ,common” variant of the Christian life was thelife of ,,seaular” people, i.e. believers
or lay people.

And these lay people have gradually and happily got acaistomed to the Church as a caing
»mother* and very many of them also asa,, service" provider.

As part of this,, service*they carried ou baptisms, first hdy communions, confirmations,
weddings and funerals. Their souls were in the cae of untiring spiritual pastors, who even
took onresporsibili ty for them.

Such ,, dependence on the Church” which they identified with the dergy (priests, bishops and
the pope) has not only penetrated into ,,the blood" of the vast majority of believers (laity), bu
has been incorporated” into their genes as well.

Believers, inherited” this comfortable dtitude of second-classconsuming Church members.

2.2.2.Hierarchy of members of the post-Conciliar Church

According to the dogmatic Constitution onthe Church THE LIGHT OF THE NATIONS (2),
the Church is the People of God on pl grimage on this Earth. Who are the People of God?
They are dl Christian believers. These beli evers are members of the various ,, seaular*
professons, cdled laymen, and members of the various reli gious orders approved by the
Church: nuns, monks and priests and kshops, led by the pope athe visible head o the
Church.

A measure of the Christianity of Church membersisthe extent to which they are foll owing
the life of Jesus Christ. All members of the People of God are of equal value. They al are
equal in dgnity, they al are called to hdinessand all have resporsibili ty for the misson and
vocaion d the Church.

2.2.3.Attitude of the post-Conciliar Church towards other religions

The sisterly and krotherly opennesstowards other Christian denominations as well as towards
other world religions is the most remarkable charaderistic of the post-Concili ar Church. In
the spirit of full eaumenism the Catholic Church is convinced that God daes not exclude any
single human being from his love. The Courril establi shed Seaetariats for dialogue with
other Christian Churches, with Jews, nonChristian religions and nan-believers. It isarea
revolutionin the field of human relations.

Church and at the same time a @tizen of human society. Christians, however, canna live two
paral€ lives. a,spiritual” life and a,, secular” life.

The Courcil condemned the splitti ng of life that means the Reparation” of the life of faith
from the everyday life of work and duies. Such splitti ng is considered to be the greatest
heresy of our era (GS, 43).

2.2.4.Attitude of the post-Conciliar Church towardsthe world
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In the pastoral Constitution onthe Church in the world JOY AND HOPE (2) the Second
Vatican Courcil addresses not only all members of the People of God, bu all peoplein
general. The Church gpens itself to the entire world. It sympathizes with all the problems and
misery of humankind. Indeed, epochal is the fact that the SecondVatican Courcil emphasizes
the autonamy of the earthly aspects of life. These , eathly rediti es* are comprised of
complicaed pditi cd, econamic, socia, cultural, scientific and artistic worlds.

Apart from the autonamy of the ,eathly redities* the Courcil also highlighted the unity of
the Christian lifel!! A Christian is a member of the Church and a the same time a dizen o
human society. Chrigtians, however, cannot live two pardld lives. a , spiritud” life and a,, seallar
life.

The Courcil condemned the splitting of life that means the Reparation’ of the life of faith from the
everyday life of work and duties. Such splitting is considered to be the gredest heresy of our era
(GS, 43.

2.2.5 Contoursof the Church'spost-Conciliar era

The contours of the post-Conciliar era.can be outlined by the shifting of the following priorities
*from the Church asahierarchicd indtitution to the Church asthe ommunity of the,, People of
God’,

*from autharity to coll egidity, to respeding the charismaof al members of the People of God,
* from gressing the hierarchy of the dergy to areaognition o the,, adulthood* andjoint
responsibility of al members of the People of God,

* from, theonly oneorthodoc* Church to such aChurch ascoud be shared by dl Chrigtians
*from Catholi c apologeticsto full eaumenism.

2.3. THECOMMITTED CHRISTIAN IN THE CHURCH AND IN THEWORLD

2.3.1.TheChurch asa,, servicestation”

Even today many believers look upon the Church as a service station only. Parishioners are
customers, consumers. they see apriest to baptize their child, to buy their dead, a to prepare for
First Holy Communion, Corfirmation a Matrimony. That satisfies them. They ae only
.beievers', after dl. They do nd neal to be cncerned abou the ,savation d their sou”,
because the care of souls has always been the task of the ever ready, untiring professonal pastors
of sous’. These,, believers' make use of the services of the Church without any scruples: they take,
but they do nd give.

It seems, that over along period of time many believers have accepted the inherited ognion, that
the Church is the hierarchy, the community of the ,spiritua state* people. The masses of
ordinary believers belonged to the ,seallar gate”. Seaular duties dispensed them from gpostolic
coresporsibility. The passive role of a well , served flock” has become natural for ordinary
believers- it isingrained in them.

2.3.2 The Church asthe People of God - laity, religious, priests, hierarchy

The Holy Spirit, the Spirit of the Church's life to the end of time, the constantly credive
dynamic Spirit has nat left us alone. Through Pope John XXIII, the Spirit, on 11-th October
1962,cdled the SecondV atican Ecumenicd, General Council of the Church.
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In its dogmatic Constitution onthe Church THE LIGHT OF THE NATIONS (2) this Courxil
defines the Church as the People of God onpil grimage on the Earth! And the People of God are
al Chrigtians that means non-clergy - laity, religious, priests, bishops and the Pope & the visible
head o the Church.

The Condtitution THE LIGHT OF THE NATIONS (2) devotes attention not only to hishops,
priests, and religious, but also to the laity. By laity we understand ,,adl believers gpart from the
clergy and réligious orders sanctioned by the Church”.

It is wonderful, that the Second Vatican Council brought a revolutionary and hstoricd
breathrough in the understanding of the misson d laity, members of the People of God in
the Church. The pre-Concili ar understanding d the term ,laity” bore the signs of a very one-
sided ecdesiology.

The proper description d an adive lay person - as a particularly conscientious Christian,
deliberately apostolicdly committed, and with the spedfic education relevant to their sphere
of adivity - can be found in the Decree of the Second Vatican Courcil on the Apostolate of
the Laity, APOSTOLICAM ACTUOSITATEM.(2)

This Council document represents a Magna Charta for the laity which not only ensures them of
their rights, bu abowve dl charges them with doligation d coresporsibility and apaostolic adivity
in the Church. The Deaeeon the Apostolate of the Laity serves as a norm for the revision o
Church law in relation to the apastolate of the laity!

2.3.3.TheLaity

Much has been said and written abou the laity in the Church, particularly since the Second
Vatican Courcil (11 October 1962 - 8 December 1965, during which the laity becane the
centre of attention.

The fourth chapter of the Constitution LUMEN GENTIUM / THE LIGHT OF NATIONS (2) is
devoted to the laity. Initsintroduction, in article 30, the Council defineslaity inthe way | aready
mentioned. Based onthis definition laity meansthe same & bdievers, both ndions are synonyms.

Becausein colloquid language the word layperson hes the same meaning as non-professonal (non-
expert), it isnecessary to highlight the ,ecclesiastical* meaning of thisterm.

Originally the term laity comes from the Greek ,laos* - the people. The Bible uses this Greek
expresson to indicate the People of God - to differentiate from the unbelieving or pagan
peoples, caled ,ethne’. From the etymologicd viewpoint, therefore, in the New Testament a
layperson indicates a member of the People of God. In the history of the Church, however, the
term soon came to mean only those Church members who were not ordained priests.

Despite this explanation, according to which a layperson smply means a non-priest, many
misunderstandings have occurred. The laity, the educated and even thase educaed in theology,
are onsidered to be non-expertsin matters of faith andreligion.

Recalling what the Seand Vatican Council as well as the post-synodal letter of John Paul 11,
CHRISTIFIDELES LAICI / THE LAITY BELIEVING IN CHRIST (4) exped from laity in the
Church community and in particular in the seaular sphere, i.e. in the world of pdlitics,
eonamy, science, culture, it is better to replace the ambiguous term, layperson by
unambiguaus term committed Christian.

The redity is that 99% of the Church's members are lay people, i.e. nonpriests. Of these 99%
laity only atiny minority is deliberately engaged in the Church's gpostolic work and particularly in
its puldic life. This minarity are committed Christians. | shall spesk about them in more detall i n the
following chapter.
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2.3.4 The spedfic apostolic work of thelay person

Despite the fad that the goostolic tasks of the laity and the dergy are different, many lay people
imitate the priest. Some of them even suffer from the complex of ,, semi-priesthood‘. On the
other hand, it is not rare that a priest faces the temptation to be jeaous of the layperson, and so
devotes himsdlf to adivities of a ,.semi-lay person”.

It is necessary to underline, that it is not normal for alayperson to take over the role of a priest,
while the priest deds with pditics and banking. The layman's siritudity canna be a opy of
the spirituality of ardigiousor that of a priest. A layperson hes their own, appropriate, authentic
professona spirituality of aworker, aphysician, apdlitician etc.

According to the APOSTOLICAM ACTUOSITATEM Decree (2), al believerstogether, bath
clergy and laity, have the right and the obligation to do missonary work. Just like in a living
body nore of the limbs behaves purdly passvely, bu participates in the life of the whole
organism, so in Christ's mysticd body, i.e. in the Church ,,the whole body contributes to the
overal growth by the propriate adivity of ead limb* (Eph. 4,16).

The m-resporsibility of the laity isnot afavour granted to them by the hierarchy, but away of
living the faith that gives the Church anew face.

According to Article 31 of the Constitution LUMEN GENTIUM/THE LIGHT OF THE
NATIONS: ,The primary task of the laity is to seek the Kingdan of God by dealing with
worldly, secular matters and arranging them according to God.(God is the centre of their lives).
God cdls them into the world so that by carying out their work or professon in the spirit of the
Gospel they may become & yeast, sanctifying the world from the inside, and making Christ
known to aher people dowve dl by the witnessof their lives and the darity of their faith, hope
and love’.

2.35. Co-responsbility of thelaity for therenewal of the Church

One of the main expedations of the Conciliar renewal in the Church and its misson in today's
world is the implementation d the Deaee on the Apostolate of the Laity APOSTOLICAM
ACTUOSITATEM (2). The basic condition of such a renewd is a live and missonary ,,loca
Church” that can be creaed orly on the basis of the @-resporsibility of al parishioners, members
of the ,local Church®.

Every parish community, the local Church, lives on the talents, charisma and services of
individuals and goups. All the members of the parish community together with the priest, the
spiritual leader, establish the cre of the parish in the form of a Parish council. At the diocesan
level this core &ists in the form of a Pastoral council. The Decree on the Pastoral Service of
Bishops in the Church (2) in article 27 says. ,,Clergy and laity belonging to one diocesan curia
shoud be aware of thefad that they are the bishop's assstantsin his pastoral work.”.

It is worth mentioning, that while ,, Courcil renewa* began in some Western countries only in
the seventies (e.g. 1972 Synod in Switzerland) it began in Slovakia and in the Czedh Republic
immediately after the Church had gained a certain degree of freedom in 1968.

In these courtries, religious revitali zation was evident on al | evels (parish, diocesan, regiord and
nationd). Already in the first mornths of 1968,the year of ,, Dubcek's effort to redize socidism with a
human face®, a nationd movement called THE WORK OF CONCILIAR RENEWAL (DIELO
KONCILOVEJ OBNOVY, DKO) was edablished. On 14 May 1968 there was an urforgettable
manifestation pilgrimage of thousands of believers and al the bishops from all over the courtry.
(Many bishops arrived dredly from prison). Eleded delegates from al Slovak and Czech
dioceses - priests, laity and religious -together with the bishops officidly congtituted DKO. The
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Federd Committeewas led by Cardind Tomasek from Prague. Among the laity, | was eleded to the
Federal Central Committee

2.36. Thecommitted Christian

By the term committed Christian | understand a Christian who is deliberately engaged in the
apastolic work of the Church andin hispuliclife, espeadly in hisher own professon.

A committed Christian is charaderized by:

1. Specific professond spiritudity,

2. Rdigious and theologicd educaion,

3. Invavement in ore's own Church community,

4. Invoavement in public socia, charitableingtitutions,

5. The dfort to Christianize one's own professon in cooperation with members of the same
professonat locd, nationd, andinternational levels.

Faced with the dechristianization rocesseven in courtries with along Christian tradition, the
education and the formation d committed Christians is of the utmost importance bath in the
Slovak and in the Universal Church. Speda ,educationa centres‘, Cathdic (Christian)
Universities, specidized organizations, and al dioceses $ould participate in this process of
educaion and formation, as emphasized in the apostolic letter of the Pope John Paul Il
CHRISTIFIDELES LAICI (4).

Formation d committed Christians does not mean just such a general religious educaion d
adult Christians as would be gpropriate for a much wider spedrum of believers. It means
both a theologicd educaion and an intensive and systematic self-education, and self
cultivation in the fields of professional spirituaity and morals that would form committed
Christians, Chrigtians by professon, i.e. Christians whose whade life, private and pulbic, islivedin
aaordance with Christ. More dtention will be given to this issue in the chapter The
Christianization of the secular professors.

28



Jan Guncaga- The Laity as Christians by Professon

3C



Jan Guncaga- The Laity as Christians by Professon
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3.1 Unity of lifeand faith

Christ's message relates to the entire human being - to its physicd, mental, spiritual and social
dimension. It respeds theredity of the seaular world.

The material nature of the world and the human bady, according to the Chrigtian viewpoint, is
not awrong, secondary, minor or anti-God principle -OD the contrary, it isadivine creation.

This material redity, however, isradicaly different from its Creaor. The World creaed by God
canna be identified with the Creaor himself (pantheism). We understand the material world in
.a secular way*, while we resped the legitimacy of individua seaular spheres (culture,
science, art, econamy, politics).

From the Credor's viewpoint, in this,, secular world* man stands at the centre, the aame of al
creatures. Human faith, however, which dstinguishes between the world and God, accepts God a5
God andthe world as the world, in Contrast to the superstition which ascribes al worldly
dependencies and Causalities to God, and in contrast to atheism which does nat take God, the
Creator into acount at al. | ded with heresies concerning the relations of Christians towards
theworld in the second part of the book.

God ,assgned” the aminigtration d the world to human beings. People -Chrigtians are
resporsible for putting the world to arder. God is present in the World through the human person
- the Christian, through Christians, suppaters, followers, witnesses of Jesus Christ: through
human heats, human hands, human creativity, human endeavour, and human dedication. On
the other hand God gves the human person the possibili ty to ,, participate in His divine nature; in
Hisrole & Creaor and Redeamer”.

Authentic Chrigtian faith, living faith, faith that is united with the seaular life, can never manifest
itself in isolation from the world and its problems.

A faith, whichisisolated from the world and its problems, is a,,dead faith* It is a faith manifested
only in the religious phere, only during religious ceremonies, orly in religious prayer and
contemplation! Christiansignoring theworld are ,spiritua Christians®.

The ,dead faith“ of purely ,spiritual Christians® was, is and will be the grestest enemy of
Chrigtianity. Such faith gves sanda and does not belongto life.

AsWater Kasper says (5), ,, Chridtianity is nat just a phil osophy or theory existing dong with ather
phil osophies and theories. It is nat ared philosophy, bu a MESSAGE. It is a unity of adion and
being, a unity of being and time". God is Lord o al nations and their gods. He is Lord of the
entire world, the Lord o life and ceah, because everything living and existing is sibmitted to
him, because everything exists only through him and because nothing is comparable to him*.
Unity of faith and the secular life does not apply only to the Christian's indvidud life, to the
»Salvation of hisown sou“ only, but to al interpersona relationsin the seaular world.

Christ requires from Christians, his suppaters, followers, witnesses, ,conwversion”,
»conversion d heat”, a change in thinking, a thange of mentality - metanoia. By advocating
that we love our neighbour, which also means we love our enemy, he includes changes in social
relations in secular society.

As ead institutionali zed society (establishment) has an aversion to any change whatsoever, it
is understandable that Christ came into conflict with al the seaular and religious institutions of
his time. Nor can his suppaters, followers, witnesses, Christians by profession expect any
different reaction from the seaular world, if their Chrigtian faith is united with their everyday
sealarlife.

This“ unity of life andfaith* isthe heart of the matter. The dfedivenessaf the new evangeli zation in the
upcoming third millenniumof Chrigtianity dependson this,, unity” .
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This new evangelization is not just abou the ,salvation d individual souls’, or the mere
enlargement of the Church, bu abowve dl it ams to impregnate the secular world with the
Chrigtian spirit, with the Spirit of God.

After the Second Vatican Courrcil Christianity became the sign and the sacrament of the unity
of dl nations, races and classes. The Christian message is nat akind d substitute for justicebut is
its complete fulfilment.

3.2 Sprituality of daily life

The question o the spiritudity of everyday lifeisanatura continuation o the previoustopic of
theunity of life andfaith. Spiritudity is the manifestation d aliving faith, which isimplemented
inthisworld and for thisworld.

3.21. The Concept of Sprrituality

The word spirituality has recently become very popular. It isused in the most diverse @mntexts. Its
classca, arigind meaning is often deformed. Also many Christians understand spiritudity to
mean many diff erent things.

The mgjority of Christians understand spirituality asthe classicd spiritud life, thelife of the
supernatural, immeaterial soul - as distinct from the physicd, worldly life, which isliable to world
laws, to the laws of nature. The spiritua life includes the problems of the asceticd and mysticd
life: formation of passons, senses, reason, and will, the life of virtue, striving for moral
perfection. Individual means of living the spiritua life ae. prayer, meditation, saaaments,
Eucharist, spiritua exercises, realledions etc.

As| intentionally speak abou the spirituaity of every day life, i.e. abou spiritudity that refersto
bath the spiritual and hysicd worldly life, | 'in going to describe briefly, what | persondly
uncerstand by the term spirituality. Being a Christian, | understand spirituality to be a personal
life experience, and a life-long personal effort to live according to Christ andin the spirit of
Christ. Because the spiritual and somatic dements, in red life, form an insgparable unit, | also
understand spirituaity as avery serious physicd eathly redity, asan integral part of the human
person.

3.22. Spirituality and personal life

As God's creature and God's child | redi ze again and again, that my wholelifeis bound up with my
Creator, who has his plan for me. Day after day | am being convinced that | depend onHim, that |
camefrom Him and | will returnto Him. / transform rry daily life with its banalities,
contradictions, temptations, decet, dsappantment, vanity, suffering, joys, desiresinto God'sdaily
lifein me. | give more and more spaceto my God in my persord, family, professond and pubic
life. I listen to Gods voicein myself and gradually reconcil e with myself, my face my charader,
my pasition, my children, my professon, my nationdlity, my identity.

Themore | think about my littleness, my hel plessness, and my wesknesson one the hand and about
the greaness omnipotence and perfedion d God on the other hand, the more | offer myself to
Godto be & Hisdisposal.

The Son d God, Jesus Christ, is my model and inspiration in life. | meet Him in prayer,
meditation, in the Holy Scripture, during the Holy Mass and abowe dl i n the Eucharistic Bread
of Life.
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| consult Him about my ideas and dans. | confront my behaviour with His behaviour. Through
Him, with sorrow and rew resolutions, | lay my failures, my falls, my egoism, my impatience,
and my hostility towards my neighbou before my heavenly Father.

| have experienced many times that it is worthwhile ,,committing oneself into Gods hands’.
When everything seems to be usdess withou a dhance,,to move ahead”, when | think that | am
badk again at same plaee, that | amn dways just beginning - 1 fed new strength, a new way, new
courage, and rew lifein mysdfl

| experience my spirituality as life in God's presence | try to think and undertake everything
in a transparent way, withou violence - in the spirit of God and of Christ. When | stumble, |
throw mysdlf again ,,into Gods arms®. In the presence of God my life becomes more harmonized,
easy, uncomplicated and without contradictions to the Christian life. It is the life of light, hope
and

3.23. Spirituality and theapostolate

Just as Chrigtianity is nat a private religion, bu the religion d a community, so the life of an
individua Chridtian is not just their private life. The Chrigtian life has a social and a universal
character. A Chrigtian is nat an indvidudist. The Christian is focused on serving God and
neighbour. His girituality isin this service It isamanifestation d aJiving faith*,

A Chrigtian with his ,living faith* accepts Christ's challenge: ,, Go to all peoples and make them
my disciples* (Mt 28, 19). Heis dso aware of Christ'swarning: ,, Y ou can do nothing withou me*
(In 15,5).

An effedive gostolate must be based both on Christ's challenge and on Chrigt's warning. In
other words: apostolic activity, service of neighbour, service of the world, service in bulding God's
Kingdam on eath - that means an active apostolic life, shoud be balanced, complemented by
contemplation (meditation, internal prayer, an intense meeting with Christ, the Holy Spirit and the
heavenly Father). Contemplation and action should be united. Therefore, contemplation shoud
nat precale or follow action, bu acompany it. Unity of adion and contemplation means, that
contemplation daes not only relate to eternity and action ory to time, but that all Christian
dedalsin daily life aefocused oneternity, onGod.

While spe&ing abou apostolate - i.e. the conscious, meaningful effort to spread Chridt's
Kingdam, God's Kingdam in the seaular world -1 have in mind above dl the work of committed
Chrigians, laity in the ecclesiagticd sense, i.e. nonpriests, as Christians by professon.

3.24. Professonal spirituality

Christians by professon, who have to explain, to revitalize, to free and to represent this world,
are engaged in many different occupations. They live in different social and cultural conditions.
In this respect their spirituality will differ too. It will be the spirituaity of an entrepreneur, a
lawyer, aworker, an artist, a banker, abusinessman, ajudge, apditician, aphysician, ateader, a
farmer, asportsman, a aaftsman, ascientist, adeveloper, an actor, a derk, or asoldier.
Throughou history the Church has developed different forms of spiritudity - particularly, or
exclusively for clergy and members of religious orders. Thus we speak, for example, about
Benedictine, Franciscan, Jesuit, Dominican and other spiritudlities.

Committed laymen, who wanted to deepen their faith or their religious education, receved or
till receve today the same ,, spiritua food' in the same form aswas or il i sreceved by members
of clergy, i.e. by priests and monks. The kind d spirituality it was or is depends on who dfered
or offersthis , spiritua food“. A Dominican does not tend to promote Jesuit spirituality, just as
a Jesuit does not tend to spread Franciscan spirituality.
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St. Francis de Sales was, so to spedk, an exceptionin thisrespect! In hiswork ,, Introductionto
the Devout Life* he daborates onthe idea that every human being iscdled to hdiness Joseph
Cardijn, aBelgian priest and founder of the movement ,, Y oung Christian Workers* (JOC), at the
beginning of our century introduced his method SEE, JUDGE, and ACT, which representsthe
basis of a comprehensive lay spirituality. The aim of this girituality was to overcomethe
prevailing dualism between soul and baly, between everyday life and faith, between tempora
and eternal, between natural and supernatural.

The most gtriking bresthrough in an urderstanding of spiritudity for the laity, however, was made
by the Seand Vatican Council (1962-1965), which placel the laity, i.e. members of the People of
God, a the entre of attention. Thisiswhat thiswhole bodk is abou.

3.25. Featuresof anew Church spirituality

In the framework of the present post-Conciliar Church a generaly ,,new spiritudity” has been
developing, a spirituaity of the People of God. The charaderistic feaures of this irituality
are: 1. Diversity, plurality, 2. Commurity awareness, 3.A sense of redity.

1. Diversity, plurality

Difference dversity, aplurdity of opinions and atitudes towards one and the same thing is ore of the
essentid dgnsof today's ociety. Plurdity rdaesto dl spheresof life & | have stated in the first part of
the book Today's World - Eraof plurdism.

This pluralism can be essily naticed in the large seledion d books deding with spiritudity. One does
nat know where to begin, what to choose, what are the priorities, which viewpoint is the key issue -
psychdogicd, sociologica, historicd, anthropdogicd, biologicd or philosophicd.

As| have pointed out inthe previous chapter about professond spiritudity, plurdity of attitudes needs
to be taken serioudy. If we wanted to enforce or transplant western European spirituality to the
African, Asian o Latin American continent, it woud be present day Church neocolonidism. Thelaw
of inculturation, to adapt to what-so-ever culture, gppliesto this pheretoo.

2. Community awareness

Pope John X X111, the pope who cdled the Second Vatican Council, pointed ot in hisopening
speet thebasc Sgnsof our civilization: 1. Seadlarization, 2. Socidization, and 3. Striving for
unification. Sociali zation expresses the growing interdependence of people and peoples. This
interdependence creates new chances for solidarity, for community awareness The unity of
Chrigtian spiritudity shodd be sought nat in uriform egditarianism, but in a serving community,
whaoseonly centreis Jesus Chrigt.

3. A Senseof reality

A sense of redity is, as it were, a law that should govern future Chrigtian life. A modern critical
Chrigtian, a Christian by professon, does nat trust ,flat ideologies’'. He seeks for the redity, he
seeks for the essence of Chridtianity: Jesus Chrigt. The aiticd Christian concentrates on the
fundamenta problems of everyday life and resolves them ,,sub specie agternitatis’, from the pant of
view of eternity. He understands hisfaith as real faith anly if that faith gveshimsirength and hopin daly,
red life

For a aiticd Chrigtian not a dogma, bu redity is the target. Revelationis not ruled by the laws of
metaphysics or by morals, but God's laws rule metgphysics.
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A criticd Chridian seestheredity in amore diverse and lessunambiguous way, but at the same time
more rich and vtal. He sees redity in focusing everything again and again soldy on Chrig and a
concrete human being. After dl, Chridtianity has dways been ardigionfor a @ncrete personand nd for
an abdtract ided type.

3.3. TheChrigianity of marriage

3.3.1. Introduction

The aheistic mentality of the present-day person, unrestrained liberalism, practicd maeridism and
the @nsumer goproad to life, especidly in the firs world“ courtries, dso effeds the traditiond
uncersandng of marriage. Today, the family and marriage are literally in crisis. The lasting
relationship of marriage, which was unil the recet pagt sanctioned and respected by sodety, is
changing today to a,,freg unbinding association* of two persons. In some West European countries, eg.
in Switzerland, it is very popular for a girl friend and boy friend to live together. It has even become
gute mmmonfor awifeto aso have aboy friend a for ahusbandto have agirl friend - asif it were
a cetain form of ,enlarged marriage® or unofficial co-habitation. This ,free a@sociation” is
reflected in the shocking redity that every third marriage, sooner or laer, ends up in divorce If you
take into consideration the fad, that the family shoud fulfil the most fundamentd role in the human
community, which is firg of dl the ,humanization d the human person and society”, you can
imaginewhat achain d consequencesthe,, divorce mentdity” causesin the whole of society.

Hereit is necessary to emphasize, that even many Christians with their duali stic atitude towards
life have seaularized, and profaned marriage. According to them marriage belongs to the seaular
gphere of life, which they consider to be secondary to the spiritua viewpaint.

The problem of marriage is conrected to Christianization, to a new evangelization and to the
individud Chrigtian. It isabout areturn to authentic Chrigtianity.

3.3.2.Chrigtian marr iage asa Divine VVocation

The authentic Christian attitude to marriage is based onthe fact, that the Creaor himsdf is the
found of marriage. He did nd crege aman aone, he created human beings ,,as man and woman*
(Gn 1, Z). Marriage represents the primary form of asociety of equal persors.

When | spek abou the Chridtianity of marriage, | refer to my conwiction, that Christian marriage in
its authentic form, virginity and celibacy are only different manifestations of the same Love, God
himsdf (1 Jn 4,8, Rom. 5, 5). Actudly they are different forms of vocations from God. Chrigtian
marriage, virginity and celibacy are based on the same love of God and d one's neighbour
(Math 22,36-40, Cor 13,1-7). Thelifestyles of Christian marriage, virginity and cdibacy are not based
onthe,,compromise* of serving two magters. God and mammon (Math 6,24). Jesus Christ chall enged
his disciples to beame ,the sdt of the exth* and,, the light of world* (Math 5,13-16). The same
applies aso to Christian married coudes. In the Church as one community of the People of
God dl the members enjoy the same dignity. Their common charismais Chrigtian love.

| dedded to describe the Chrigtianity of marriage due to the sad redity, that many Christians regard
the sacament of marriage & less impartant than for example the sacrament of baptism, confirmation,
or priesthood. There ae no mgor and minar sagaments.

The full meaning of the Chrigtianity of marriage is manifested aso in the fad that spouses as parents
participate in the Creaor's work, and buld the fundamenta Church community - the home Church.
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3.3.3. Basic Characteristics of the Christianity of Marriage

The Chrigtianity of marriage is manifested in threemain charaderistics: maritd love, marita
fiddlity and marital insgparableness.

3.33.1. Marital Love

Initsorigind sensetheword ,,love® refersto ore of the mysteries of human life. It isthe essence, the
centre of human existence. A man decays without love. Loveis one of the ndolest Sgns of humanity.
It has the highest pasitionin the scde of vaues. To be loved is the degpest desire of adl human beings.
We can dowithout bread and water longer than we @n do without love. Love indeed ingpires and
animaesdl of human life. Just like man hmsdf ,,human love* comes directly from the Creator, from
God. ,God islove and hewho livesin loveremainsin God and God remainsin him* (1 Jn 4 16).

The aithentic Christian love of a married couple is based an God. It is bound upwith Him and
remansin Him. The creof Chrigianity of Christian marriageisin thisunderstanding.

Marriage in this sirit is a ,univerdty of love’. This university teaches a life-long process of
mutua self cognition, mutua giving, perfection and sanctification. Love basicaly condgts in
working towards fullnessof life and the persond development of the other person.

Mutual self cognition is along processin which the @uple tries to knowv and undrstand bdh
ore's own ,core as well as the ,core" of the partner, of the beloved. It is no seaet that
everybody has a mngenital tendency to first of al recognize his bright and positive feaures and
to dminish hisdark and regative ones. Therefore, it is easier, better, more objedive and more
effective, to know onesalf better , through the eyes® of anather person, espeaally of a beloved
person. As it is a self-knowledge based ona higher, atruistic motivation, it is a process which
enriches bath partners mentally and spiritudly.

Marital love which manifests itsdf in self-giving unites the human and the divine natures. Such
love incomparably outmatches the pure human erotic inclination. Self-giving does not mean
giving ,something”. It means giving onesdf. In everyday practice sdf-giving means putting
onesdf ,in the second place®. To forget abou oneself, to respect the partner's condtion and
situation means that my partner takes priority over myself and | control mysdlf. It is a process
of self-cortral.

SHf-perfection refers to inherited talents, persond traits and professona skill s. Christian marital
love involves the mutua perfeding of persona traits and professona skills as well as
suppating inherited talents. The more consistent and radicd is the self-knowledge, the more
effective is the serf-perfection. Self-knowledge and self-perfedion are parts of self-educaion, of
self-formation, which plays a key role in the overal formation d a persondity. Not of less
importance ad necessity is professiond improvement and spedalization to the highest possible
level. Marriage should not have ablocking effect in this ghere. On the @ntrary: spouses oud
inspire and help ead ather to read the highest possble level. We lean from the history of
different fields of human adivities what an inspiring role was played by husbands and wives.
It is necessary to stressthat every improvement must be mutual. Once it becomes unilatera, it
loses the dharacter of love and becomes just ademonstration of egoism.

SHf-sanctification and the mnseaation d the whole of marita and family life is the highest
manifestation d Christian marital love. As| have analyzed above, marriage & a sacrament is nat
only the private aacord of two people, but dso adivine vocaion similar to that of areligious or a
priest. Acoording to the dogmatic Congtitution onthe Church THE LIGHT OF THE NATIONS
(2) ,through the sacrament of marriage, that indicaes the secret accord and fruitful love
between Christ and the Church, the Christian spouses help each other to saintlinessby marital
cohesion as well as by the reproduction and kringing up o children® (LG Art. 11). Spouses,
therefore, live their own, specific marital and parental spirituaity. They pray together, they
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meditate together, they live in the presence of God, they derive power from the Eucharistic
living bread and they are apaostles and Christ's missonaries in their own family - in the home
Church.

3.33.2. Marital fidelity

Marital fidelity isthe second principa feature of the Christianity of marriage. It is confirmation of
the marital aacord, which affirms the unchangeabili ty of personal love. Marital fidelity isthe first
form of marita purity, of marital asceticism. This asceticism is closely related to respeding the
condtion and situation d the beloved and to self-control as | have outlined. Purity is there where
sexuality is the language of love, of total love. Marital asceticism is conneded with honouing
life, because there cannot be a ontradiction ketween God's laws on the transfer of life and
cultivating marital love. Infidelity is a treachery and the beginning of the decline of the accord.
Christ himself underlines the law on marital purity and defines more strictly the nation o
misconduct: , You have heard that it has been said: ,, You will nat commit aduitery! | tell you,
however, that the one who with a (sinful) desire looks a awoman, commits adultery in his heart"
(Math 5, Z7-28).

3.33.3. Marital insgparableness

The third principal charaderistic of the Christianity of marriage is marital closeness or
inseparableness It highlights the stability of marital life, the stability of the family, and the
stability of bringing up children as citizens of society and a same time & children o God.
Inseparableness is dso a sgn of the fathful love of God for man, and of Chrigt for his Church.
Chrigian spouses, for whom Christ is the real everyday Way, Truth and Life, respect Christ's
direct challenge to them in their saaament: ,, That which God hes joined together let no man tear
asunder” (Math 19,6. Through their testimony, Christian spouses are the most competent in the
gpostolate of families. We are witnessng every day, what a ,divorce mentaity* means. The
problems arising have ahedth and socia charader. Divorces of couples - particularly those with
little children -have amdicious impact; they destabilize the whole of society. A divorce is not a
matter of ,,one or two persons’. The family isindeed the most dementary socid establi shment. In
the family, as the cradle of al human beings, children are born, grow and develop their
individual and social dimensions as ahuman creaure. The ingtability of marriage and family
influences bath the immediate and the wider sodiety. It is, therefore, in the interest of each Sate to
proted and suppat family and marriage by appropriate legidation. In the Chrigtianization of families
Chrigtian couples have an irreplacesble vocation.

3.4. TheChridianity of family

3.41. Thefamily - acdl of society

The family is the most fundamental human community. It represents the basic life-giving cdl of the
larger organism of human society. Just as an aganian is composed of individua cels, that
differentiate and gather into higher and higher functiord units - organs, which then form specific
systems to create acompad organism through their organic conjunction, in the same way a family
formsthe basis of astate, a nation and the whde human society.

Through the family life cortinues from one generation to anather. Since the beginning, mankinds
generations have met and reve been born into the family. We understand mankind as a unified
organism. Indviduals, real people, mother and father, have merged their biologicd essence, the
core matrix of their cels, together. Our parents have become the parents of our biologicd
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substance through which we have ever since been boundto the biologicd organism of the whole
of mankind by beaing in ustheimprint of former generations.

A person, however, is nd just a maerid redity in its inarganic and organic configuration, athough
matter isasubstantial comporent of ahuman being. The materia structure of the personisthe ground
to which aspirit incanates. That is the spiritualization of the human being, which is expressed by
the adion of intelligenceand will.

The Christian view onthe entirety of a human being, on s cosmic and metgphysicad misson goes
even further. The foundation, the essnce, the @re and the heat of the notion o the Christian human
being reads as follows: Through Christ - the God man comes into being! The Christian in full,
genune meaning, participates diredly in God's nature, he has God's essencein hm. He adievesthe
fullest sgnificance and sense of his life, a speda misson. Being in love he commits himsdf to
Love! We have purposefully daborated onthe biologicd substantiaity of a human being and on his
being intertwined with the organism of mankind to stress that the Chrigtian redizes his supernaturd
intention in the earthly, concrete, tangible world! Our world is impregnated, soaked with God. ,,In
Him we live, we move and are”, as &. Paul says. God is the sense and goal of our every idea,
word, ad and movement! The Christian solves everything in his gedfic way, with a
supernatural orientation through Christ. He deds with al the issues of his everyday life, including
his family, from the Chrigtian viewpaint. Chridtianity is nat a world-view of the stratosphere, but of
corcrete erthly life!

3.4.2.The Sacrament of marriage

The Cathdic Church hes its firmest foundition in the saaament of marriage. Christ raised the
marital contrad to the level of asacrament! ,,, .That iswhy a person leaves mother and father and
clings to his gouwse, the two becoming one body. Thus they are no longer two, but only one.
» That which God hes joined together let no man tear asunder” (Math 19, 3-6).

So, Cathdlic families are built on a sacrament! We do nd classfy saqdaments as larger or
smdler, or as more or less important. All of them come diredly from God. The saaament of
marriage has the same status as the ordination d a priest. It gives supernatural character and
aim to the natural marriage. The husband and wife placetheir livesinto the hands of Chrigt.

Saint Paul speaks about marriage & a great mystery. In the most beautiful and unrepeatable way
he cmpares marriage to the relationship of Christ with the Church: ,Wives, be dedicated to
your husbands as to the Lord“. Husbands soud love their wives just as Christ loved the
Church and saaificed hmsdf for her to make her hdy. He made her clean by washing her in
water with words of life, so that when he took her to himself she would be glorious, with no
spedk or wrinkle or anything like that" (Eph 522-33).

Here we can seethe dtradive, stirring, captivating fullness of the real faceof Christian
marriage! The saadament, however, caries an obligation! It is lifelong and hinding, withou
reservations, retred, negotiation a compromises. It requires the @-operation d the complete
person, who wants to take part in the supernatura life and who longs for God's fatherhood and
Christ's brotherhood!

3.4.3 Parents of the children of God

The misgon of loving Cathdlic spouses is a noble one: mutual sanctificalion and participation
in the aedive work of God!!! The fruit of their love is endless: the dild. In marital love the
parents are an imitation and pcture of God. They form a new human life, a material,
biologicd basis for the incarnation of the soul, for the divinization o the human person.
Spouses beaome parents. They are not only parents of worldly children, but al'so parents of the
children of God. A child of Christian parents will not remain only a dtizen of eath, but
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through baptism will receive divine life and will become aliving limb o the mysticd body of
Christ!

Therefore, parents represent an immense God, who as Father gives himsdlf in love to the Son,
and the Son gives himsdlf equally to the Father. The consequence of their giving is the love of the
Holy Spirit. Smilarly parental self-giving inlove resultsin athird person, in a diild. Fathers acapt
the dignity of fatherhoodfrom the first of all fathers, from the Father in Heaven. The Christian
mother does nat only give birth to a dild, but in a certain sense she dso gives birth to Chrigt,
becuse she gives birth to a Christian, which means anather Christ. Fathers, mothers, Chrigtian
parents, thisis our esence

3.44. The Education of the dildren of God

The task of a Christian family does nat end with giving life that is just the beginning. The
parents missonis enormoudly difficult: to bring up children. Education! Not just looking after
the dildren. The elucaion d the entire person. Educdion for eathly, temporary, somatic,
and social life, bu particularly for the spiritual and divine life! It isits maintenance, trousers,
dress comb and toothpaste. Of course, this is demanding and inevitable too. Anyway, it would
be too littl e. Even animals take care of their young for a while. Christian mother and father, a
more heroic work is waiting for you! Have you ever seen great things being achieved withou
struggle, sweat, self-denia or saaifice? Can it be true, that ,,no pain, but gain®? Certainly nat.
The oppositeistrue: ,,No pain, nogain!“

Who s able to educate aChristian, another Christ? Only a Christian who lives through Christ,
with Christ and in Christ! There is no kranch withou life-giving sap. No! Christian parents,
who are we in the eyes of our children before God? We ae God's envoys on the erth. What
does it mean? We ae constantly obliged to confront our lifestyle with the requirements arising
from this function! Mothers, fathers, children, we al have an excdlent example in the family
from Nazareth!

Parents teach their children to fight for eternd life in the conditions of life on eath. To be a
Christian means to be revolutionary. To undergo revolution within oreself, to cultivate one's
own reture, to re-shape it to a super nature. Christ himsalf emphasizes, that he did not bring
peace bu asword, fire, and revolution against evil .

The Christian redizes the meaning of hislife on Earth, in histown or vill age, in his occupation
or vocaion in life, in happiness and sorrow, a schod, in arts, sports, science, pditi cs, ecnamy,
in the field, a workshop. From morning to night, from night to morning, in winter and in
summer, during hadidays or a work. The world in which he lives is his battlefield, where he
fights and overcomes himsdlf. His environment is the racecourse, on which he wants to do hs
utmogt to attain the best results, to be @le to achieve the aown of eterna life and glory! In these
intentions and in the vividnessof his own exampleisthe best guarantee of the Christian education
of children. Children gravitate with love to their parents, withou being forced to do so. Step hy
step they consistently adopt and assmil ate the behaviour and lifestyle of the child of God. The
parent will always consciously use the most diverse occasions, situations and events to dred
children towards God, the Creator, Mesgah, and Consecrator. It is physiologicd, naturd
education. As a dild lives in the Christian atmosphere his ou grows together with his body. The
family milieu is for him just like oxygen for hislungs, light for a plant, or a mountain stream for a
trout.

Where do people get this superhuman energy to be &le to achieve together with their children
this supernatural goal? The answer is quite smple. The Christian is a Christian ony with
God's help. God gives him power, the gift of grace Christ declared: ,You canna undertake
anything withou me*, St. Paul proudy says. ,,| cen do everything in Him, who gives me strength!“
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3.4.5 Spiritual life

If besides our body we possess a soul too, we enjoy not only the bodily life with its needs, but aso
the spiritua lifewith its supernaturd godl. It iswell known, that appropriate nutrition is
necessary for the maintenance of good somatic condtion. It is an elementary prerequisite. But
eventhisisaproblem. It isaquestion d arationa diet with adequate representation,
guantitative and qualitative, of all the necessary comporents: proteins, fats, carbohydrates,
minerds, water and vitamins. Besides that we need sun and oxygen. Today thisisasciencein
itself: the nourishment of children, of youth, of theill, of the aged, o workersin extreme
condtions, and of sportsmen etc.

But what abou the soul, the spiritual substance of man? Is it enough to throw it something
from time to time, when something remains? Isn't the soul worth more than al the treasures of
the earth? Where is the life spring of the soul? It isin the spiritua life, because its essence and
meaning is Christ himsdlf.

The spiritual life is meant for al Christians. It is not reserved orly for clerics. Thereisno red
Christian without spiritud life!

Spiritua life is an inexhaustible source of energy for the Cathdic family for its noble tasks. It is
like apetrol station on the road to eternity. In the spiritual life parents gain contours, the faceof
ancther Chrigt, the holiness to which they have been cdled. They radiate this siritudity diredly
ontheir children!

The main pllars of the spiritud life are: prayer, meditation, spiritua reading, religious education,
Holy Mass Holy Communion, examination d conscience, spiritua recollection and spiritua
EXercises.

3.4.6. Prayer

Our spiritua structure demands that we pray. It is the most natura human ad. We get into drect
contact, or dialogue with God the Father in Heaven, with Christ, our Messiah and brother, and
with the Holy Spirit the Conseaator. Prayer is our means to be united through God with all
people. In prayer we reach the fullnessof our life, we stop keing adonre. It fills us with rew life
energy and spiritual freshness it suppats us in wegk moments, it comforts us in sorrow, it
gives us drength to bravely bear the faults of others. Prayer is the source of the optimistic
approad to life, which istypicd of a Christian. Through prayer we lean to love al people.

In the family common prayer is absolutely necessary. Children, father and mother speak together
to their Father in Heaven and to God's Mother. They plead, thank, and implore for forgiveness.
They unite with ather Chrigtians, with Christ's mysticd body, with the whaole of mankind. They
pray bath for friends and enemies, for sinners, for the sick, for those who are mistaken, for pea@
and progressin the world, and for the fighting and suff ering Church.

The most important charaderistic of good prayer is a sincere, conscious commitment to God.
Not servile rattling away, reciting words withou understanding their meaning. The most
valuable is contemplative prayer, in which we live through each word, pace the words face-to-
face with the concrete situationin which we are a the moment. Let us teach our chil dren to spesk
to the Father and to Jesus in their own words appropriate to their age and dort send them off to
bed with just aquick sign o the qossand prayer to their Guardian Angel. Let'sfill al our days
with prayer. Thus prayer will become & ordinary and as vital aneed asthe ar, which surrounds
us, and in which we move and lkregh.
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3.4.7 Meditation

Where can we learn this complex, digrified, prayer that is focused on life’ We must meditate for at
least ten minutes every day! Without meditation a full spiritual life cannot exist. If we don't
draw close to the divine truths, and don't confront our lives with the teachings of Christ we can
deform or disfigure the Christian life. We would not educae our children to or ourselves to have
aninterior life instead we would cultivate formal, traditiond, lifeless Cathdicism!

What is adually going on in meditation? What is the principle of meditation? Without any
mask or simulation we faceGod and ouselves. We examine our interior, appropriate Christ's
truths, and impregnate or soak oursaves with them! We ajust our ads acording to Him. We
have to choose the right time for meditation, when we @n concentrate without problems. Thetime
spent in meditation is not time logt, on the contrary it is atime of gains. We accumulate refreshing
spiritual energy. Afterwards, we easlly overtake those, who have had no time to charge their
spiritual accumulator.

Meditation is the best physiologicd, nonforceful sedative, a cdming medicament for the
nervous g/stem amidst everyday haste and the arrent of mixed thoughts and ideas. It is the best
defence ggainst the invasion d the terrible monster of the modern machinery of the automated
world into ou interior. It is an excellent offensive ajainst our own faults, superficia style,
mediocrity, egoism, eath bourdless and savery to material things!

While meditating, we ae avare of Gods presence, we fill ourselves with God, then take the
prepared idea, think it over, and analyze it to be better able to understand and dgest it. Finaly we
work out a predse, redizable plan, hav to change the adopted ideainto ou currently lived life,
our own, present earthly life: a home, in the stred, in the bus, the workshop, the office, in the
field, in the stable, at a sick bed, or during a parliamentary sesson. In this way we incarnate
Christ'sthinking into ou own. Our thinking gradually beames the thinking of Christ.

Meditation, which doesn't have its roats in life, which does not influence our ordinary life,
which only runs paralléel to life, dongsideit, as omething mysticd, purely spiritual and sacred,
something reserved for Sunday and for church, is just a @ricature of the meaning of this word.
Such meditation is a waste of time. And time is something very predous. Time dso has an
eternal vaue. Wemust put al our time a Christ's disposdl. If we understood the scale of values of
all things, we would rever say: ,, | have notime for meditation!* Because what we ae saying is:
~Wehaveno timefor Christ!

3.48. Rdigious Education

Spiritual reading and religious study are nat of lessimportance Our spiritua lives would na
remain onan appropriate level withou consistently suppdementing our religious knowledge.
Christian awareness would dry up and wither away. Here we are speaking about one of the
fundamental roots of the depth of Christian conviction: educaion, knowledge, and cultivation
of the spirit! The greaest enemy of Christianity isignorance It isa mmmon stumbli ng-block:
many Christians are rightly blamed for being badkward, rigid, impradical, being like aforeign
element in society, na able to solve actual tasks of science, arts, or economics. Many of them
are threatened by arrogant, trivial, even primitive statements such as. ,,Religion and science ae
contradictory and incompatible!* They are nealy tempted to believe them. Why? Because
concerning religious issues they have remained on the level they were a as children. And now, as
adults, they make heavy demands on thislevd of knowledge.

Such backward Christians then have inferiority complexes and corflicts, they exercise false
humility, and are strangersin the eyes of non-Christians.

S. Paul points out: ,, When | was a child | thought like a ¢ild. When | grew to manhoodI |eft
behind childish manners*.“ Parents have responsibility for their children before God. They
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cannot ignore their authority as teachers. The schod aone caina be responsible for educaion.
The school, indedd, is only an extension the parent's arm. Children come home from the street
or from schod and pour out questions to their parents, to which parents must give true answers.
They cannot just get rid o them by a gesture, delaying an answer.

Chrigtianization, the filling of our life with Christ's ideas, canna be implemented to the full est
extent without the solid bases of religious education. Neither is theology the monopdy of the
clergy. It is a specific feature of every Chrigtian. In fad, theology is the incarnation d divine
truth into the human person, into al of human society. Thisincarnation is, however, not complete,
if it is not perfedly incorporated into all the professons by scientific goplication by believers.
Our faith must be reasonable. It is our duty to examine why we believe in Christ! The more we
study, the more we immerse ourselves into the greaness of the laws of nature, the sooner we
come to the onclusion: red faith and red science ae nat in contradiction, they bath lead to the
eterna Truth and Sourceof lifel

3.49. Examination of Conscience

Examination d conscienceis the dieding of our work, a saf-criticism of our Christian thinking
and acting. Conscience is that right compass, which the Creaor himsaf has put in us. If we
were to underestimate the importance of examining, of analyzing our conscience, we woud
destroy that most interna part, that most marvellous jewe in us. If the balance sheet of an
enterprise, the balance of assets and li abiliti es is impaortant, if the saf-criticism of a pditician, an
artist and a scientist is necessary, if it is necessary to take inventory of material possessorns,
which are corroded by rust and devoured by moths, and stolen by thieves, hav much more is it
necessry to analyze our spirituad work, our growth, and improvement! We train children to
examine their conscience which is the voice of God in them, every day. At first we do it
together with them. We remind ou child of both the good and bed that has happened onthat
particular day. We beg our Heavenly Father for pardonand we ak for help. Later onthe dild
will get used to checking his own conduct.

3.4.10. Confession - The Sacrament of Remnciliation

Confessonisthe amplest source in which the soul washes away the dirt of sins. If bodly hygieneis
necessry, if you reed to wash yoursdlf after working with codl, if you enjoy a refresning shower
after an exhausting journey, even more you reel to take cae of the hygiene of your endesdy
predous oul.

Confesgon is the desire for perfedion, virtue and heppiness It is the unambiguous mercy of
God accessible to everybody. Through confesson we regain sanctifying grace, if we have lost it
by serious intentional wrongdoing against God. That means we not only enjoy God's
friendship, bu we are dhildren of God and brothers and sisters of Christ. Confessonis an act
of resurredion. If we have greaer humility, then we receve in this saadament of mercy an
aburdance of pardon blessng, and strength for the continuance of the fight for the kingdom of
God in uws. This sacament makes us more resistant against sin. Therefore it is necessary to
confessoften, and regularly. Through confesson we obtain an overview of our spiritud life.

Through confession we can seeif we ae procealing successully or if we are loosing ground
whether we are ale to ke in step with the growing demands of life. Its psychologicd
importance is tremendous. it is a well of harmony and equilibrium. It liquidates the
disintegration and dsharmony of the sou, it releases the fascinating, captivating energy of peace
By confesson we establish a genuine internal peace in ousalves and in mankind, kecaise we
remove the most terrible, al destroying explosive- sin! In confesson we gain an optimistic,
happy state of mind, spiritual balance and seaurity.
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3.411 Eucharist - Bread of Life

The central point, the focus, and leading ad of Chrigtian life, the life of the spirit, is Holy
Mass. Here Christ repeats his incarnation and his saaifice on the aosd This is the gredest,
infinite mystery, an act of unbelievably great, unlimited Love. From the Holy MassChristianity
derivesits eterna youth, \itality, and dynamism. In the Eucharist, Christ is present physicaly,
and personally! Through the Eucharist, every day, he caries out his promise: ,And | shal be
with youtill the end of the world*.” (Math 2820).

During the Holy Masswe recdve the Eucharistic Christ on the dtar and into ou hearts. For
ead Christian the Holy Massmust be an internal sun, giving light, hea, and heppiness The
saaificeof the Cross gives meaning to every movement of our mind, emotion, words, steps, ads,
to our whole day, and to our life!

We bring to the dtar everything that we have and that we govern. The Son of God incarnates
himself into the bread and wine, the products of human work, to saaifice himself again to his
Father for mankind. Then he offers himsdf to us as food! We actudly receive God! How much
work, how much effort, and swest is mixed with bread! How well the soil must be aultivated
before the farmer's hand can put a seed in it. All professons participate in the production o
bread. A variety of agricultural madinery, produced in fadories by workers, designers, and
engineers, are needed as well as fertili zers produced by the diemicd industry. The later steps are
harvesting, threshing with the help of technicians, the corn is taken to mills by lorry drivers or
train drivers, flour is processed by skilled hands to a dazZing white wafer, the Host! That means,
that the Host contains this tremendous co-operation of man and nature. It is the same with the
wine. Human work is being re-created, its substance is changed, and it gains an everlasting
vaue and kecomes God, the Eucharist. The human person is united with God, the Creator. He
participatesin hislife, in hisnature! We saaifice the work of our lifeto God. He saaificed himself
for us. That is the mystery! Marvellous! A grandiosely closed circle: God - Godman - man.
Everything for man, for hisimmortal soul, for his eterna life. This brings me to my knees: An
immense mystery beyond uncerstanding, here God is hidden in the form of bread. No human
genius would be caable of describing the endess treasure of one single Eucharistic Saaifice
In the bre&ing of the Bread the dnildren of God join with their Father and with ore ancther.
The Church militant unites with the suff ering and glorified Church! Unbelievable! And yet true!
That is the essence of the Holy Mass The tragedy of Christians lies in the fad, that they
neither understand, nor use this essence of the ,, Breaking of the Bread”. They admire beautiful
churches, excdlent paintings, coloured, gilded vestments, an atar covered with flowers, they
listen to impressve songs, they smell the aroma of incense, carnations, lilies, and melting wax.
However, they have no spiritual eyesto seeChrist, whois so close, who dffers himsdf to them.
They will not med Him, they will not join Him. Who will be held resporsible for this
negligence and ignorance? It is ignorance of the Sacrifice of the Crosd How would it otherwise
be possible, that they consider their sixty, or thirty minute stay in the dwrch to be over before
Holy Communion? The fad is that the bloodess Sacrifice of the Cross does nat end with
Communion, but continues after we leave the dhurch and go into the street. It continues in the
home, in the family, at work, throughou earthly life! We take Christ and his message with us
out from the dhurchinto civic lifel

The Eucharigt is the culmination, the highlight of the holy sacrifice. Man -a @eature, here unites
with his God - his Creator. God dfers himsdf as food. Man receves the Brea of eternal life.
Christ's words are implemented through Holy Communion: ,He who eas my body and dinks
my bloodremainsin me and | remain in hm* (John 6, 57. | gain dvine life, pover, hdiness
and eternity!!!

The Son d God cdlsadl to the heavenly feast! Not only those sdeded who can afford it. Not only
severa aged ladies, a few widows, and orce in a while aman who cannot resist the presaure his
religious wife puts on hm! Christ does nat move anong people just to show himself, but to give
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us himself to enable us to participate in His Deity, to help change us gep by step into Himsdlf!
Hiswords: ,, If you do nat eat the body of the Son of Man and drink his blood, you will nat gain
eternd life for yourselves!“(John 6,54 are by no means facetious, allegoric, said just for the sake
of saying something! It is absolutely immord to separate presence d the Holy Massfrom Holy
Communion, the fruit of the Saaifice How can | apadogize for ignoring the invitation o such
adistinguished Host?7??

This ignorance of the essence of Christianity is the reason for spiritua invalidism, mental
dryness mediocrity, laziness lifelessiess conformity, shyness nonattradiveness
annoyance, cagorice, false cdebrity and the studied self-righteousnessof very many Christians,
who are recorded in the Church register!

From where does a real Christian get his power, enduance vitality, attradiveness self-
saaifice, altruism, cultivated personality, joyful and smiling face, andthe sunin his heart? How
does he reach the maximum of his worldly performance? Where does he taste ,, how sweet is our
Lord“? Where does he obtain a heat, which is realy to be given ou al the time, which wants to
be everything for everyone? In a white pieceof unfermented bread, which Christ changed into
himsdfl!! The Eucharist is the main source of the father's, mother's, children's hdiness! In the
Eucharigt, thereisawell of energy for theredi zation of Pope John's XXI11 ,aggiornamento”. The
Eucharist helps us to redize Christ in ouselves! Through the Bread of Angels we sacrifice our
private and public life, through the Bread of Life we bring Christ to al people of goodwill!

We assimilate the Eucharistic Bread and it expresses itself in ou ideas, movements, words,
ads. Through the Eucharistic bread Christ lives in us! Thanks to Christ in the Eucharist we
shdll be able to fight for afull, pleasant, worthy life for al people who are dnil dren of one Father
of Heaven!
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1.1. Introduction

We ae living in the days of breakthrough, far reading, urtil now unseen changes in al
spheres of life. This breakthrough and the dhanges have dfeded also the Christian community,
the Church. Even the Church finds itself in a crisis. The Church, which has been for centuries
an casis of peace, and confidence, now seams to be filled with contradictions and a pdarization
of attitudes. It seemsthat it isnat able to cope with the progressng seaularization of social life and
the process of dedristianization taking place even in courtries with a long-term Christian
tradition. The Church is going through a growth crisis, a aisis of better salf-cognition in the
present society, a crisis of more gopropriate alaptation, a aisis of more persona and more
adivefaith of theindividua believers.

Altogether it can be stated, that scientific and technical progress has much to dowith the scientific
mentality of today's person. The scientific mentdity, however, becomes an atheistic mentality
manifesting itself in pradicd materialism, consumerism and the questioning of traditional
values. Modern systematic aheism is one of the most serious phenomena of our era. This
atheism does nat limit itself only to theoretic, philosophic or ideologicd fidds. It roats itself
systematicdly deep into al spheres of life. It creates a modern civili zation, which focuses only
onworldly matters.

A remedy against this atheism could be expeded above dl from the Church as from the , the
sagament of salvation for the world“, that means from its living limbs, from Christians.
However, these Christians must be authentic. The authenticity of Christians liesin the fact, that
they implement their faith in one, complex life (not only spiritua life).

And rere is the @re of the problem - in this one, complex life. Here dso is one of the main
reasons for atheism. Here dso are the roots of the negative assessment of secular life. Here is
the basis of the wrong understanding of the autonamy of eathly matters.

In conredion with the dove-mentioned systematic atheisation of life | shall focus in my
reflection onits treament, particularly on its causal treament. This treatment shoud be a
systematic Christianization d the whde of life, bath spiritua and secular. We are dter al
living in the world. And where else should we gply our Christianity if not in the world, in the
secular milieu, in the secular professons, jobs?

1.2 Chrigianization of thewhole of lifeand the mnventional dualistic attitude

Chrigtians themsdlves consider the seaular professon a job to be secndary in comparison with
the spiritua professon d priests or monks. It is automaticaly presumed, that the professon o a
priest or amonk is conducted in a Christian way. This is nat the cae for a nonpriest believer
(layman). Although such a believer is also percdved as a Christian, it is not common to expect
that he will automaticdly conduwct his professon in a Chrigtian way. Here, it is automaticdly
presumed, that the sphere of such work is suljected to aher laws, to laws, which are nat derived
from God, bu from the world. But, doesn't the world itself come from God?

The everyday redity teaches us, that common believers or laty who believe in Christ are
Christians and besides businesgnen, farmers, pditicians, teaders, artists, physicians, advocaes
etc. They live adoube life: on Sundays in the dchurch, while praying and enjoying the act of
worship, they live the spiritual Chrigtian life, but from Monday to Saturday it is the everyday,
hard, money-making eathly life. In the latter other rules reign: money-making
competitiveness, exploitation, pushiness, shrewdness, assertivenessand graft, nepotism, bribery,
personal preferences, classfying, cepital, popuarity, prestige, carea, power, damination,
commanding others etc. - smply: , First come, first served!”

And here agoodmany Christianswill say: ,, If | want to survive, | must adapt myself to the hard
redity”. Socidism had the saying: ,, Whoever does nat sted, cheas his own family“. As for
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capitdists, they follow the motto: ,, In church we believe in God, in business in getting ahead at
any cost”. It isredly harsh - bu at the same time true! Such religion, however, has nothing to
do with Chridtianity, it is only a allt, external, leaned and nd gained, inherited, traditional,
superficial, pretended, registered, theoretical religion.

Theoretic and cult Chrigtians srve bath God (in the church) and mammon (at work, in
professon). They are satisfied with this arrangement, becaise according to them it is normal to
livetwo paralle lives. spiritual and seaular. They do na even think abou God in their seaular
professon, according to them it would be neither appropriate, nar padlite. It iswell-

establi shed, that speaking abou God is reserved for the durch and religious education and
even this should beatask only for apriest asa, conseaated person, and naot for asecular man.
When alayman starts to ,, speak about God*, we often hear: ,, Y ou woud make agoad priest, you
have mistaken your profession®.

There ae dso , spiritud", ,, by the world urspaled”, , clean”, and apditicd Christians. These do
not want to have aything in common with the world, if possble. They endure the world as
unavoidable evil. They cary out their spiritua duties at the expense of the seaular, less
important, human ones.

On this occasion it is worth recdling the till relevant ideas of the French Cathadlic thinker
Jaajues Maritain (6) about the Christian's relationship towards the world and pditics. Maritain
spedks about threeheresies.

Heresy No. 1 , T he world is the devl's domain® . This is a dualistic understanding of nature
and super nature, splitting the spiritua and seaular life. According to this theory, the world is
sefcentered, left toits own powers.

Heresy No. 2 ,, The world is theocratic* . Acoording to this theory the world has alrealy been
saved. God's Kingdom is already on eath - the politi ca government of God. Such an attitude is
undoubtedly against the words of the Gospel: ,,My kingdom is nat of this world.” (John 18,36.
Thisideawas, in thewords of Maritain, ,,the angel - tempter of Chrigtianity of the Midde-Ages®.
Many Christian fundamentalists stick to this ideg even today.

Heresy No. 3: ,, T heworld is the only kingdom of man and naure” . This heresy, in my opinion,
is a present widely acapted among Christians. These Chrigtians leave ,sealar” matters to
»Seallar experts'! Seaularization as the absolute autonamy of seaular matters is derived from
this heresy. Relative autonamy, on the other hand, is redistic and in the Christian spirit,
because secular matters aswell as principles of faith have their origin in one and the same God.
Asfor the aforementioned heresies, it must be stated, that the Christian viewpaint isrealistic, it
perceives the world as a kingdom belonging simultaneoudly to God, man and Satan.

From everything, that | have said till now abou the separation d spiritual and secular life it is
clear, that till today there persists an umatural, heretic, dualistic understanding of life and the
world. We can briefly expressit in the following contraries: spirit - matter, soul - body, God's
children - worldly citizens, religious and scientific, religious and technicd, religious and pditi cd,
religious and economic, religious and cultural, spiritual and sealar life.

Authentic Christian faith refers to the whole, everyday, seaular life, to eveything, abou
which man thinks, what he plans, and undbrtakes. It understands man not only as a sou-body
integrity, but also as a socid creature. The Second Vatican Courcil (1962-1965 devotes gedd
attention to seaular Chrigtians, to laypeople, to lay believersin Chrigt. In the pastora constitution
GAUDIUM ET SFES (Joy and hoge, GS) (2) it emphasizes, that their spedfic roleisto , put al
seallar mattersinto such light and arrange them in such a way, that they are always carried out
and improved acording to Christ and serve for the glory of the Creaor and Messah®" (GS
Article 31).

The described schizophrenia of life and dsharmony between faith and everyday, seaular,
professond lifeis considered by the SecondVatican Courcil to be one of the most serious
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heresies of our era: ,, A Christian, while negleding his eaular duties, negledsaso hisduties
towards hisfellows and relatives, and even towards God himself. Thus he endangers his
eternal savation” (GS Article 43).

1.3. Prerequisitesfor the Christianization of secular professions/ jobs

When | speak about the Christianization d secular professons /jobs, | have in mind a paositive
evauation d sealarizationin the spirit of the Seaond Vatican Courcil (compare GS Article 36).
The Courcil reagnizes the aitonomy of earthly matters (science arts, pditics, emnamy etc.).
Thisisanew opening of the Church to the world in the context of a complex view of human life.
The Church, as the People of God, emphasizes its scular dimension, because it is aware of its
commitment to cortinue the salvific work of Jesus Christ, ,that focuses on the salvation o
people @& well as on bulding the whole secular order* (Deaeeon Apostolate of Laity, Article
5) (2). The Church's opennessto the world is manifested aso in the evaluation o individua and
coll ective human activitiesin the secular areathroughimproving living conditions. Thisadivity is
inlinewith Godsintention: ,, Because, man creded in Gods image, has been ordered to subjugate
the eath with everything it contains*.” (GS Article 34)

As for the prerequisites of the Christianization of seaular professons / jobs, | shal mention
just the two basic ones.

1. An authentic Christian attitude towards human life,

2. Active Chrigtians (committed Christians, Chrigtians by professon).

1.3.1An authentic Christian attitude

The autthentic Christian attitude towards life is consistent with the implementation d Christ's
lifestyle in al spheres of life. | use the nation authentic purposefully to stress, that this attitude
IS not anew ore. It neither comes from people; the author of this attitude is Christ himself. He
demanded metanaia - a change of thinking on al of human life. He enters into solidarity with all
of human life; with al of humankind. If we daim today, that today's understanding of the world
and man hes put an endto every form of dualism between God and the world, we have to stress
at the sametime, that it was Jesus Christ, whofirst adopted this attitude.

»He himsdf, embodied God, wanted to participate in human community. Christ was present at a
marriage in Cana, he was invited to Zacheus's home, and he ate with publicans and sinners. He
reveded his father's love and the higher caling of man. In his teaching he used everyday
language and p[ctures from everyday life. He sanctified human relations, mainly family
unions, which are the basis of socid life. He voluntarily submitted to the lifetyle of his
surroundings and wanted to live the life of atradesman of that time and place’ (GS Artidle 32) (2).

It was the people (or human ement in the Church in the atique world), who joined the Christian
faith with the dudistic, spiritudidtic atitudeto life. It was man, who sacraised and dericdized dl areas
of life. Nothing was said by them about the aitonomy of eathly aress. In fact, dericaism wasto a
great extent the reason for the progresson d seaularization. In the sense of the authentic Christian
understanding of the world and man it can be dated, that clericdiam itsdf was not authenticdly
Chrigtian.

1.3.2.ActiveChrigtians

The second fundamental prerequisite for the Christianization o seaular professons is active
Chrigians (committed Chrigtians, Chrigtians by professon, laity who bdieve in Chrigt i.e. non-
priests). | have described the notion ,,layman” in the ecdesiastical meaning in the Part |, Chapter
2.3. Committed Christian in the Church and in the world (2.3.3. Laymen and laywomen).
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On this occasion | have to recl again and again the Second Vatican Council. The Second
Vatican Courxcil launched epocha changes in the Church's development. The Church nd only
refleded onitsdf, bu it opened itsdf to other Chrigtian religions, non-Chrigtian religions, but above
al, tothewhdeworld.

As for laymen i.e. nan-priests, committed Chrigians, we must dealy dae, and we do it with ged
pleasure, that the Second Vatican Council definitdy aboli shed the pre-Conciliar attitudes towards
the laity. Their importance is discussd in three Council documents. in the pastoral congtitution
about the Church in the world GAUDIUM ET SPES (Joy and hope), in the dogmatic congtitution
abou the Church LUMEN GENTIUM (Light of nations), and in the deaee on the lay apostolate
ACTUOSITATEM APOSTOLICAM (2). The vocaionand misson d laity in the Church andin the
world was andyzed aso during the universd SYNOD OF BISHOPSin October 1987 in Rome. On
30 December 1988 John Paul Il issied a postsynodd letter ,Chrigtifiddes lad®, which was a
summary of the SYNOD OF BISHOPS

It is necessary to say, that the mgjority of the ,, epocha changes’ has, unfortunately, remained
only ,,on paper”, athough the Council took place thirty yeas ago. After long ddiberation | have
come to the @nclusion, that for the sake of the issue, for the sake of the topic | am developing
here, it is gopropriate d thismoment to il lustrate from my own life experience what the Church's attitude
towards committed Christians dill looks like today.

| have been dealing with the idea and redization d the problem of committed Chrigtians,
»ecular laymen*, since my student times duing the yeas 1944-1952. In this connection | was
persecuted by the communist regime from 1945 to 1965; and imprisoned from 1962 to 1956.1
continued inthis work publicly during the days of the ,, Dubcek Spring” in the national Movement for
Cordliar Renewd in 1968 After the ocaupdtion d the CSSRI was forced to go into exile with my
family for seaurity reasons. In exile, in addition to my work as a physician and scientist, | continued
with my , lay engagement” as president of a nationd Christian organization. Since 1989, after the
,Velvet Revolution, | have been devoted to the education d committed Chrigians in the
framework of the Federation o Sovek Chridian Intdleduds (USKI) asits presdent in Sovekia

What is the result? Despite my fifty-yea interest and efforts to form committed Chrigtians | have
na fourd an adeguete response and assstance evenin my own Church.

1.3.3. Formation and education of committed Christians

In view of the progressve processof dedristianization and the growing secularization of society,
the formation and education of committed Christians has becme, & least in my opinion, the number
onetask both in Sovakia andin theworldwide Church.

While spesing about formation and educaion, we ae fully aware of the fact, that there ae two
gudlitatively different spheres. Education or learning applies espeddly to man's intelled. It means
ganing new knowledge and reveding new connections. Formation, on the other hand, is related
particularly to maris will. It is an effort to develop the entire man, hHs physicd, psychicd and spiritud
comporents, to form charader and mords.

Every person is determined by his hereditary factors, educaion, milieu and self-formation. Hereditary
properties, except for egoism, are beyond his power, education and milieu can ke partialy influenced,
bu what is dfinitdy in one's own hands is @lf-formation. Through self-formation a person
changesinto a persondity. Adults do nd like ligening to talk abaut their own education. It can insult
them. When | speak about educaion and the formation of committed Chrigtians, | have in mind
indvidud sdf formation of adut Chrisians. And this ®lf-formationis alifdong process Thisis howv
we people ael Although education and formation is very necessary and important, for a
committed Christian self-formation is even more necessary and more important. It plays the
crucia role in the formation d a cmmitted Christian. Christian dcactrine refers both to
educaion and to formation. In implementation d this doctrine in ore's own life, however,
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self-formation dominates. It is nat so much ,knowledge®, bu ,attitude”. Chrigtianity is nat so
much doctrines, bu more amovement inspired by Christ's sirit! Therefore, the major thing is nat
to mediate knowledge during the formation of committed Chrigtians, but to inspire them to
persond convinced faith. Personal convinced faith isauthentic faith. A Christian with such faith daes
nat allow a,, gap between Chrigtian theory andChrigtian practice’ .

If we condder, that committed Christians (Christians by profession), should be Christ's missionaries
inindvidua secular aress, it is clear, that the Church must take cae of adequate preparation for
this missonary service Educaion and formation d committed Christians canna: be the private
business of indvidud Chrigians. The education and formation of committed Christians is by no
means|essimportant than the education and formation of clericd

1.3.4 Primary and seaondary tasksof active, committed Christians

Despite the fact, that in the documents of the Second Vatican Council aswell asin the postsynodal
letter of John Paul II, Christifideles laici, the tasks of committed, active Chrigtians are dearly
andyzed, many bdievers are onfused.

It is a multi-centenarian inertia, that majority of lay believers see their position and misson
both in the Church community as well as in their profession as a semndary, inferior one in
comparison with the position and misson of the dergy and members of religious orders.

After the Second Vatican Courcil many Christians ,,compensated” for their inferior position
in the Church by their ,,apostolic eagerness‘. They made efforts to be like priests, bu they
were neither professonally, na spiritually prepared for this apostolate. And so it happened,
that in some @urtries the ideas of the Second Vatican Courcil were inadequately introduced
into Church life (both in parishes and dioceses). A certain type of radicaism led to
misunderstandings and unhealthy , competition” between the pre-Council thinking clerics and
»eayer believers'.

»Eager believers® underestimated the importance of their secular profession - they did not
perform it in an authentic Christian way. Thanks to these ,eager believers® some of the unique
and so much neaded fruits of the Courcil, e.g. parish courcils, lost their reputation. This, on
the oontrary, increased mistrust on the part of clerics towards those ,eagers’. Clergymen
understoodit asinterferencein Church matters’, that meansin their own priestly professon.
On the other hand we have to hghlight, that thanks to active, committed Chridians Chridians by
professon, i.e. people professionally and spiritually well prepared for the apagtalate, the ideas of the Secord
Vatican Coundl are greadng in their auhentic sense dowly, and with geat difficulties and
misundergtanding throughait the Church.

The maor problem is, urfortunately, based on the fad, that there ae too few committed
Christians at present - only several per thousand, as | have aready mentioned in the text above.
After my anaysis of the ,eager believers' and committed Christians | find it dso useful to
charaderize a least briefly the primary and seandary tasks of committed Christians.

Primary tasks - asavocaionfrom God

1. To implement and to expand Chrigtian grinciples in the seaular sphere, in the sphere, where the
clergy cannot replacethem (irr eplaceable postion). In this ghere they depend on co-operation with
other people. It is, filling the seaular, worldly society with Godslaws* (GS Article 43). These tasks
relate to dl professons and jobs, for example politicians, workers, teachers, writers, farmers,
journdi gts, lawyers, physicians, bankers, sSingers, sculptors etc.

2. To implement andexpand Chrigtian principlesin their professonwithin the frame of the Church
- as professonds in Church ingtitutions, hishop conferences etc. Here we aso have in mind
different professions, such as econamigts, lawyers, pedagogues, psychdogists, coursdl ors for fami-
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ly, marriage and children's matters, bioethics, mentaly and physicdly handicgoped, drug
dependent, environmental palution etc. Seondaytasks

These relate to Church employment / professons, such as caechists, pastoral assstants, lay
theologians, dea®ns, organists, and members of parish and pestoral councils and d other church
bodes.

Committed Christians play an eminent role in the key corporations of the locd Church - parish
and pestoral councils. The parish council is the most impartant establishment in the parish
community. The pastoral council i sthe bishops centra advisory body. These courril s are the most
appropriate places for the m-operation d believers with their pastors, places designed for
didogue!

1.4. Methodsfor Chrigtianization of seaular professons/jobs

The dfort to christianize one's own professon together with angoing spiritua and theologicd
educaion are anong the fundamental signs of a committed Christian, Christianization is
moreover charaderized by an effort to be professonal at the highest passble level adchievable
in time and environment. It would be afundamenta error to substitute piety for expertise. Using
the former instead of the latter is not in line with the aithentic Christian approach. They both
belong ane to another. Many ,, pious believers’ by not being skilled professonals in their jobs
lose their appropriate influencein the public life.

At thispoint | would liketo recdl again the aitonomy of eathly rediti es. That autonamy means
the obligation to respect al theindividual laws, scientific methods of each indvidua profession
and each individua scientific discipline. The Second Vatican Courcil contemplates genuine
autonamy: ,,Methoddogica research in whatever discipline, if condwcted in a true scientific
way and in line with mora principles dl never be @ntradictory to faith because both eathly
matters and facts of faith have their origin in one and the same God.” (GS, Article 36) (2).

The highest possble professonalism is the surest way for the committed Christian to oltain
necessry resped in the community of respedive experts, becaise he is dependent on their co-
operationwith him.

When | spe&k abou the method d Chrigtianization d sealar professons, | derive my contribution
from my own standpant and from my own experience Therefore, from the viewpant of a
pluraistic solution d problemsit isjust my proposal, which can be modified and amended. What
thenismy vision?

The mmmitted Christians of different professons systematically meet with Christians of the same
professional orientation (eventudly in the framework of their common aganization). They meet
a locd, regional, national or even internationa levels (bilatera and multil ateral medings).
Systematic meetings on the mentioned levels can be hed in the form of groups (5-10
participants), seminars, workshops, symposia, study visits or training courses. A training
course, which lasts some days, is an ided form if the number of participants is bigger or if the
meding is organized at national or international levels respedively.

With resped to the doresaid, the medings are particularly amed at common self-educdion,
sf-formation, and Chrigtian sdf-maturation. As the psychology of aduts differs from the
psychdogy of young, immature people, the formation hes its gecia character too. Motivation
plays a crucia role in the process of formation. It is far greater in adults, espedally becauseit is
expeded that they undergo sdlf-formation voluntarily. Sportaneity is promoted by the fact,
that adults believe, that through common formation they may aso be lucky enowgh to solve
some of their personal problems.
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Participants having the same or similar thinking motivate each ather in a group formation, they
cregte a higher, common motivation. This motivation is extremey important when the
implementation of common dedsions concenswider or wide pudic.

Common self-formation alows the participants to better and more easilly , discover® and
“know* themsdves. By comparing one's own shortcomings with the others' shortcomings, and
one's own charisma with the darisma of others, the participants can better redize their own
authenticity aswell asthe need ,,to strive* for itsimprovement.

All authenticity must be honoured, it is gained in a ,,hard struggle”. The person tends not to
exercise any effort, rather to imitate. Therefore living example and inspiration are crucial for
common sdlf-formation.

Inspiration shows full resped for the element of self-realization of every member of the group
(Besides the desire to be loved the desire for sdlf-redization is the most essential need o every
human being!). The inspirer has an eminent interest in the ,, promotion* of the inspired as both
of them have a ommon ga: the desrefor perfedion.

The above-mentioned basic remarks relating to common self-formation apply to two areas:

1. Spiritua, ascetic area-professional Christian spirituality, and

2. Professonal Christian morals - gaining spedfic professiona properties.

The format of the meetings is that they either have a doule programme, i.e. problems of
professonal spirituality and professional morals in the spirit of the Benedictine dogan PRAY
AND WORK, or the programme mversonly one aes i.e. spirituality or moras. Apart from other
circumstances it depends on the oppartunity to med more or lessfrequently.

1.41. Professonal Chrigtian spirituality

By spirituality | understand the fostering of God's life in ouselves, life in Gods presence, life
by the living Eucharist bread, lifdlong striving for alifein acordance with Christ.

By sdlf-formation in the spiritual sphere | understand self-control and self-command, the dfort
to over come natural congenital egoism, the dfort to take possesson d dtruistic Chrigtian love
while striving to be assmilated into and identified with that samelove.

This slf-forming effort is cdled asceticism. There is neither spirituaity, nor spiritual progress
without asceticism. Asceticism is the @-operation of man with God. The result of this co-
operation is the FRUITS OF SPIRIT: LOVE, JOY, PEACE, PATIENCE, KINDNESS
GOODNESS, TOLERANCE, GENTLENESS FIDELITY, MODESTY, TEMPERANCE, and
PURITY (Gal. 5,22-23).

Even though the fundamental pill ars of the Christian spiritual life - as | have described them
in Chapter 3.4. THE CHRISTIANITY OF THE FAMILY - are common, the indvidud
elements of the spiritud life ae modfied acwrding to the type of professon.

So, we recognize the spedfic spiritudity of different religious orders (Franciscan, Jesuit,
Benedictine dc.), spirituality of seaular priests, and thus aso the spiritudity of the largest
variety of secular professons (workers, pditicians, bankers, artists, scientists, teachers,
physicians, lawyers etc.).

1.42. Professonal Christian morals

By professional Christian morals (or the Christianity of individual professons) / understand a
set of characteristic signs, or features, which define a Christian during the performance of his
professon.
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How do | imagine self-formation in the field of professona Christian moras within a group
or a meeting? All participants of the same professon ,, see, find and enumerate® all signs, or
feaures which characterize aChrigtianin hisown professon.

This mutual effort creates gace for developing al the alvantages of common goup
formation: common motivation, individual charisma and authenticity as well as the self-
redization of every group member, because every group member will contribute his own
experienceto the ,,common treasury”.

Specification of the Christian signs, o festures cannat be found in generd morals. The working
out of speda moras for indvidua sealar professons -is a task for competent (or those who
shoud be mmpetent), committed Christians, Christians by professon, who implement the social
misson d the Churchin various scular areasthrough their work.

In some professons, for example in pditi cs and econamy, studying the Church's scia teaching
and the papa encyclicds can effedively facilitate formulation d the Christianity of the
professon. These sources are the work of a wide range of professionals. Even today the
following encyclicds are topicd:

John XXI11I MATER ET MAGISTRA (1962), Paul VI POPULORUM PROGRESIO (1967,
John Paul 1l SOLLICITUDO REI SOCIALIS (1987), John Paul II CENTESIMUS ANNUS
(1991). (Of course, studying the Church's socia teading and the papa encyclicds is part of
the general educaion d acommitted Christian.)

Indvidual sgns of Chridianity or a st of signs representing the Chridianity of the respective
professons, as wdl as the sandpants of committed Christians in various professons towards
current issues should be published and adequatdy promoted in pubic life. Co-operation with
other people (including non-Christians) of the same professonishere dso necessary.

While @ncludng this chapter | repeat once again: | have tried to ouline a method d
Chrigtianization. From a long-term viewpaint it will be necessary to constantly improve the
methodacording to new situations by gradual practice and training (experimenting).

1.5 Objectiveof the Christianization of secular professons/ jobs

To answer the question ,What is the objective of the Christianization of seallar professons
/jobs?* wemay laconicdly say in essence:

To penetrate, to impregrete dl spheres of life - mass media, schod system, educaion, pditics,
emnany, science, and arts - with the Christian spirit, the spirit of unity of life. This penetration,
this impregnation means the harmonization d today's civilization with Chrigtianity.
Let'sdil ute thisessence a bit.

The fact, that for ages Chridtians have not griven to improve earthly living conditi ons with the hdp o
stience andtechndogy, hasled to acertain kind of animosity towards Chrigtianity. So, Chrigtianity, so
to say, hesfounditsdf on the periphery of life.

The modern, scientificdly thinking person will expect a pasitive @ntribution from Chrigtianity only
if Chrigians prove that Chrigtianity does not discourage them from improving the materia
condtions of seaular life (after all, what other life do they posess?), bu on the @ntrary, that
Chrigtianity encourages them to do .

Andindee, the Second Vatican Council admits tremendous changes, which have gpeared in the
life of present day society under the influence of science andtechndogy:

»Advancein biologicd and socia sciences not only gives man an oppatunity for self-cognition,
but it al ows him at the sametimeto influencediredly the socid life through tedhnicd methods* (GS,
Article 5) (2). These tremendous changes aso created religious and mord changes. ,,On the one
hand the more penetrating criticd sense purges man o his magicd understanding of the world,
liberates him from residual superstition, and requires a gradually more persona and adive
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faith. On the other hand, however, there ae ill more numerous crowds who sop practicing
religion*. (GSArtide7).

From the aforesaid facts - animosity towards Christianity and growing atheism -we mmeto redize,
that for Christians it is desperatdy necessxy ,to reformulate” Christianity's reputation by their
authentic Christian life. Chrigtianity has always been just the total opposite of what some
people believeto keitsfaults. Chrigtianity is often mixed upwith ,, Chrigtians®. We have to keep in
mindthat ,, Christians* do not always represent Chrigtianity.

Today's more universa civilization is determined by the huge expanson o natural, human and socia
sciences, tednicd advancement and the unprecedented development of telecommunications.
Lifestyle and customs are gaining a more uniform character. Our civili zation raises awide range
of new problems, which Chrigtian doctrine dso has to ded with. This is the challenge for al lay
Chrigtians, Christian theologians and riests. Today's people exped the Church to present
Chrigtian doctrine in away, which is adequate to the present times! Today's priests cannd manage
with theologicd principles only, they have to krnow and apply the discoveries of current seallar
sciencetoo.

The gredest demands are imposed onthe laity, on committed Christians, because their everyday
pasitionisin the front line. They are resporsible for the performance of their professons and jobs.
They are aked, as the pastora constitution JOY AND HOPE explains ,,,,.to live in the closest
passible conredionwith other people of their era and to strive to understand perfedly their thinking
and fedling refleded in the ailture”. It is they who are competent and ,,, .shoud pu together
new scientific findings, new theories and the newest discoveries with Christian dcactrine to
ensure that their rigiogty and virtue kegp in step with continud technical progress In thisway they
will be aleto evduate and explain everythingin ared Chrigtian spirit” (GS, Article 62) (2).

To exlain current probdems in an auhentically Chrisian sense is expeded particularly from
committed Christians, Christians by profession, Christ's missonaiesinthesealar areasof life
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2.1. Work asavocation from God

In everyday life work rarely reminds us of something that has to dowith religion. Indee, the
magjority of Christians - non-priests, lay believers, include work in the worldly sphere of life.
Even Christians distinguish between traditional ,spiritual professons® and ,seallar
professons‘. Moreover, Christians traditionaly pray, espeddly for , spiritual professions’,
becaise acmrding to them they are more demanding, more important and lessattradive than
those mmmon seaular ones. There are so many seaular professons, that there is no need to
pray for them. There are not so strict Christian criteria goplying to them. ,, Spiritual professions
are attomaticaly performed in a Christian manner. This is not automatically required o the
seallar professions. Therefore, parishes and dioceses colled money for the formation and
educaion d clergy or members of orders and laymen respectively, who are interested in
»church professons’ (pastoral asgstants, catechists etc.). The mnventional distinction between
laymen invalved in ,, church professions’ and common laymen involved in seaular professions
appliesto thisfield too.

Christian by professon, layman - non-priest, nonmember of order, who lives his Christianity
throughout his whole life, that meansin his everyday adivities, at work, sees his professon as
being at the service of God and neighbaurs. He lives through his professona spiritudity just
like Benedictines, whose motto is ORA ET LABORA (Pray and work). He aso strives to
balance mntemplation and adivities. For a Christian by professon the workshop, dfice, studio,
bank, haspital, parliament, schod, nature, bulding site, kitchen, shop,theatre, mine, air space
etc. represents a ,, monastery”. He dso concentrates al his ideas and ads on God . In Him he
lives and moves. Neither marriage, nar family or work is for him just the material sphere of
life. Simultaneoudly it isfor him his God given vocation.

The Chrigtian by professon knaws, that work comes diredly from God the Creator. From the very
moment of credion the Creator called man to work. God created man in hisimage (Gen 1,%)
and charged him to conquer and govern the Earth and everything that ison it andin it (Gen
1,28). This conguering and governing is dore by work.

The ahility to work is one of the fundamenta specificaly human properties. Work of different
kindsfill sthe mgjor part of the eathly existence of man. It relatesto thewhde man, to his
physicd, psychical and spiritud base, regardiessof whether he caries out predominantly physicd
or mental work. For the Christian by professon work isthe eseentid meansto sanctify hislife.

2.2. Work asparticipation in thecreative God'swork

As man hes been created in God's image he is a the same time capable and cdled to imitate
the Creaor. He imitates Him through dscovering, investigating and dilizing treasures and
values hidden in thewhole aedion.

The Second Vatican Council values human work, human adivity in the pastora constitution
GAUDIUM ET SFES in Article 34(2): ,,For believersit is clea: human work both individual
and collective, or the immense dforts through which people through the ages drive to improve
their life conditions, is in line with the divine intention. Man, creded in Gods image, was
charged to conquer the Earth and everything in it and o it, and to govern the world fairly and
pioudy in reagnition d God as Credor of everything, to focus himself and the whole
universe on Him so that by subardinating all things to man God's name would become great and
nole throughout the Earth”.

This applies to everyday work too. Both men and women, who work to make money for
themselves and their families and who perform their adivities as a purposeful service to society,
can be objedively convinced, that they continue the Creaor's work by their own work. They
are beneficial to their brothers and sisters and they personall y contribute to the implementation
of Godsplanin higtory.
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Thus it has never occurred to Christians, that works, creaed by people thanks to their brains
and pawer, shoud conflict with God's power, asif a sensible creaure were the Credor's rival;
on the wntrary, they are more convinced, that mankinds victories are signs of God's greaness
andthe fruit of His mighty decision-making. However, the more the power of people increases,
the more resporsibility is in the hands of individuas as well as in the hands of socia units.
Therefore, the Christian misson reither turns people away from bulding the world, nor
encourages them to negled the welfare of their neighbous. On the ntrary, it even strongly
commitsthem to do so.

As| have dready stated in the chapter ,, Christianization d the secular professons®, nonpriest
Chrigtians, laypeople, are those, whose primary life task is the work in the seaular sphere. They
perform their work in the spirit of participation in the Creaor's work, in the Christian spirit.
They are thase members of the Church, who are @mmpetent to carry out the social mission d the
Church in dfferent sectors of the seaular sphere. Through them, through the lay members, the
Church contributes to the humanization d the human family. Through them, through
Christians by professon the Church Rehabilitates and increases the dignity of the human
person, strengthens the solidarity of human society and adds to everyday human activity a
degoer sense and importance” (GS, 40) (2).

By their inventiveness and creativity at work, at their secular work, Christians - laypeope
perfect themselves, applying their charism they redlize themselves. Self-readization is, besides
the desire to be loved, the strongest inherited desire of eady human being.

The Semnd Vatican Courcil says this abou self-realization: ,,Just as human adivity arises
from man, so it is converging to im. Once apersonis working, he not only changes the world
and society, but he perfeds himself too. He leans alot, he develops his ahilities, he opensto the
world and goes beyond his ego. Such growth, when urderstood poperly, is more precious
than the external wealth that can be gathered.

A person is predous for who he is, and not for what he possesses. Similarly, everything, that
people do to adchieve a higher level of justice, wider brotherhood and a more human
arrangement of social relations, is more valuable than tedhnica progress' (GS, 35) (2).

The fad that a non-priest Christian perticipates through his work in the Creaor's work is for
him the most essential li fe motivation. This motivation alows him to bea al the miseries caused
by diff erent spheres of human work.

The dogmatic constitution on the Church, Lumen Gentium (LG) (2) in its fourth chapter devoted
to laypeople highlights the fact that Christian laity particularly through their secular adivities
in the secular area cntribute to the sanctification d all areas of human life: ,Believers snoud
therefore reaognize the interna charader of everything that has been creded, its unity and
orientation towards the glory of God. By their sealar adivity they shoud aso help ane another to
live a more pious life. In this way they should fill the world with Christ's spirit and ke &le to
adhieve more effectively its am in justice, love and peace. Lay people play a dominant rolein
the fulfilment of thisuniversal task”.

2.3. Work asparticipation in Christ's messanic work.

Work as the subject matter of our usua day can be exceptionaly performed with joy and
enthusiasm (e.g. art and literary production). Work can also be misused (e.g. enforced work in
concentration camps or as escgpe from problems - the work as a,, drug”).

Actuadly, work withou a Christian motivation and withou a Christian cultivation is against our
»uncultivated nature®. Just as Christians are not born, but become Christians, a higher motivation
to work isnat inherited, but shoud be @nscioudly built, cultivated and maintained.

It is awell-known fad, that for the dsolute mgority of people work is inevitably connected with
effort, drudgery, duties, trouldes, sdf-discipline, burden, monaony, repetition, subardination,
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obedience, discipline, resporsibility, and neaessity to subordinate and to relinquish. Thisadl is,
however, against our congenital ,egaistic nature*, against our congenita ,, tendency towards evil“,
and ,tendency to sin“. These tendencies and this nature ae both the reality and mystery of life.
JohnPaul 1 analyzes these compli cated problems of human work in his encyclicd on human work
LABOREM EXERCENS (7). In the dhapter on the spiritudity of work he writes. ,,Each work,
bath physica or psychicd is neaessarily conneded with effort. The book of Genesis explains
thisin aunique way: it contrasts the blessing of work, which is connected with raisng man to the
image of God with the aurse brought about by the sin. This eff ort related to work marks the way of
human life on eath andis an amen o deah:* Youwill have to work hard and swed to make the
soil produce your bread until you gobad to the soil from which you were formed (Gen, 3,19.
The sweat and hard work, which are inseparably related to work in our condtions give Christians
and each person, who has been cadled to follow Christ, an oppatunity to participate with love in
the work, which Christ came to cary out. This work of redemption has been carried ou through
his martyrdom and death onthe @oss If aman can bea hard work in union with Christ crucified
for us, he co-operates in a crtain way with the Son d God in mankind's redemption and
becomes a true disciple of Jesus as he day after day caries his cross in the adivity to which he
has been cdled.

By accepting death for all of us, sinners, Christ teades us, that we dso must carry the @oss,
which the body and the world put on shoulders of those, who are seeking for peace adjugtice

A Christian finds something of Christ's crossin his work and accepts it in the same spirit of
redemptionin which Christ accepted His crossfor al of us.

Thanks to the light which penetrates into us from Christ's resurredion we awaysfindin ou work
aglimpse of new life ard new goodress asif it was an announcement of the ,,new heaven and the
new earth” (2 Pt, 3,13).
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PART 2-CHRISTIANIZATION OF THE SECULAR WORLD

3 The Christianity of the seaular professon ...........cccccceeiiiiiiiieees
3.1 Serviceto God, the Creator Of life ...t
3.2. Serviceto mankind's and the world's development ...
3.3. Serviceto aneighbaur in combating pain and sufferings.............ccccceeeeennee.
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I ntroduction

It is on purpose, that | repestedly refer to the ncept of Christianity. | would like to emphasize
the fact that Christians do nd aways behave in a Christian spirit - particularly not in the
.Seallar sphere”. Many Christians mehow play the role of admirers or friends of
Chrigtianity. They ,master” their Christianity only in the spiritual sphere; and they do nd
allow it into the seaular sphere of life. Even those, who dwe to their lifestyle consider
themselves to be Christians, cach themselves thinking, feeling, ading in a non-Christian way.

It is not an easy task to aways automatically behave a afull Christian. Who hesn't experienced
it? And yet, from convinced Chrigtians as from ,new people” a radica change is expeded,
metanoia, which as | have mentioned severd times involves a change in thinking, a dange of
attitudes, a change in automatic acts.

This change often means hard interventions against oneself, against one's own nature, against
inherited dspasitions, against existing social trends, against things, which are d present
popuar, which are ,in“, or even against public opinion.

In the @urse of time many Christians de-christianise withou being deleted from the , register
of baptized persons’. The cetificate of baptism is not automaticaly a cetificae of the
Chrigtian's Christianity.

On the other hand, havever, it is aso true, that many unbelievers or non-Christians think, feel
and act in a Christian way withou being aware of that, even withou knowing Christ. These
unbelievers or non-Christians are anonymous Christians (K. Rahner). Anonymous Christians
sometimes show more Christianity than conventional ,registered Christians’. They are more
numerous than the ,official® Christians admit. We consider these anonymous Christiansto behave
in a Chrigian way. We @n seeChrigtianity in their lives. We can even feel Christianity in their
seallar professon. In ather words: Christian attitudes and Christian behaviour are not a
Christian's monopoly.

This chapter isa ontinuation and ceegpening d the former chapter. Its aim is to introduce another
perspective view, to show the reverse side of the same coin. The three taraderistics of the
Chrigtianity of the human work also refer to the daraderistics of the Christianity of the seaular
professon:

1. Serviceto God, Cresator of life;

2. Serviceto mankind's and the world's development;

3. Serviceto aneighbou in combating pain and suff erings.

3.1. SeavicetoGod, Creator of life

Man was creded by God, the Credor of life. He is smilar to God. He is creaed for God.
Everything belongs to man, man belongs to Christ and Chrigt is God's. This is the fullness and
harmony of human being and human life.

Man belonging to Christ lives in harmony with himsdlf, with his neighbours as well as with his
Creator. Through this harmony he becomes ,,a mwmplete man®, adult, mature, finished human
being, standing firmly on his own two fed onthe ground.This eath is his, heisresporsible for
it.

If | agree, that God hes a plan for me and if | reconcile with mysdlf and with my dependency on
God, | shdl findmy peace, | shal be free ad shall become a diild of God and thus also ,an heir
of heaven®.

When | live,,in Gods presence”, when | am aware andfed, that God livesin my heat, when | live
and work ddliberately for Him, | know, that Heis my main ,,employer” and my highest superior.
My highest superior is present everywhere. Heis almighty, omnipresent and omniscient. To Him
| acount for my acievements in my job: for my conscientiousness uprightness diligence,
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consistency, professonaism, incorruptibility, altruism, reliability, acaracy, and purctuality,
working discipline and for my intentions, with which | approach my work.
If I do nd want to lose my peace ad hermony, | canna chea Him, lieto Him, | canna pretend
anything, | canna hide myself behind dhers, | canna wea a mask, | canna be lazy, abuse
others, seek just for my own profit, be aparasite on the dforts of others, ,, shirk” during working
hours, waste time, abuse the generosity and ladk of knowledge of others®.

Apart from my omniscient superior, | aways have by me, with me ad in mysdf my ,inner
voice“ - conscience It is my permanent navigator, compass orientation light, guard, coursdlor,
preader, confessor, teater and protedor. It is up to me, whether | listen to this voice whether |
ignoreit, or whether | carefully cultivateit.

Christianity in my professon will most originally and most convincingly manifest itself when |
act in line with Christ's example. He reveded the invisible God, His Father and ou Father in His
human appeaance He has given us the most concrete example of life.

In a oncrete orflict stuation, in which 1 seek for advice®, | raise the question: ,, What would
Christ do in my place in this concrete situation?*

Chrigt is dways my ided. He does not just ask me to admire Him, to follow Him, to be His friend
only, bu first of al He aks me to change into Him. If | want to be atruelife redist, | must
constantly confront my life and behaviour with Christ's life, that means, | must be loyal to Him in
everyday secular redlity. | can have my share in the aestion and redemption o the world anly in
such aredlity. Thereis no savation keyond our everyday life.

Through the permanent confrontation d my own life with that of Chrigt, as well as through a
systematic egting of the Eucharigtic bread o life | am changing into Chrigt, following the example
of St. Paul (Gdl 2, 20).

3.2. Serviceto mankind'sand theworld's development

Man as God's creature is nat only an individua person, bu also a socid creature. God wanted
that all credures, including man, be interdependent and that people supplement each ather by
their mutual service. Man as a socid credure needs other people for his persond development, a
society of people. In the Creaor's eyes the whad e of mankind forms one unity, ore huge family. The
people ae brothers and sisters, all having one and the same Father.

In principle, every living credure, man included, is a self-governing and a saf-regulating organism
focusing on a processof permanent growth and positive development. This principle of postive
development, progressng, maturing and improving is utilized aso by modern psychatherapy based
on man's sf-cognition.

God, havever, has charged with resporsibili ty for mankind's and the world's development not an
indvidual, but al people on a wlledive basis. Man as an indvidua canna fully redize himsdlf
withou the help d other people, neither is he able to implement his misson aone, athough he
is clever, crestive and realy for self-perfection. Man puts dl his abilities a the service of human
ciey.

An authentic, urconventiond, Chrigtian is not an individudist or a hermit. His Christian vitality
ensues from a community, from the big family of Chrigians, from aliving organism headed by
Chrigt. A Chrigian isacdl, alimb of the visble community, the Church; he is one of the members
of the People of God. These People of God are on their way, on their way to perfection,
maturity, and sanctificaion, onthar way ,,home".

The Christianity of a secular professon is manifested by a sense of teanwork aswell as by the
eff ort to create hedthy interpersond relations.
Hedthy interpersord relaions require @owve dl a transparent didogue; a diaogue respeding not
only therules of dialogue but dso its method.
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Hedthy interpersona relaions are the most impartant socid factor in the econamy, production,
research, pubdiclife, andin dl sealar professors.

The @re of hedthy interpersond relations $1oud be seen in respeding every human being. Every
human beingisa dild o hisera, education, culture, geographic environment and inherited properties.
The Christianity of a seaular professon is manifested by constant education and improvement
of professond sKills in co-operation with other people in the same profession bdah on local,
regional, national and internationd levels. A Christian does not regard hs professona
improvement as a means to increae his persona popuarity and fame, but as the socid
development of hisrespedive professona area

The Christian by professon through his scular employment plays a key role in today's <ocia
dynamism leading towards the unity of mankind and towards the socidi zation and owercoming
of international andradal disputes.

The committed Christian knows, that God dd nat create everything by a single act at the
beginning of the world. Creation has not yet been finished. It is still being implemented in the
course of time. Everything was creged through Christ, and in Christ everything continues
improving and developing.

The Chrigtian by profession knows, that he is Christ's co-worker in the field of improving man,
mankind, the world and the universe, andthat his everyday work is the ntinuation of the Cregtor's
work and the implementation of God'splanin history.

3.3 Servicetoaneghbour in combating pain and sufferings

The words service, neighbour, suff erings have lost their meaning even in the vocabularies of many
Chrigtians. For a pradica materidist these words sound absolutely strange. While spegking
abou Christianity, | think that it is appropriate to touch on the Christian meaning of these
notiors.

Servicein Chrigtian termindogy is a synonym for the word love. Chrigtian love is manifested as
unpaid service - in contrast to servicethat is paid for.

For the Christian the neighbour is every human being, bah friend and enemy, neighbous are
for the Christian ssters and brothersin Chrigt.

Jesus Chrigt himsdf as the ,perfed man® is in solidarity with every human being as it is clear
from the Gospel on the Last Judgment. At this Judgment Christ spe&ks abou neighbous as
abou ,Hisleast brothers* (Mt. 25, 3146). After his Resurredion, Christ cdls his disciples - that
means Christianstoo -* his brothers* (Mt. 2810, Jn 20,17.

The @mncept neighbaur is also closdly related to the second of God's Commandments - love for
neighbou. Respeding this commandment forms the fundamental pillar of the Christian's
Christianity. This commandment is, however, inseparably joined with the first of God's
commandments - love for God.

Here it is reasonable to mention, that some ,, strict” Christians understand the cmmandment of
love for neighbour too extremely. According to such , strict“ Christians, the cmmandment
»Love your neighbou as yourself* means to saaifice onesdlf for his neighbou's welfare to the
disadvantage of his own. In aher words according to , strict“ Christians this commandment
means: to suppress humiliate oneself andto dgnify, raise and privil ege the other, the neighbour.
They do nat take into accourt, that they shoud aso love themsdves that they are worthy of love.
This commandment applies equaly to the lover and beloved. Self-resped and self-love cainot
be separated from resped and love for others.

Sufferings and aur attitude towards them are anong the centra questions of human life. The
world hes aways been full of sufferings, injustice and evil. Every man asks. ,W hat do we suffer
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for? Why is auffering a part of owr life?* There ae dso people, who Hame God for alowing
sufferings.

Pain and suff erings often test our faith. They can destroy the faith on ore hand, but also enhance
and ckepen it on the other. Here, much depends on the dtitude, ability and courage to bear
pain and suff erings for the sake of higher objedives.

We observe two types of sufferingsin human life: one of them is completely beyond ou power and
we understand it as a higher power and painful mystery (natura caastrophes, illnesses, congenital
somatic and psychic deviations, big accidents etc.).

The other type of sufferingsis the suffering caused, a even , cultivated” by peopethemsdves. This
type of sufferings is more tragic, because it is or might be under our cortrol. The better we know its
cause, the moreterribleit i The cause is human evil, ether individud or coll ective, ether conscious
Or UNCONSCIoUS.

An authentic, active Chrigtian percaves sufferings as an evil againgt which it isnecessary to fight. He
does hisutmost to removeiit or a least to moderateit. If heisna successul, hovever, hetriesto bea
it or to saaificeit for ahigher am.

On the other hand, a pious, passve Christian dces nat fight againgt sufferings, he acoepts them as
,God'swill* being convinced, that God wil | honour him for it.

Pain and sufferings occurring in the world could be, perhaps, better understood if we took into
consideration these two facts:

1. Redemption has not been finished yet.

2. Not everything has yet been subjeded to Christ

1. Redemption hasnot been finished yet.

Since Christ's martyrdom we cannat be hopeless any more however grest owr sins are.
Nevertheless Christ still requires us to carry our everyday cross However, together with St.
Paul we can be happy, that our crossis necessary for the ampletion of redemption (Col. 1, 24).
People redeem each ather through their pain and sufferings. Just like Maximilian Kolbe, for
example, redeaned the father of a family, so mother and father redeem their children,
missionaries their beli evers, ateader his pupls, aworker his colleagues etc.

2. Not everything hasyet been subjeded to Christ.

Christ's Kingdom will triumph orly after ending o the last attadk by , the powers of evil“.
Once a, New Hearen and a New Earth* is created, everything will be subjected to Chrigt. ,, In this
New Heaven and New Earth God will wipe away al teas from everyone's eyes. There will be no
more desth, no more grief or crying or pain. The old things will disappea” (Revelation, 21,1-4).
Thisliving and daily-cultivated hope makes a Christian a Christian.
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I ntroduction

Based onthe ideas, which | have daborated onin the previous chapters (3.1. Unity of life and
faith, 1.4.Methods for the Christianization of secular professong/jobs, 2. The Chrigtianity of
human work and 3 The Chrigtianity of the seaular professon) | tried to find ou the position of
alarge number of Christians on thistopic.

| addressed more than fifty outstanding Christians - Cathdlics of the most diverse professons
asking them to charaderize persondly the Christianity of their professon. In other words, | asked
them kindy to describe typicd signs -feaures, which shoud dfferentiate a Christian from a
non-believer or a non-Christian whil e executing their professon.

Representatives of nine professons answered my question in due time (within three months):
entrepreneurs, teachers, physicians, scientists, an artist, a historian, a poet, a booksdller and a
lay theologian. There were dou 20% of al those contaded.

| addressed members of 19 professons and | gat responses from members of nine professions. |
am well aware, that it isonly a partid picture, with which, | have to be satisfied for the moment.
Thisgroupis, of course, toosmall for appropriate assessment.

| would like to thank all responcents for their personal statements. | present them one dter the
other in the foll owing subchapters 4.1.-4.9.

4.1. TheChristianity of an entrepreneur —M. Balazia, R. Guncaga

4.11.Postion of Marian Balazia

» 1he most sensitive problem in the sphere of trading is the price. In this conredion we often
come acossthe saying , thisis redly an anti-Christian price”. But tell me, what is a Christian
price? To make it smple, we cud answer: production costs, or procurement of goods
respedively, plus fair profit. But, hov much isafair profit?

A red, that meansajust price ca befixed orly by afreemarket. The free market, which | consider
to be Gods gift, is the most eff ective tool, which the Creaor has install ed just like the other todls
in this world. The important question is: Who manipulates this tool and in what way? For
example, a Christian uses a knife to cut bread; in the hands of a psychopeth a knife is changed
into an instrument for killing.

| think that Christianity shoud be manifested in alowing the most eff ective operation o this
tod and orly after the aeation d values s there space for love of neighbour shown in solidarity:
We help in a Christian way those of our neighbours, who have nat been able to gather enough
resources.

We often mix up the words socid and socidigtic. Many of us think that the egalitarianism
advocated by socidistsisa Christian attitude. In my opinion there is a huge difference. Socialists
say: Take from the rich and hand out to the poar.

But until now this has usudly turned ou in this way: that the socidists todk property from the rich
(mainly from those who achieved their wedth by their own work), the greater part of the property
was then slyly misappropriated and in this way anew rich community came into being (nat by hard
work). The remaining crumbs of the property were given to the poor.

Christ says: Give to the poor (but from your own), or give avay your property and follow me.

4.1.2 Position of R. Guncaga

Before starting to specify a Christian entrepreneur, | will try to answer the question: Whoisan
entrepreneur?
We usualy identify as an entrepreneur a person, who for example:

68



Jan Guncaga- The Laity as Christians by Professon

* Repairs sroesaonein his small workshop - that isa wbbler,

*  Sewsdresses at home - that is a dresamaker,

* Has atrade certificate, based onwhich he has concluded an exclusive cortrad to sell the
products of a distribution (or other) company, that has given hm al the instructions he must
follow and hs independence is sgnificantly or completely restrained - that is a sdes
representative,

But this personcan adso be:

* A strategic owner of huge industrial companies, financial institutions, insurance @mpanies,
€tc.

At first sight it is very clea, that there is a big difference between the above-mentioned
caegories of entrepreneurs. Therefore it would be reasonable to define, what we understand
by entrepreneur. There is aso a difference in the professons performed by indvidua
entrepreneurs.

In our understanding the nation entrepreneur means a person, who ddiberately participates
adively in whatever way in the eonamic competition (regardiess of its form) offering goods,
sarvices or other products with the am of gaining profit. This adivity is regularly conrected
with investments or putting one's own property into this business.

| prefer to dvide the basic categories of entrepreneursinto the foll owing groups:

. A tradesman (who runs a small businessaone onthe basis of atrade certificate, or with
the help o close rdatives or an assstant respedively),

. A smdll entrepreneur (who runs abusinessonthe basis of atrade cetificate, works himsdf,
simultaneoudy leads the firm and employs sveral workers for whom heisresporsible),

. A medium entrepreneur (owner or co-owner of a cetain business, big traders etc.,
managing companies and employing tens to hundreds of employees),

. A big entrepreneur (owners of big enterprises, networks of trading companies etc.,

employing hundeds or thousands ,,. of employees, supervising and governing the more or less
independent management of their enterprises, dedding about strategic investments). It is
debatable, whether we shoud consider also the so-cdled sdes representatives to be
entrepreneurs. Sales representatives possess their own trade cetificae, however, they are
employed on the basis of an exclusive cortrad in big, many atime supranational companies. In
this case it minimizes the company's cost of employees. Moreover, this form of work contrad
does nat ensure the legal protedion that is applicable to a regular employee | would never
recommend this form of business to anyone.

From the different positions of the dowve stated entrepreneurs their different resporsibility and
influenceon society is evident.

Now | would like to charaderize aChristian entrepreneur. From the viewpaint of a Christian,
whowantsto gain savationand eternd life, we mud say, that he shoud be willi ng to give avay
all his property to the poor and follow Christ, but never strive to produce tangible assets. We
know aso from anather story, that it is easier for a canel to go through the eye of a needle
than for a rich man to get into hearen. These words are areminder to Christians, whose
esential sense of life and orly recognized value is power and money. Let us have alook at
enterprising from the other side. It can be beneficia nat only for an entrepreneur himself, but to
other people and their environment too. Shoud we leave the space only to inconsiderate
entrepreneurs, these could urlimitedly exploit and humiliate dl their employees aswell astheir
clients and their environment in the name of further growth of their riches and thus their power.
Therefore | think, that every person having the abiliti es and the prerequisites sioud make use
of them as an entrepreneur, in thisway he can:
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*  Provide security for himself and his family (but not at the expense of employees, clients,
suppliers, state dc.),

*  Provide an gpportunity to work for other people (relatives and reighbous) and thus help
them to provide materia security for their family and ensure them a satisfadory socia life,

*  Suppat charitable organizations from his profit, or redize his own projeds designed for
charitable adivities, and thus srve the wider pulic,

*  Influence his environment educdionaly through hs personal example, and thus re-shape it
(an entrepreneur need not be his employee's or a certain socia grougs enemy),

* Restrain the operation of inconsiderate and unfair entrepreneurs, who devastate society, and
by participating in economic competition help to prevent the disappointment of many people,

* Disseminate experience from his own entrepreneurial adivity to new and fair entrepreneurs,
respedively to arganizations and societies with smilar thinking.

A personin the position of an entrepreneur, who is able to achieve gred objedives by fair
work, is surely recognized by society and hes enowgh room for socid involvement for the benefit
of paositive global objedives of society in the spirit of Christian ethics. In the foll owing part |

will try to sum up the basic charaderistics of a Christian entrepreneur.

Objediveof enterprising:

A Christian entrepreneur shoud:

*  Try to gain adequate profit while respeding Christian ethics, profit making should not be an
absolute objective, but should only serve & ameansto achieve higher ams

*  Make an effort to seaure the long-term prosperity of the cmpany He shoud not:

* Permit, that enterprising becomes an absolute value to which everything else is subjeded (time,
behaviour, ethics, mords, hedth, money, prosperity ),

*  Make profit at dl costs (the am of profit shoud not be dsolute and reither should his behaviour
be subjected to it, he should not govern imsalf by the rule: make the maximum profit ,,, .and after
usthe deluge.”).

Labour and legal relations. He should:

*  Remunerate his employees farly for their work acerding to sociad conditions and achieved
results,

* Crede appropriate anditionsfor his employees,

* Try to gabilizehis employees from their long-term perspective viewpaint,

*  Provide spacefor education of employees,

*  Guide his employees and their mutud relationship pasiti vely in the spirit of Christian ethics. He
shoud nd:

*  Pay inadequatdly low sdaries, promise big incomes, but pay only asmal part of them,

*  Employ people without a working contrad (avoid paying socid and hedth insurance moreover,
under this condtion the sdary is usudly lower than origindly promised, such an employee has no
right to socid security etc.),

*  Negled the working safety precaitions and hedth protedion d employees and people in
generd,

* Negled socia problems.

State, taxes: He shoud:

*  Beaufficiently acquainted with the legidation applicable to hisfied,

*  Resped tax legidation in force (this need not, however, prevent sanctions and the proseaution
of an entrepreneur, if the legidation is anbiguous and the state does nat show interest in solving
this problem),

*  Try to pant out insufficiencies and gaps in legislation and in the functioning of the dtate
power, andtry to adequately contribute to their solution.
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He should not:

* Neglect the legidation in force, ddliberately avoiding paying taxes,

*  Sdl and provide services without authorization ar permission,

*  Corrupt tax and other civil servants,

*  Try to make use of the goodwill of higher officids for his own profit and at the expense of
others.

Relatlonto acustomer: He shoud:

Inform the austomer truly,

Reaognize justified customer's claims,

Negotiate in the spirit of Christian ethics,

Know how to put himself in the austomer's positionto be aleto better understand him,

Serve others on ahigh pofessona level by means of his activity. He should not:

Impose any pressure whatsoever onthe astomer,

*  Bribe or demand abribe,

*  Try to sdl at any rate for the purpose of persona profit and at the expense of injured or
deceved customers.

b R R

Relationto competitors. He should:

*  Compete with competitorsfairly,

* Try to be better by lower prices, services of ahigher quaity, and the goodwill of his daff, better
information for customers, more dfedive alvertising and promotion in the spirit of Christian
ethics.

He should not:

*  Disseminate untrue information about competitors,

* Defame,

* Do bwsnessin those areas, which are @ntradictory to Christian ethics and are harmful to
other people,

*  Charge usurious interests,

*  Abuse his postion.

Relation to suppliers. He shoud:

*  Pay for goods, services and products (it may happen that he has nomeansto pay, but it shoud
not become his working method). He shoud not:

* Makeinvoice purchases with the am of nat settling them,
*  Try to hdd up mymentsto his supdiers with the am of valorisng money for his own benefit
and persona nedd,

*  Express doubts about services provided by other subjects with the am of achieving the
maximum profit for himself.

Family issies. He shoud:
* Find sufficient time for family, relaives, andfriends. He shoud nat:

* Neglect the upbringing of his children, forget abou his parents, leave the family etc. and hide
hisdisinterest in his closest family by abundant material goads.

Socid issies He should:
*  Support charitable organizations, that are doseto him,
* Have hisown socid programmein his company,

*  Conwey experience knowledge andinformationwithin the cmmunity whichisin linewith hs
atitude,

71



Jan Guncaga- The Laity as Christians by Professon

* Try toinfluencepostively the widest possible environment from his postion.

In his work the entrepreneur (as well as the manager) faces far greater challenges than a
nonentrepreneur. He should resolve serious and subgtantiad prokdems which are having an
impact not only on hmsdf, but dso on his employees, buaness partners, partners, families etc. Still
much could be said about persond moral features or about diff erent types of enterprising.

Every horest entrepreneur should be avare of the above stated properties, because only by
maintaining them can he ensure the long-term prosperity of the cmpany. Just as every man hes
many oppatunitiesto show hismora qualities, an entrepreneur has even more such oppatunities.
Thereforeit isvery sad, if the entrepreneur is not equipped with such properties.

4.2. TheChridianity of ateacher - V. Pericha, E. Setakova

4.21. Postion of aunivergty teacher V. Perichta

»A Chrigian pedagogue is obliged to point ou, that scientific knowledge is nat able to replace that,
which faith and religion offer people. A pedagogue is committed to bea witnessto his faith and
bring up pupls acording to the Church teaching bath a Church schods and in plurdi stic societies.
He must abowve dl set a goodexample for his pupgls. Here | have in mind nd only a permanent
professond education, but a permanent rdli gious educaion too. A Christian has to be ready to give
reasons for his standpant in a pluralistic conception d the universe (Weltanschauung), because the
Chrigtian Weltanschauurg isonly one of more @mnceptions and competes with ather conceptiors.

The Chrigtian pedagogue is characterized particularly by his motivation, his dedson andwill to live
and act acoording to the Gospel. He differs from a non-believer in this way, that his occupation is for
him nat only an instrument, a source of eaning money, but amissontoo. The missonisin hseffort,
jugt as it is formulated by the grea pedagogue Jan Komensky - to become a modest co-worker
of God. Thus, lie has another scde of vaues compared to his nonbelieving colleague. For a
Christian pedagogue the possibility of sdf-redizationin his ocaupation is impartant, bu nat top-
priority.

The omplex problem of the Christian's professona ethics $1oud be eaborated in the
respedive socia and cultural context, preferably in a differentiated and concrete mode.

4.22.Podgtion of a semndary school teacher E. Sestakova

»A goodteader isto agrea extent a Christian teader too. To be ateadier means more to have a
misson than to have aprofesson. Thereforeit carriesin itsdf the basic sgns of Chrigtianity. The soul
and heat of a good teacher are generously open to his pugls. He is nat only a teacher, bu dso a
friend, a parent, a brother, an asgstant or a defender of the oppressed as well. He is kind, jus,
objedive, firring up enthusiasm in the hearts of his pupils. Heisamodd for his pugls. He explains
agan and again, and corveys his knowledge, advice and experience with a divine paience to new
generdions.

The Chrigtian teacher should perceive God's love more deeply and letter seeGods light on our way,
andthen it would be essier for him to kindle such light in his pupils soulstoo.

This profession is extraordinarily demanding and exhausting. The situation, however, kegxs
worsening, and it is very difficult to maintain qudity, bath professonal and spiritua or moral. It is
the result of the very bad working and financia conditions of teaders. Society does nat
appredate the teading professon, or even behaves dishonourably and offensively.
Unfortunately, al these negative impacts are predominantly reflected onthase, who are the least
gulty andit will be very difficult to overcome the damage.”
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4.3. TheChrigianity of a physician —S. Bohonova, A. Koval, A. Siffalovicova

4.31.Position of a psychiatrist S. Bohonova

»1 work with patients, whase illness is reamgnized by bath the public and the closest relatives
with dfficulties. Thus, these patients are denounced, humiliated and devalued as human
beings. A patient is epticd when he needs to see adoctor (more usualy heis forced to do so);
his attitude towards a doctor is negative, adverse. Such a situation requires a Christian spirit: to
accet him as a human being with resped for his human dgnity; to accept him as he is; not to
moralize, not to condemn, bu to understand him and gain his trust. It would hardly be possible
without Christian love and petience The success of a treatment depends on the aedion d a
therapeutic relationship. There is no chance of being succesdul in this adivity, if the physician
iscommercidly oriented.

| consider the physician's persondity, his persona example, to be the most important issue in the
therapeutic process. It is necessary to lead the patient to change his life values in the framework
of therapy. This is a broad areafor a Christian-oriented dactor, who most commonly works
with the patient's whole family.”

4.3.2.Position of a general practitioner A. Kova

1. If | am to perform my professon in the spirit of Christianity, | must live according to the
teating of Jesus Christ. | must try to be a living limb of Christ's body, live with Him in
symbiosis and repea Hislove which he has been giving me throughou my wholelife.

2. Asaphydcian | must seein apatient asuffering human being, who gopliesto meto help hm. One
of the impartant fadors in the physician'sjob is expertise and manud skills. The examination cannot
ladk responsibility and thoroughress and even when timeis pressng, it is necessary to find sufficient
time to explain, to instruct and to encourage. Sometimes it requires a great dea of sdf-command
and patience to cadm down the patient and gain his trust. The communication canna lack kindress
modesty and truthfulness.

3. | haveto behave nicely, tadfully and patiently to my colleagues.

4.1t is possible to evangdize in the work! We can tell the patient about moral and spiritual values.
If heisnat abeliever, we shoud nd force Christianity on im.

4.3.3.Postion of aneurologs A. Siffalovicova

From the viewpoint of his position at work the physician's behaviour and properties must be
described in three levels:

1. Behaviour in the relationship physician - patient

2. Behaviour in the relationship physician - physician (coll egidity)

3. Behaviour in the relationship superior - subordinate

Ad 1.

In the relationship physician - patient a determining, active role is played by the physician. He
credes, maintains, develops and enriches the relationship. He saturates the relationship
according to his communicaion abiliti es, utilizing his own persona skills and talent and
medical knowledge. The first contact with the patient is the most important. During the first
meding with the patient mutual trust is established. The patient is usualy not aware that the
physician needs to trust the patient too, just like he tries to know his physician and have
confidencein histreatment.
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During the first sesson, while analyzing the history of the patient's diseases, the physician has
to show personal interest in the patient, in hisill ness. He listens carefully to the patient (making
eye contact during the talk), he examines him thoroughly, withou rushing and rervousness and
he does not perform any other adivity (e.g. giving a cdl, following the time on hs watch,
discussing with the staff etc.), but deals with the patient only.

A diligent physician - atheist is able to adieve such a nice relationship with a patient by
.traning®*. What then is the difference between a Christian physician and an atheist
physician? It is the love of the sick person that the physician shows in every moment of
treatment, nursing, in private or puldic relationship towards the sick. The patient recognizes
very soon the so-called professona approad from a kind, individua approach to each sick
person. He eaily classfies the goproach of physicians according to external manifestations:
voicetone, facia expression, hand movements and touches during the examination etc.

A Chrigtian physician aways tells the truth to the patient. He knows how to prepare patient to
accept an unfavourable prognasis, he knows how to tell the patient bad news abou the
laboratory examinations, and he never ,bound back” from a patient in the termind stage of
incurable diseases, bu he steadily acaompanies him in hard days of life, heis dways his prop. It is
very fruitful for the relationship physician - patient, if the physician is interested in the
professon, hoblies, and family of his patient. Thanks to this he can better understand the
patient and hs charader, moreover, he penetrates to him throughthe emotional sphere.

It is necessary to know the patient's close relations, to communicae with them and to involve
them indiredly in the patient's treament. This kind d relationship is no more of a
professona burden for the physician and he performs even a very difficult and time onsuming
work with love, he is happy and achieves more than his colleagues, he is more successful and
sought after.

Ad 2.

A Chrigtian physician is friendly, honest and aways ready to help as far as relations with his
colleagues are mncerned, however, he shoud never drive himsdf into the position o ,, sweaing
instead o others*. He is ambitious for his professona growth; he presents his knowledge in due
course with hedthy self-confidence, but without self-importance.

Ad.3.

His behaviour to his superiors is corred with subordination and awareness of work well dore.
An adequate amourt of self-confidence adequate as%ertivenessin relation to superiors is
necessary too ot to get into the position of misused ,, pdite workaholics‘. A Christian physician
IS nice to his subadinates, always just, requiring conscientious work, he defends their
interests, he never forgetsto praise and remunerate them for goodwork.

4.4. TheChristianity of ascientist — 1. Staricek, A. Hajduk

4.4.1 Position of aphysicist I. Staricek

»A physicist - believer clealy distinguishes nat only between the natural and the phil osophicd
truth, bu also between philosophicd and theologicd arguments. Theology as a science has a
firm logicd structure and strictly causal argumentation. This, of course, does nat exclude
diversity of opinions among theologians during their theological disputes. The origina pictures of
credion in the Old Testament had to be adjusted acwrding to scientific progress It was nat a
physicd description, bu only an oljedive mmmentary on the aegative works at the level of that
time.
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A bdlieving physicist assumes, that physics as anaturd scienceis Gods gift. The universe was created
by Godtoo subject to catain laws, which we strive to understand in aphysica way.

A bdlieving physicig is not only a part of the physicd environment, but is as well a member of the
religious community, in which he hasto implement histalents.

From the ehicd viewpant a physicist - believer contemplates the benefit of his professona
competencefor the general well being of society.”

4.4.2. Position of an astronomer and astrophysicist, univer sity teacher and univer sity rector
A. Hajduk

Let me gart with a citation from a work of a ggnificant friend d mine ,There is no e
spedficaly Christian politics‘. there is only politics in a Christian spirit* (Jan Guncaga
Unconventional Politics and Slovak Identity, M. Vasko, Presov 1998 page 146). Smilarly, there
isnat Chrigtian Science, but there ae scientists with a Christian spirit aswell as scientists - atheists.
There even exist many books about outstanding scientists, Nobel Prize winners, and yet deeply
believing and committed Christians. | am one of the lessknown scientists, but | fully identify with
them. Acoording to the @mngtitution Lumen Gentium ,, The genuine clling of laymen is to seek
for God's kingdom*“.* so, having experience with the work of a scientist, a university teacher
and auniversity redor, | wrote abook God's Kingdom (Dobra kniha, Trnava 1997).

In it, | briefly outllined my life phlosophy and expressed the possbilities of our activity (I
underline this word), because many good Chrigtians do not see, what can be dore in al
circumstances. Therefore, | have dedded to structure dl subparagraphs in the form of , What to
do? Seek”. Grow". Be aleaven‘. Serve”. etc. To be a scientiss means to love the truth
vehemently, to discover and dsclose the unknown, through scientific devices and methods to
bring light to gloomy matters, to life and society as well as to the depth of the sou. To look for
dependence, sequence and meaning. | personally have been tremendowsly lucky that | have
had an opportunity to employ my interest in astronomy and astrophysics and work in these
wonderful scientific areas. My book ,, To the Horizons of the Universe (Bozo, 1974) that | wrote
together with my colleague Janko Stohl, was the first book with an astronamic theme
pubished duing the totalitarian regime in Czedhoslovakia. The Christian spirit was noticedly
shown in it; many believers evaluated it in this sense. It was breaking the aheistic self-
confidence @ou the so-cdled solely right scientific conception o the universe. It gave power
to believers and showed the beauty and intelligence present in the universe. By this | want to
express, that even in the hard days one wuld find away to pu through the truth. Today | might be
cdli ng together with the St. Paul: ,, Woe to meif | have na preached Christ's gospel“. A scientist
cannd remain indifferent to the spread of myths and superstitions, which svamp Gods garden
like amalign weead. | consider the fight against such spiritua pdlution of the eavironment, in
which the light of truth shoud ke spread, to be my everyday duty just like removing the weeads in
the garden.

A teader, whether a university or elsewhere, must above dl love hisgher students. Lesons
withou love ae only like work on a onweyer belt. A part of a product is passed to another
worker, who mourts another part and passes it on. Thus, a student becomes only an oljed, for the
shaping of which ateader is remunerated. The Spirit is missing. The socidist regime was anxious
to expd in particular those teaders from schods, in whom its apparatus had naticed dight signs
of religious influence At present the regime of post-communists from 1992 and 1994is more
artful; it pretends to support religious feding, bu seleds whom it will help. It creaes among
clerics an anaogy of that sad but well-known movement ,Pacean in terris’, the so-cdled
patriotic priests; i.e. believers for whom it prepares a spedaaular suppat. Both people and its
student comporent are cnfused by the dtitudes of the hierarchy, its dubious statements, e.g. in
the question d the so-cdled Cathdlic University established by the state and headed by
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representatives who are far from being blameless when their past isin question - asis the case
of the St. Cyril and Method University in Trnava. If in addition such a university is supported by
the Apastolic Nuncio, it is nat surprising that sudents are losing corfidence in the Church. And
they adso gpenly show it, in the media too. | have mentioned this example just to ill ustrate the
situation, well known to me, and proving that nat only the former atheistic education, but a part of
the Church hierarchy isresporsible for this sad state of faith aswell. | see the role of teachersin
unceterred defence of the truth, kecaise there are many facts withheld, bu espeddly in the
convncing power of their own lifestyle, in their own opnions on events, in adopting clea positions,
and rot burying ones head in the sand -in devotiond idleness being uncommitted, remaining in
imaginary neutraity. Neutrdity in respect of the truth andin resped of wrongdang isthe worst sgn o
a pedagogue. Indeed, the pedagogue nat only teaches, but he educaes. And educates above all
through his opinions and attitudes towards the things happening around hm. Jesus
characterized the priests’ and the Levites neglect absolutely clealy in the parable dout the Good
Samaritan. A good pedagogueis dso a Samaritan. We have few such pedagoguesin Sovakia, but their
number has been increasing thanks to those who are nat indiff erent to the fate of children.

Lagtly, about the dharacterigtics of a school representative: | was leading Trnava University from its
foundationin 192 till October 1996.1 started with 200 sudents and | finished with 250Q Theintention
was to gve those sudents a Christian life orientation and good professiona skills. There | saw
my patentia contributionto the spiritud reviva of the people. That was why | had accepted this post.
My pedagogica staff consisted of up to 80% Chrigtians. Other universities have quite the opposte
ratio.

Degspite the unwillingness of governmental bodies and their constant obstructions, next to the
two originally existing faculties (pedagogica and humanidtic), the Faculty of nursing and socid
work was dso edtablished, the Jesuits Father's Aloisanum was assumed, and St. Ondrg's
Pedagogica Indtitute was founded in Ruzomberok, which is a present cdled St. Ondrg's catechist
and pedagogicd faculty. | coud write andtell youalot about this adivity. But | just want to say, thet
every representative of such ingtitutions may do agreet ded for the enlightenment of peoe. One hasto
be prepared that the ,the tureis dot”, as . Paul says, and that the ,,devil goes about like aroaring
liort*, as . Peter says, and ruins. However, heis na dmighty and eff orts made are nat made in vain.
An ingitutional representative, who is able to influence events within the scope of his adtivities,
should try to carry out the maximum possble, so that he wuld say with &. Paul: ,,My fight was agoad
fight"."

45. TheChridianity of an artist - L. Zabor Ky

»BY my paintings | would liketo provein this degoly materiali stic ea, that which is degoest andthe
longest lagting is joy in God. There is no life withaut joy. My misson is to show people true joy and
beauty. Through my work | want to show people the diredion, which they shoud take towards genuine
spiritud pleasure. My pictures, they are the condensation of my life experience, of knowledge and
of my ddight in returd beauty and spiritud life.

If apainter wants to creste @nvincing religious works, he mugt fal in love with Jesus. Christ must be
the greaest joy of hislife. Chrigtianity in Europeis dadking, because the mgjority of believers do nd
know how to enjoy God. Religion has beame aduty to them, moreover, only a Sunday duty.”

4.6. TheChridianity of ahigorian-R. L&z

»A Chrigtian percdves his professon as a gift. In his professon he can make use of al his abilities
and tdents. The motivation d a Christian historian's work is to find the truth about a cetain
historicd problem, a historicd event, a period, and a personality. He believes, that the absolute
truth exists and history makes sense and hesits phil osophy andtheology. A Chrigtian higtorian findsiit
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very impaortant, that God hes become man and entered into history. This fact has given history
meaning, perspedive and orientation.

A universal vison of things is an important moment characterizing the Christian historian. He
does nat retouch andwithhdd fads and he does not misinterpret them.

A Chrigtian historian daes nat work only for his own benefit and for his pleasure, fame and caree,
but he writesfor other people, for a cetain socid groupinterested in history, for the people, for future
generdions to share with them his knowledge and experience He may be ignored, mocked o
threaened by his environment and coll eagues, but he is aware that his work, although dealing with
the past, has a grea impact onthe future and can influenceit. Indeed, a historian is a @-creator
of historica, cultural and national awarenessand buil dsfirmer fourdationsfor it.*

4.7. TheChridianity of apoet and literary historian -I. Vasko

~We ould and we can continue in those values, that our good parents taught us in childhood a
genuine and deep faith, spirituality as a fundamental prerequisite of life and credion, a persord
relationship with the Triune God and ou heavenly Mother, to the motherland, as well as to all
people on Mother Earth”.

Thisishow wereved ourselves, hav we aede, how we grow, hav we med the neals of a deegoer and
fuller acalemic, artistic, and religious life today in our environment. But through what? In all
modesty, and yet pride | give testimony of active faith, culture, cultural activity and respect for
the divine gifts offered to man. Christian art addresses and raises up man. Just likein the past, acrud,
serious fight between good and evil is going on aso today. What can we do about that? Gather
together and get to the heart of the matter. Let us crede alife, apowerful and effedive dam againgt
the noise and chaos of the present world, which is destructive. Let us crede the tranqul speed o
art to manifest justice, truth and beauty, which have never been so dishonared by media, or even
more - by the altura community itself, the aeaors of low inginctsand goals.

Let us give them - goodressand justice, truth and keauty - a chanceto be born again and again for
the benefit of future generations of human beings. St. Paul cdls this time KAIROS, the oppatune
time.

Artists, prophets, and thinkers of the present day! KAIROS belongs only to you, kecaiseit is your
turn. Let us sve our youngsters and addescents! If they stop realing - because they develop at
schod and at home in that way -they are endangered by a shameful illiteracy. Let us rather teach
them to ook in the magic mirrors of poetry.*

4.8 TheChrigianity of abooksdler - L. Guncaga

»| would characterize the Chrigtianity of my professon at two levels. agenerd and a cmncrete one.

a) General levd:

A Christian, who strivesto harmonize hislife with hisfaith, should not forget abou:
* Truthfulnessin his actions and relationships,

* Willingness to take a stand on the principal lifeissues,

* Utilization o the means of spiritud life for the improvement of relationships with other people
and in particular with his closest family and friends.

b) Concretelevd in my professon:

*  Professona growth,

* Responsibility for the seledion of titles,

* Justice and clea rulesin relationswith commercial partners,

77



Jan Guncaga- The Laity as Christians by Professon

*  Awareness that apart from being the tod of econamic redization, the work is at the same
time an excdlent tod to build wide relations based onmutual trust,

* Resped for man as ahuman being - Gods child in al stuations.”

4.9, TheChrigianity of alaywoman - theologian - Z. Vaskova

What shoud dgtinguish a Chrigtian from anon-Christian?
Courage: Whenever andwherever | confessmy faith and claim it, even at the st of being unpopuar.

Humility: Even if | succeel and enjoy my success even if | regp words of adknowledgement and
admiration, | dways haveto bea in mind: nothing is dueto myself, everything is Gods gift.

Joy, that He honoured meto dosomething for Him.

Pride in being a Christian, a dhild of God. It is embedded in ou conscience, that here on the
eath, we ae just guests waiting for to return home to the Father's house, and a guest behaves
properly, truly and thankfully.

We ae only caretakers of that part of the riches entrusted to us- worldly goods and spiritud gifts,
therefore we haveto look after and develop them and not take possesson d them.

Always to serve, nat to rule goplies to every profession. The higher the function, the greater the
service This does not mean subservience and bowing, but natural kindness, which thinks and
adsin respect of ancther person.

A Chrigtian attitude: The more | possess the more | can give, andthis resultsin joyful
responsibili ty. The preconditionto make thisaredlity is Christian LOVE: for God, who hes
creaed and gifted me, for aneighbour, whoisto a certain extent dependent on me. We must
remember, that we dl need each other, in particular in love and relationships. Christianslivethis
interdependencethrough the ansciousness of being a dild of God and brothersin Him. Shne
with love and unagrstanding. Do nd let enthusiasm and eagernessfor things die out. Compasson,
nat hatred towards thase, who do nd have love. They arethe grestest paupers evenif they possessal
world'sriches. Totry to show through one'slife, that Chrigtianity isapermanent Slent and peacful
joy, aspiritual balance but when Jesusis at stake - an uncompromising position. To know how to
judtify one's pasiti on, to argue - thisrequires adequate theol ogical education. To read, to follow
events. To distinguish - to classfy andto sded genuine vauesin the daos of offers.

Condusionsfrom pogtions4.1.-4.9.

1. During a mnsderate analysis we find od, that ead answer more or less contains the three
essentid dements of the Chrigtianity of human work (secular professon = divine cdling,
participation in the crestive divine work, participation in the Christ's messanic work).

2. The readions of respondents, adequate to the present times, prove that committed Christians,
Chrigtians by professon, are nat dependent on guidelines from above® while formulating, defining
andimplementing professord mords.

3. The persond pasitions of respondents prove, that the respordents grive to harmonize Christian
theory with everyday Chrigtian practice and as committed Chrigtians that they are willing to take
responsibility for the Chrigtianity of their own professon, that means responsibility also for the socid
misson d the Church in the secular sphere of life.

4. Postionsinindvidua professons are agood, predous fundamental core in the spirit of theideas
inthe dhapter METHOD OF CHRISTIANIZATION OF SECULAR PROFESSONS. To thiscoreit
will be necessary to add additiond |ayers of knowledge, findings and the experienceof alarger number
of Chrigiansfrom the same professon, at regiond, national and internationd levels.
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INTRODUCTION

In the framework of this puldication | shall only outline the basic principles of the Christianity of
modern eanomy in the spirit of the socia teading of the Cathdic Church.

| shall focus onthreeissues:

1. Characterigtics of the modern capitalism, that means econamic liberalism or neoliberalism,

2. Effortsto be eanancipated from it - to anew eanomic system - Communitarianism, and

3. Chrigian entrepreneurial morality.

In the eonamy, an areaof comprehensive human adivity, a man and hs mordity shodd be the
centrd fador. The econany shoud be in man's service and morality shoud motivate and govern
al economic ectivities.

The present situation, however, in many respeds shows just the opposite. It is nat the econamy,
which serves man, bu man has become adave of the emnamy. Morality is no longer the
engine of the economic adivity; on the contrary, it has become astrange, unrecessary body. It
has been degraded to a subjective question of , taste”.

Not only morality but also many other traditional ,firm values* (marriage, family, religion,
spirituaity) are undermined, questioned, dayed dovn. The mora rdativism, skepticism and
disorientation of modern man are prevailing. Disorientation manifests itself in nhilism and
existentialism. Morality, traditional customs and proved conventions are changed by modern
man to ethics, ,the morality of sense®, morality withou metaphysics, withou the Christian
Decogue.

The eonamy is considered to be a autonamous area, an amoral area that means an area, whichis
morally neutral. The anora economy makes a,,work-ing a farming” person into an ,,economic*
person - homo ceconamicus. The econamic person is obsessed by econamy, ,, by eaning money”
and by the philosophy ,,what isin it for me?* (,,hamo hamini lupws®, dog bites dog. The eonamic
person ignores interpersona relations, if he does nat seeprofit in them; he replaces the ideaof an
eff edive market econamy with the ideology of atotal market society, ,, with the market asidd*
(JohnPaul 11), with the econamism.

In view of the fad that tendencies toward a,, market radicdism”, acording to which the market is
the highest goa, prevail in the neoliberal emnamy today, it is necessary to pu morality, ethics
and pditics above the economy. In this stuationit is neaessary to point out the role of the state in
thefield of theeconamy. In thisresped the encyclicad Centesimus annusin its article 48 states:
»Econamic adivity, in particular the market econamy canna developin a pditica vacuum. On the
contrary. It assumes security, which guaranteesindividua freedom and property aswell as astable
currency and effedive public services. Therefore, the main task of the state is to guaranteethis
seaurity to those who work and produce to alow them to enjoy the fruits of their work and to
motivate them to perform their work effectively and fairly. The lack of security accompanied by
the corruption of state officias, the increase in dshoresty, in the practice of feathering one's own
nest, and in easy profit based onillegd and speallative adivity, is one of the main bre&ks on
development and ecnomic order.” (8).

5.1. Nedliberalism

Neoliberalism is an evolutional product of liberalism, as | have analyzed in Chapter | ,, The era
of neoliberaism®. It isanew, aggressve form of the old origina capitalism, capitalism governed
by an ,invisible hand“, capitalism of the Cavinigtic lifestyle.

Neoli beralism or uncontroll ed liberalism or pdliticd ecnamism is an ecnomic system, in
which:
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1. Profit isthe basic principle of progress

2. Compstition is the highest economic law,

3. Private ownership of the means of productionis an absolute right unrestricted by socia
responsibilities,

4. Congtant growth isthe meaning of life, and

5. Humanwork has no exchange value if thereis no interest in it (seethe

problem of unemployment) What is the Christian position on pants (1.-5.)?

5.11. Profit

From the Christian viewpoint profit isjustified. Profit fulfil sthe function o an indicator of the
prosperity of the enterprise. Centesimus annus (8) in this resped states: ,, If an enterpriseis
profitable, it meansthat it duly utilizes the productive fadors and adequately satisfies human
needs. Profit, however, isnat the only indcaor of thered state of an enterprise. It may happen,
that the econamic balanceisin arder, but the people aeating the precious heritage of the
enterprise ae humiliated and offended in their dignity. Thisis not only moraly inadmissble, but
the negative amnsequences onthe econamic output of the enterprise must be anticipated too. The
am of an enterpriseis nat only to make profit, but the existenceof the entity asawhadle, asa
community of people, who in dff erent ways try to fulfil their esential needs and
simultaneously creae aspedal groupserving the good d society. Profit regulatesthelife of an
enterprise, but it is not the sole regulator. Apart from profit, there are human and moral factors
which must be taken into accourt because from the prospedive viewpoint they are equally
essentid for thelife of an enterprise.”

The Congtitution on Church in the world Gaudium et spes in the Chapter on emnamic
development in article 64 hghlights, that profit canna be left to the abitrariness of
entrepreneurs, it shoud serve every man, the whole soaey:

» The main task of production is nat the sheer increase of production, profit or power, but the
service of man, d man with al his materid needs and his requirements for an intellectua, mord,
spiritua and rdigiouslife” (2).

Acoording to the doresaid the legitimate dfort to make profit isaways amordly limited effort. Profit
is only one of the severd vaues of entrepreneuriad credtivity, bu nat the only measure of
entrepreneuria  performance From the mord viewpant it is necessary to investigate, what in
entrepreneurid morality takes precelence over the dfort to make profit from the mora viewpant.
Findly, it is neassary to remember that many entrepreneurs, who clam to be Chrigtians, do not think
of the laws of jugtice and love. In their villainous profit making they do not hesitate to tyrannize the
working-class. And there ae even such, who misuse religion and mask their own wrongful
behaviour under its name.

5.1.2.Competition

It isnecessary to dstinguish between two kinds of competiti on:

1. Free i.e reguated, and

2. Unregtrained, i.e. urregulated, unfair, absolute.

The second mentioned is a taracteristic of neoliberaism, in which the ,,power* of the stronger,
more successful and more aygressve rules. From the Chrigtian viewpaint competiti on cannd regulate
the econamy. The econamy must be based onthe principle of socid soli darity, not on competiti on.
Competition and persord initiative play an important role in the development of society - they are
among the significant factors in the growth o productivity and the qudity of products and services.
However, it isinsufficient to reproduce only maerid possessions and to develop techndogy. Economy
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and techndogy make sense only in relation to man, whom they shoud serve. When spesing
abou the progressof society, we have in mind equa care for bath socid progress and econamic
growth.

In today's world o globd interdependencies global econamic growth is a stake. A smple game of
competitors is not able to ensure globa economic growth. Here globa programmes and globd
planning areinevitable. All nations and states have to participate in economic development. With the
present ,,internationdizaion of the eonomy* there ae @rresponding internationa supervisory and
governing bodies, which arient the global ecnomy to the globd commonwell-being. Thistask can o
longer befulfill ed by one seate, na even the strongest ore.

5.1.3.Private property

Cathdlic socid teading analyses in detail the extensive problem of private property. Especidly the
following socid encyclicds shoud ke highighted:

Leo XIII: Rerum novarum, 1891 Pius XI: Quadragesmo anno,1931,JohnXXI11: Mater et magistra,
1961 and Pacem in Terris, 1963,Paul VI: Populorum progressio, 1967, John Paul I1: Laborem
exercens, 1981, Sallicitudo rel sodidis, 1987 and Centesmus annus, 1991.

Here | shdl highlight only the most important pasitions, which are till topical today. | consider
my contribution to be ,only a drop in the sea®“ | mention this ,drop‘ only for the sake of
completing the issue of present neoli berdism.

In Leo XlII's encyclicd Rerum novarum, in article 6, the following is stressed: ,, Private property
is not derived from human law, but from natura law. As man existed before the date, before gvil
sodiety was creded, he had anatura right to care for himself (9).

Pius Xl in his encyclicd Quadragesmo anno, in articles 48-49, highlights that the state may ,, limit
the use and effed of private property in the cae where it has to harmonies the right to private
property with the neads of the well-being o society ,, (10).

John XXIII in his encyclicd Mater et magistra, in article 11, introduces a so the socia function of
private property: ,, Private property, the means of production included, is a natural right. And the
state cannot cancd it! This property carriesin itself certain socid functions, it is, havever, aright used
for ong'sown profit andfor the good d others® (11).

Paul VI's encyclical Populorum progresso analyses, in article 23, the question d the proper use
of property: ,Nobady is entitled to reserve exclusively for his own benefit that, which is beyond
his own reals, when others are shart of essentid things* (12).

JohnPaul Il in hisencyclicd onwork Laborem exercens, in article 14, mentions private property
in conrection with the generd right of dl people to use the goods of the whole crestion: ,, Chrigtian
tradition has never defended the right to property as something absolute and untouchable. On the
contrary, it has dways understoodit in the widest possible context of the generd right of al to use the
goods of the whole creation: the right to private property is subadinated to the right to genera
usage, to the'universal determination d goods,, (7).

5.14. Constant growth

| have dready outlined the question of neolibera , constant growth® in the chapterl.3. ,Era of
utilitarian consumerism®.

Neolibera econamic hegemony ,, produces’ through its constant growth socia chasms: materialy
rich people become richer and materially poor become poaer. A new civili zation, &* consumers
cvili zatiort* (JohnPaul I1), an urrestrained desire for pleasure has beamme rooted in the first,
»developed* world.
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Consumerism, owereding, and hedorism are @ncrete manifestations of a pathdogica one-sided
»development” a devel opment without justice, and without human soli darity.

Excessve maerid devdopment is a fruit of the , neal creation emnamy’, the eonamy of
accumulation of surplus goods, the,, consumer econamy”, and nat afruit of a,,full li fe econamy”.

Consumers are becoming daves of their property and of pleasure: they congtantly accumulate
goods and throw them away. The ,,throw away* society produces new socid problems: the probdem of
the removd of excessve waste, garbage, used materid, and thus ecologica problems, too.

With regard to consumerism, John Paul Il paints out in his encyclica Centesmus annus, in
article 36, the necessty of re-educating the @nsumer's mentdity: , The eonomic sysem does na
cortain criteria dlowing it to d<tinguish dealy new and higher forms of satisfying human needs from new
and atificially creaed needs, that prevent the adltivation d a mature persondity. Therefore, alot
of work in the field of educaion and culture is urgently needed. This educaion should cover the
cultivetion and training of consumers towards responsble mnsumer behaviour and shoud awaken a
high level of responsible avarenessin prodwce's, epeddly in deasonrmekersinthefidd o media, and
woud provoke neassary interventions by state artharities.” (8).

5.15.Man

Although modern capitali sm differs in many aspeds from the origina, dd capitdism, the principles
of bath are the same. These principles are enbadied in capital (investments). Capital, and nd man,
represents the centre of econamic adivity aso today.

Even in modern Capitalism people cntinue to make upthe,, labor force' , which may be bought
by acapitalist, who adersit to work to make profit, which he expectsto achieve dter investing
his capital.

The worker has to sl his labour acording to valid market condtions to be able to survive. In thig
sense capital controls the labour force, which capitdi sm separates from man as a person and asthe
subject of work.

From the Christian viewpoint the most important factor in economic life is man and his work, na
capitd. | have anayzed the basc vdues and misson o human work in the dapter ,The
Christianity of human work".

In the past during feuddism, land was the decisive production fador, later on in cgpitalism it was
capital, and at present man and interpersondl relations are becoming more and more important.

The mre of business the motor of progressis the principle of employees being involved in
dedsion making (worker participation). This principle assumes the hedthy interpersonal
relationsthat are dter all the genuine meaning of every human adivity.

Man as God's image has been ganted the aility to think, work, invent, organize, and crede.
Apart from his materiad and hodily needs man aso has spiritual desires and expedations. Man,
therefore, is the creator of the econamic system not some god, nd is it just a product of
nature, Nar an eanomic science independent of man, econamy as a type of mathematics, nor the
»invisble hand‘ of origina cgpitalism. From such a ,bird's-eye view* an enterprise does not
seam to be just an asociation d capital, bu above dl an association o people. All thase who
work in it aswell asthose who contribute the neaessary capita to it belong to this association.

5.2. Communitarianism

The problematic of Communitarianism in the economic sphere has been anayzed by a Swiss
professor of ethics in economy Peter Ulrich in his work Integrative Wirtschaftsethik (Integrative
emnanic ethics), Paul Haupt, Bern - Stuttgart - Vienna, 1997. Communitarianism is a cultural
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anti-movement agang radicd liberdiam, i.e. nedliberalism This movement was creaed in the USA.
»It IS a movement agang the atomistic splitting d society, agans the exreme indvidudism of
wrongly understoad li beraism.

Communitarianism is agangt date hegemony, againgt the Stae depriving citizens of their
autonomy. In its core Communitarianism points out the sometimes forgotten third basic source
of social integration - the sense of community and solidarity (13). In principle, it is a question of
the rel ations between the market, the state and dff erent communitiesin solidarity.

It is nateworthy, that Communitarianism was created mainly on the basis of experience gained in
transformation of the past-communist east and centra European societies after the yea 1989. Its
cregtion was sibgtantidly influenced dso by the consegquences of exaggerated indvidudism and
various manifestations of moral and socid dedine in western societies. corruption, rew socia
questions, revitdization of the social Darwinist world view, and pditicd fundamentaisms of al
ideologicd streams.

It seems, tha this movement with its understandng for community needs converges to those
Chrigian pastions which | have mentioned in the previous chapter: The Chrigtianity of economy is
consistent with bulding of such a society, in which thereis freedam for man and his work, freedom
of enterpriseand d participation d al citi zensin the commonwell -being.

Communitarianism represents further a development stage in the cgpitali stic ecnamic system -
from the original unrestrained wild market economy through the present state regulated social
and emlogicd market econany towards the future free eonamy in which man as,, Gods image*
shoud pay thelealing role.

Smultaneoudy we can dam, that Communitarianism shapes an economic system, which may be
recommended to courtries, which have got rid o date capitalism as well as to Third World
courtries &king the way of red emnamic and socid progress.

5.3. TheChridian enterprise morality

The cetrd rolein businessis played by:

1. Hedthy interpersond relations, and

2. Active participation d al enterprise enployees.

The aenterprise should be a human society. Rate and modes of participation depend onthe @ncrete
gtuation in the enterprise. The relaions between the entrepreneurs and management on ore side
and the employees on the other sde shoud be daraderized by thoughtfulness resped,
understandng, honest and adive @-operation and the promotion of the mmmonwel-being.

All members of the enterprise ommunity shoud uncerstand and live throughwork na only asa
source of profit, but dso as the fulfilment of a duty and the rendering of a service. This, however,
as3umes, that al employees can expressther opinion and corntribute to the df ective functioning of the
enterprise andits devel opment.

The issue is that ead employee shodd fed, that while dang hs work he is nat absolutely
subardinated to the will of others. Even if the enterprise must observe the arthority and effectiveness
of united management, it cannd reduce its co-workers to the level of slent passve executors of
,b0sEs orders’. On the cntrary. The management must lead, and inspire anployees to make
them congtantly increase their qudifications and implement their experience ThisisaJiving cepitd®,
which is not vulnerable to market oscillations. Ulrich contemplatesin his publicaion (13) onthe ehics
of management, the organization d an enterprise and the rights of co-workers in the enterprise. He
recognizes. 1. Elementary persord rights, and 2. Communication rights.

1. Elementary personal rights
The dementary persond rights of co-workersinclude:
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1.1Protedion d the psychic and physicd inviolahility of the person from every form of dishonoring a
human being, e. g. sexud harassment, bulying, oppressing or psychoterror (mobhing).

1.2.Protection from discrimination a arbitrary treetment, i.e. right to equad treament regardless of who
it is (eg. sex, reiordity, religion, world view, ethnicity or sodd origin etc.); right to equa income
opportunities (fair pay) andwork assessment, or chances to achieve promotion.

1.3Right to protection d privacy.

2.Communication rights
Communicaionrightsinclude:

2.1Right of employees to open and nonfiltered information in all that isrelevant to their areas.

2.2Right of employeses to free and critical expresson d their own opinion about the enterprise
without being concerned, that they will be dismissed upondoing this.

2.3.Right to criticd loyalty. (To be able to practice the right to criticd loyaty in the mndtions of
hierarchy dependence it is necessry to ingtitutionaize protected communication channels or
confidentialy working ethicd commissons).

2.4Right to contad the aitica publi c through the massmedia, when dubious procedures and
events are taking pacein the enterprise. Ulrich concludes his work by aremarkable pradical
example of an

enterprise ehical code from the firm SOR Rusche GmbH (13), which isworth following.
Characteristics of a Christian entrepreneur

1. CHARACTER

*  uprightness

jugtice

dili gence

socid engagement

positi ve thinking

endurance

Courageto declare one's own gpinion
wisdom in decision-making
patiencein ading and ceciding
piety

modesty

resped for ahuman being

RESFONSIBILITY TOWARDS
onesdf

SpoLse

family

company / organization
coworkers

partnersin business

municipdity

date

God
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INTRODUCTION

The question of religion and politics and their mutual relation are undoubtedly among the most
burning, the most general, most exciting and the most tragic issues of humankind. Unfortunately.

If abuse exigs somewhere, it is surdy in religion and politicsl People have aways been abusing
religion for pditics and they are ill doing so today. Some of them do it ddiberately, others
unconscioudy because of ignaance or human wedness Christians are often amongst both groups.
Chrigtians are human being too. They aso think about themselves, and abou their life & abou a
gred mystery. Dr. Alexis Card, physician, Nobd Prize winner, was right when he wrote the book
»Man, the Unknowvn“. We know that we have physical, psychic and spiritua redities, we even
know that these physica, psychic and spiritua redities do rot divide us into three independent
parts, but that these three comporents form one unity. This unity thinks and acts in thisworld. This
unity isableto crede good, biisaso ready to create evil. Thisisaredity, which is often forgotten and
which is na respected. Also in pditics and paticulaly in pditics. Politicians promise the people
Lparadiseon Eath* - andactudly these are ,castlesin the ar”. Not just Utopia, but illusions.

When we spe&k about politics, a lot of unenswered questions crawl in our head. What is
Christianity, who are Christians? What charaderizes a Christian? How is the Christianity of
non-Chrigtian Christians defined? Is there Christian pditi cs? What is the diff erence between a
Christian in conventiondl pditics and a Chrigtian in pditics in the spirit of Christianity? These and
many other questions have been asked many times, literature contains hundeds of examples, bu
the problem is, that we do nd consider it in everyday pradice, wedo nd recdl it, wefindit, bana“.
What should we mnsider, recall ? The fact, that a Christian as aperson is on ane hand a dtizen of this
world, of agtate, and smultaneoudy amember of the Church, alimb o the body of Christ, amember
of the People of God on the way. Simultaneoudly, because the Chrigtian's saularity and spirituality
crede aunity. Aninsgparable unity. Wha woud spiritudity mean if it was nat manifested in the secular
world?

Here we gproad the topic ,, Christianity and Chrigtians®. Chridtianity is one thing, Chrigtians
anather. They are often ,, mixed”. Thus uncatainties are aeded. Thus Chrigtians beame ,, enemies of
Chrigianity*. The uncatanties can be seen, for example, in the following questions: Shoud priests
Hinterfere” in politics? Shouldnt religion be separated from politics? Should pdlitics be invalved in
religion? Is palitics the specific work field of nonpriests - ,lay bdievers’, Christians by
professon? Is clericalism viable today?

This confusing ,,whirlpod” of questions and answers was resolved in a way that is till now
unsurpassed, by the position d the French Cathdli c thinker Jacques Maritain (6).

Acoording to Maritain, the Christian's activity takes placeon three different levels:

1. The purely religious - spiritua level,

2. Thepurely worldly - seaular level,

3. Thelevel, on which the spiritud joinsthe seaular.

It isvery beneficial to live consciously, na to be like robds, na to be crushed by routine, na
to lose our orientation or overview. Conscious lifeis fuller, richer, and more attractive. Thereis
abig differenceif | just swallow something, or if | ,,engage” the taste buds while eding, when |
am aware that | have something for which to be thankful. And bkeing a Christian, a red
Christian, al day and every day, living in the world, | have the greaest prerequisites and
obligationsto live cnscioudly.

The aithentic, unconventional Christian is the one, who is aware that he/she has to join
spirituaity and secularity. Thisisthe point of his/ her Chridtianity.
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Conventional Christians separate the spiritual and seaular sphere. They prefer the spiritual
sphere, they seetheir Christianity in it. They underestimate the seaular sphere, or seeit as a
necessry evil.

If palitics is an effort for the common good, which ,,comprises the sum of socia condtions, in
which individuals, families and organizations can fully and more eaily adieve their own
perfedion® (GS, Art. 74), where dse than in this area ca and should the Christian - non-priest
(layman in the church sense) be of use? Whose aeashoud it be?

The SecondVatican Courtil stresses very much the @-operation d al peoplein pditicd life. And
in the pastoral condtitution on the Church in the world GAUDIUM ET SPES (2), Article 75 it
emphasizes. , It isneassary to provide gopropriately for the civic and pditicd educaionwhich is
so important for people, in particular for the youth, to alow dl people to fulfill their tasks in the
life of the politicd community.”

The Seoond Vatican Council fully suppats and degoens Maritain's ,three levels of Christian
adivity” and confirms that pdliti csis an integral part of a Christian's activity.

Of momentous importance is the fad, that the Second Vatican Courcil unambiguously dedared
the autonamy of earthly realities, pdlitics included. This autonomy, however, is not absolute,
becaise both secular redities and properties of the faith (spiritual redities) have their origin in
God.

With resped to autonamy in the padiitica area (seaular sphere) it is necessary to mention, that it
would be agreat mistake, to expect , patent solutions® in seaular matters from the Church as the
cese in the Middle Ages, when the clericdism in the Church dredly creaed pditicd Europe.
Laymen as Chrigtians by professon are cmpetent to change and fulfil the secular order in the
Chrigtian spirit. They should impregnate the seaular with the spiritud. They are resporsible for the
socia mission d the Church in the seaular sphere.

Now we have readched the point affeding the issue of the existence of Christian pditics, a
spedfic Christian pditics. Even today there is a lot of vagueness among pditicians, who
consder themselves to be Chrigtian pditicians. | personaly have had sad experience. During the
last political seminar, which | organized in the framework of the USKI, | had to experience very
unpleasant scenes, when representatives of political subjects with a Christian shield oljeded to
my presentation, in which | emphesized that there is no snge specific Chrigian pditi cs, but only
pditi csin the spirit of Chrigtianity.

Here Maritain's , three levels of Christian adivities* are gplied. Acoording to Maritain thereis
a difference between politicd ads caried ou by Christians asindviduas, and politics inspired
by the Christian spirit. In ather words: To spe& as a Chrigtian-citizen is one thing, and to spek
on kehalf of Christianity is another thing. GAUDIUM ET SPES (2) in its Article 76 dedls with
the politica community and the Church: ,, It is very important, especidly in pluraistic society, to
adopt aright opinion about the relations between the pditicd community and the Church, and to
make a ¢ea digtinction between the ads undertaken by individuals and aganized believers on
their own behaf as citi zens led by a Christian conscience, and the acts undertaken on kehdf of the
Church. With resped to its gecific mission and scope of adivities, the Church on noaacount
merges with the politicad community, neither doesit binditself to apoliticd system. Therefore, it
isasymbol and at the sametime ashield of the transcendence of the human person.

The pditicd community and the Church in their own field of adivity, are independent of one
another and sdf-governed. Both of them, however, dthough for different reasons, provide
persona and socia serviceto the same man o woman.

From the aove it is clear, that while Christians confess one and the same faith, in the sealar
sphere, dso in pditi cs they have diff erent opinions and attitudes to one and the same thing. This
is absolutely natural. If one politicd subjed ,,clams’ to represent al Christians in the country, it
does not respect this natural approad.
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At the end o this chapter | would like to point out, that | strongly recommend the omisson d the
labdl ,, Christian* party from the names of political parties.

Recdli ng the dbove-mentioned dfference between Chrigtianity and Christians, | am fully aware that
the Chrigtian - human being can fail (and palitics gives more than enough opportunities for that!).
»Habitualy* people assigned this failure (in whatever form) to Christianity. It is worthlessto stress
that youwill find corruption, hetred, desire to rule (not so much to serve), persona prestige and
other human feaures in the ,, Christian” padliticd parties too. People excuse more and are more
tolerant of the atheistic politi cian than of Christian politiciansin general.

6.1 Principlesof justice, solidarity and subsidiarity in politics

6.11. Paliticsfrom the Christian viewpoint

We understand pditics as an effort for the aomnon good.The cmmon goodliesin the ,,sum of
socia condtionsin which individuals, families and aganizations could better and more eaily
achieve their own perfection” (Pastoral Constitution Gaudium et spes, Art. 74).

From the Chrigtian viewpoint, the highlight of pdlitical activity is srviceto man and to society.
Service to people is the most concrete manifestation of Christianity that means of Christian
love.

Although this public service is a generous, honourable, meritorious, or even node and very
resporsible adivity, the occupation of politiciansis generaly acaised, dscredited and criticized
more than any other occupation. Why is this the cae? Because many pdliticians do nd serve
the interests of society, but they seek their own good o the good d their politicd party!

Instead of the necessary altruism it is slfishness, career, the party line, corruption, deceit,
cupidity, thirst for personal power, and dictatorship that prevail in politicd adivities. Instead of
the said serviceto man it is about one man ruling over ancther.

One @annot then wonder, that many people mnsider pditicsto be a dirty craft* or ,lordly tricks*.
Rehabilitation d the pdlitica professon for non-Christians is possble only in the original
Christian spirit. The Christian spirit means readiness to work for the common benefit, for
justicein ou world.

In my opinion, a specific , Christian pditics’ does nat exist, becuse one faith daes not
automaticdly also mean only one dtitude.

Christians have adopted plurdistic dtitudes in the field of pdlitics, but of course, with one
common moral core. It is necessary to highlight, that Christian ndions are often misused in
common speed and in everyday pradice. If the [abel isincompatible with the content, its use it
isnat just an offence, bu aso deceit or at least unintentional deceit.

The basic principle of ,, paliti cs in the Chrigtian spirit” is $rviceto man and to society. Serviceto
people is a concrete manifestation of Christianity. That service means. to be cwmmitted to
human dignity, freedom and justice. This being committed or nat being committed is the turning
pont and the paint on which ou lives dal be evauated (Mt 25, 41743). Politicians and
political partiesareliable nat only to citi zens - voters, but also to God.

Palitics in the ,,Chrigian spirit* is not the Chridians monopdy. | can well imagine, for example, a
pditi ca party cdled the Party of Socid Judtice that would endeavour not only to proclaim, but dso to
implement principles of judtice solidarity and subsidiarity. Implementation of these principles is in
linewith politicsinthe,, Chrigtian spirit”.

6.1.2 Justicein politics
Thendion o jugtice
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Many people cannd come to terms with the nation of justice There is adudly no generdly accepted
definition. Everyore explains judice acording to hs ,interests' or conviction. And ye, judice can ke
neither asuljective, nd aparty category, becaisewe ae d boundby it. Therefore, we most often say ,, thet
judticerequires usto give everyonethasethings he hasright to get”.

Thenaotion d judiceis goplied in thefidd d human rdaions. There are substantid differencesin the
attitude of liberds, socidists and Christians towards human rdaions and justice

Individudigtic liberdisn emphesizes indvidudity. It dams that man is independent in his own
activities and in the implementation of his own freedom. According to it socid reations among
people result from private initi atives.

The recognition d one's duties towards others is nat a requirement of justice according to the
confessors of liberdism. In everyday practicethey are governed by the dogan: dog eet dag.

Collectivist socidism adores the @llective. It underestimates man's indvidudity. It limits his
persond freedom and does nat admit his spiritud essence It reduces the human being to anly an
ingrument of the ecnomic and sodd medanisms.

The recognition d the duties of a colledive towards an individud is nat a requirement of judice
according to the confessors of socidism.

Christian personalism highlights man as an individual and a socia cresture. Bang an indvidud,
men hes a physcd, psychic and spiritud base Being a socid creature, he has duties towards his
neighbour: he respeds his rights. For a Chridtian justice means the goplication of the fundamentd rights
of dl peode Of dl people becuse we dl have acommon Credtor of life. In this girit judtice is
adherenceto duiestowards God, towards neghbou and towards onesdlf.

The United Nations gand on hunan relations and justice is in line with the Christian attitude.
Article 1 o the United Nations Universal Declaration d Human Rights of 10 December 1948
states: ,A11 human beings are born free and equal in dignity and rights®.

Anthropocentric politics

Taking into account the above-mentioned Christian persondism, jugtice in paditics dal be
manifested by bulding an anthropacentric society, a society in which ,,every human being
represents the base, subject and target of al sociad institutions® (Pastora Constitution Gaudium
et spes, Art. 25).

In the spirit of this anthropocentric pdlitics a great task awaits all Slovak pdliti cians regardlessof
what their pditi cd orientationis. building ajust society in which man will not be an objed, bu a
subject for state alministration.

In other words: it is the building of a society in which pditi cians and the government will be
rendering serviceto justicefor the benefit of all the citizens,

In everyday practice service to justice means for example:

To ensure equal oppatuniti es for the harmonic development of eadh citi zen,

To dsdlow dl privileges,

To prevent ,, nepatism®, abuse of public function,

To remove every form of discrimination,

To provide ajust wage, i.e. to ensure ,,equal payment for equal work*.

From the viewpaint of justicein econamic pdliti cs, the am of pdliti cd parties $ould be:
1.  Full employment,

2. Stable arrency and

3. Ecologicd bdance.

The high uremployment rate and growing inflation crege a ¢imate of uncertainty, apathy and
criminality within the whole society.
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6.1.3. Solidarity in politics

The Notion of solidarity

The goodhess of an individual and a society assumes mutual care and resporsibility. An
individual has his duties towards the society and is co-resporsible for it, and the other way
round,society is obliged to care for an individud and is resporsible for him. It is in the nature of
people to be strongly dependent one on ancther. This co-dependence forces them to be
mutually helpful.

The interests of individuals, various cia and politicd groups, as well as the interests of
different nations and states require in existing pluraist societies permanent dialogue,
agreaments and compromises. Applicaion o the principle of solidarity alows a common
approach in controversia isuues on al levels.

Solidarity as a manifestation of sympathy is a measure of genuine humanity and hes a aucia place
in the Chrigtian teadiing abou love of neighbour that is every human being. The Christian lifestyle
isnat ,,aprivate busness, becaiseit focuses on sociality. This socidlity is also the turning point
of the definite balance in the evaluation of each individual life. (It is necessary to pant out that
individualistic or coll edivist atheists do not count with this,, balance®.)

My acts carried ou ,for money* for my own benefit shal nat weigh in the final .judgment.
What shall weigh, are my acts carried ou ,, free of charge”, based on solidarity and love to all

people.

Social politics

While the principles of justice play one of the lealing roles in economic padliti cs, the principles
of solidarity are irreplaceable in socid pdlitics. From the individual's and society-wide
viewpoint thisfield of politicsis the most sengitive and the most vulnerable, becaise it deds with
caing for the so-cdled ,,unproductive® part of the society.

Socia palitics concentrates on the protedion d the socialy, moraly, economicaly, physicaly,
psychically and spiritualy weak and dsabled members of the society. This unproductive® part of
society is, howvever, an arganic comporent of the socia organism. The present ,new poverty” is
part of it too. It consists of the unemployed, the perseauted, refugees, homeless people, pen-
sioners, abused children, AIDS victims, criminas and drug addicts. The ,new poverty* threatens
the social organism, because it is a source of various aggressve readions and socidly contra-
productive ideologies.

The principles of socia paliti csin the spirit of Christian solidarity form the core of Cathdlic social
teaching (see the socia encyclicas, in particular Lev XIII. Rerum novarum, 1891, Pius XI.
Quadragesmo anno, 181, John XXIII. Mater et Magistra, 1961, Paul V1. Populorum progresso,
1967,John Paul 11. Sollicitudorei sociais, 1987 and Centesmus annus, 191).

International solidarity

Countries have never been so strongly interdependent in history as today. Many nationa and
corntinental problems have become global, worldwide. The principle of international solidarity
has garted to be applied in ecology, pditics and econamy. The solution d the world
eqnamic recessonis not passble without this principle.

We live in aworld o globa interdependencies in al spheres of human life. Since the nuclear
bombing of Hiroshima and Nagasaki there is no ae ®urtry safe against radioadive radiation
from other neighbouing courtries. So for example, the Chernobyl caastrophe was nat limited
to Ukraine only, bu affected also ather European courtries.

There are many issues, which cannot be resolved withou the help of the international community
(EU, UNO, UNESCO, NATO etc.). So, for example, the problem of the starving and dying in
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African courtries, internationa criminality and drug trafficking, ethnic tensions in Bosnia and
Herzegovina, the problems of Kosovo, Tibet, East Timor etc.

Even various natural and eclogicd catastrophes demand international help.

With respect to the European integration process, it is in the interest of the whde of Europe to
encourage the eonamically more alvanced western states to suppat in solidarity those less
developed ores from the former eastern block®.

The former ,, East-European” nations find themselves in such a miserable situation today naot just
due to their own failure. The reasons sould be traced bad to the tragic historic events in the
post-war situation in Europe (Y ata agreanent). It was also the Western representatives, who
»alowed" the pditica divison d Europe into West and East, into totalitarian and democratic
spheres.

6.14. Subsidiarity in palitics

Autonomy of theindividual and of socid groups

Today both individuas and communities with shared interests are requiring greder co-
participation and greater co-decision making in the work plage, in enterprise, in pditics, at
municipa, regiond, nationd and internationd levels. Co-participation and co-dedsion making
inevitably require @-resporsibility too. Thisis a mncrete goplication of the individua's freedom
and atool for personal development.

The number of things, which should be dedded at dl | eves, isincreasing, and they are more and
more complicated. Therefore, the participation of citizens in medings and in the implementation
of common cedsions is a requirement. The subsidiary principle plays a dominant role in
implementation of the common good.

Thenotion of subsidiarity

The principle of subsidiarity is interpreted in two ways. One explanation stresses the ,, support*
of higher bodies or communities given to the lower units or organizations. The other explanation
emphasizes ,, nonrinterference’ of higher bodes or communities into the activities of the lower
Ones.

Both the first and the second explanations are important. The higher body shodd suppat the
lower one only if the lower body is nat able to cope with its tasks. This principle has been long
known in the folk language too: ,,Help yoursalf, and God will help youtoo!*

The principle of subsidiarity adually means the preservation and devel opment of theinitiative,
credivity and resporsibility of individuals and socia groups.

The principle of subsidiarity has a suppating function: it supplements the adivity of indviduals,
families, clubs, various socid asociations, municipdities, towns, and regions, and thus it suppats
the salf-government of the basic socid bodes.

Sulsidiarity = democratization = , thisisit*

The principles of subsidiarity in ,this is it* pdlitics are thase mostly needed in post-totalitarian
courtries today. Just as individualistic liberaism is the enemy of the solidarity principle, so
colledivist socidism isthe enemy of the subsidiary principle in everyday practice.

The pdliticd system of totalitarian ideology has put on the garment of ,, people's democracy”,
that means the ,democratic democracy” or the ,people's power of peope”. The , people's
power of people” has digmatized dl citizens of dl former ,,communist countries’. It has mentally
ruined and dsabled the aedivity of amagor part of the popuation. The residues of the more than
forty years of totditarianism are ill ,,circulating” in the blood o many people, it seems that they
have been even incorporated into their , genes®.
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The breakdown o ,red socialism” showed that the totaitarian ideology undermined solidarity,
and bueaucratized and privileged the alledivist society. The main reason for its fallure was that
the ideology of ,sate capitdism” and ,scientific® Marxism-Leninism overestimated the
effediveness of ,class awareness’ and underestimated the power of a society arranged on
pluraist principles. In the times of ,state Gpitalism” the state took over the function of sole,
omnipotent employer. All citizens were its employees. A smal seleded part gave the orders, and
the others had to dbey.

The Process of transfor mation

The processof restoration o the changed character of a,, socidist person” requires time. It is a
revolution in thinking, aspiritual revolution.

Colledive responsibility must be replaced by persona responsibility. It is necessary to transform
official totaitarian politics that once formed apditical citizens. Many politicdly immature datizens
must be trained, educated for the democratic plurdigic pditicd sysem of the curtry. The
ohbligatory waiting for ,,orders from above", which destroyed in many people the ability to think
and ad independently, must be replacad by initiative ,, from the grasgoots®, the initiative of
every citizen o the Sate.

This complex revolutionary ,, re-educaion’ in the spirit of subsidiarity isnot only atask for the state
(see the principle of ,non-interference®), but dso for al citizens and intermediate non
governmental (NGO) organizations, as for example our USKI.

It is necessary, however, to highlight that in the spirit of subsidiarity both individuals and
various intermediate groups, NGOs and communities need for their adivities material and
moral suppat from the respedive state organs, for example ministries (see the principle of
»Suppat®).

6.1.5. Summary

Paliti cs as a service aming to achieve the common goodis the obligation of dl citizens, but in
particular of politicians by profession.

The most fundamental principles in ou current pluralist padlitics are: principles of justice
soli darity and subsidiarity.

*  The gplicatiion of principles of justice in politics complies with anthropocentric pditi cs. This
paliti cs consders ead human being to be abase, asubjed andtarget of al socid ingtitutions.

*  The gplicaion of principles of solidarity in pditicsis a manifestation d socid pditi cs focusng
on humanity; bath in the national and international arena.

*  The gplication of principles of subsdiarity in pditics is typicd for decentraized pditics, the
paliti cs of co-participation, co-dedsion making

and co-respongbility of al citizens and intermediate NGO organizations.

Anthropocentric, social and decentralized (self-governmenta) politics shoud be alopted by the
present community of nations.

6.2. Morality in palitics

6.2.1.Podtion of apalitician in politics

Despite the fact that the pditician's professon due to its nature and extent is one of the most
demandng, mogt responsble, most repectable, most generous, or even noble-minded ores, we can
hardly find a professon with a generdly worse reputation. This bad reputation is hot something
new. It has been a tradition in al parts of the world. It is striking that this ,unpopuarity” of
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pditicans is much greder in the ,second’ and the ,third“ world compared with the , firg" world. This
~unpopuirity” of public representatives results from the increasing participation o citizensin public
affairs. The lower the degree of participation of citizensin pdliticd affairs, the more ,unpopuar”
are the pditicians. It is generdly known that dictators are the ,, most unpopuar®. In other words: the
more artonomous and independent and digtant the pditician is in rdation to the people, the less
resped he gansin society.

Thereisno doulb abou the answer to the questions:. ,W hy are so many pdliti cians just the oppaite
of what they shoud be?* or ,W hy do so many citizens consider pdliti cs to be a dirty business?
Because through their everyday pradicethey crede agap between what the people exped from
them, and what they adudly give them. Ingtead of serving citizens they serve themsdves. The
difference between ,theory and the practice* exidts in aher profesgons too, however, as | have
mentioned drealy in the introduction, the sphere of pdiiti cs has far greder public and socid impad
and consequences. The greater the palitician's competencies, the more dtruismisrequired of him.

6.2.2.Conventional politics- the @mnventional politician

In ou understanding conventional padlitics means the science and art of ruling, a puldic work
(respublicg) focused on achieving the power to rule.

This paliticsis characterized by power, damination and command. The power itsdf isneutrd, it is
neither goad, nor bad. It changesto agood or abad one according to its user, acording to the handsin
which it finds itself. Every man dwe to ,, his nature” yearns for good, hut due to , his nature” he is
inclined to evil and dieto,, hisnature* he carriesin hmsdf dso adesireto rule.

Thereault of this,,naturein man® isnat only the passibility of the goodand pasitive, but the danger of a
powerful man too. Much depends on the person's resporsbility. If the person separates his free
adivity from resporsibility for his ads, the danger of power is closer. The danger of egocentric,
group, @ty pdltics, ,,nip and tuck” pditics, and the pdlitics of violence aises.

From the dove sad it isclea, that the politician's everyday adivity depends predominantly on hs
moral profile. Politicd commitment is constantly confronted with temptations. the power of
money ruling the world, the desire to be dominant, to daninate others, carea, popularity, prestige
and fame.

To sucaumb to these temptations means having an inclination or readiness to corruption, which
is the most charaderistic and the most frequent phenomenon in the life of many padliti cians.
The desire to rule and to dominate others sows itsdf in authoritativeness arbitrariness,
bladmailing, and put-downs. The obsession to achieve persond prestige and fame leals to
decats, intolerance hatred and the liquidation d ,,opporents*. Instead of transparent altruism
a diplomatic secrecy and hypocrisy prevails, ending up with a form of ,,a wolf in sheep's
clothing®.

In conventiona politics, the more golitical are the dtizens - voters, the more ,,autonomous”,
powerful, and independent are the pdliticians. Conventional pdliticians are not sufficiently
aware that they are firstly puldic employees, in the service of those who eect them. It is very
paradoxical from the origina democratic viewpoint, when citizens - as employers - are |left at
the mercy of their employees - governors. Conventiona pdlitics expresses the degree of
demoacracy by the degree of ,,control from the bottom*, i.e. from citizens.

6.2.3 ThePolitician's €f-formation

The person's properties, his physical appearance, charader, and behaviour are condtioned
geneticdly (congenital material), by living and the social milieu, educaion and self-formation.
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While the genetic component cannot be influenced at dl, the environrment and educaion are
partidly in man's hands. However, what is completely ,,in his hands® and in his power is self-
formation.

People ae born as persons. They become persondities through their own efforts, through
»working on themselves’, through a sdf-formation pocess. Self-formation aims at getting
better control of oneself, self-control. The effort to master onesdlf, which is process of perfecting
the self, we call ascetics.

Thereisno personality without ascetics.

The process of self-formation is a very complex one - it is related to all people, to all
professons. | shall concentrate only on ore sphere, which is, according to me, the most topical
in past-communist courtries at present, the education to think in a democratic way.

The post-totalitarian states of the former ,, eastern block” are till i n a phase of transformation.
This transformation concerns not only the field of pditics and economy (socia arrangement),
but above dl thefield of thinking.

The mlledivist totality , taught” the people nat to think and ad independently. The totalitarian
ideology not only invalidated the creativity of a large part of the popuation, bu aso raised
very many apaliticd people. Based on the dogma of the ,equdity of al people", it forced aon
the dtizens a ,, higher form of democracy”, that means a ,,democratic democracy”, a ,,people's
power of people”. In this people power bath citizens and pdliti cians were obliged ,,to wait for
orders from above".

The ,democratic democracy” liquidated the fundamental principles of free democracy, in
particular the principle of personal freedom, personal responsibili ty and persond subsidiarity.
As far as persona freadom and the resulting persona resporsibility are cmncerned, we must
be reminded that socialist totalitarianism adored the colledive. It underestimated the
individuality of man and limited his persona freedom and personal resporsibility. The
individual was just an instrument of econamic and social medanisms. Colledivist socialism
introduced coll edive responsibility in al spheres. Thisresporsbility wasin fad anonymous.

Even the politicians as individuals were only , apparatchiks’, implementers of guidelines and
orders ,,from abowe". It is a psychdogically objedive fact that during the forty or seventy
yeas of totality many citizens, including pditi cians ,, lost* the feeling and awareness of self-
responsibility. Much could be said abou this. It is gill a redlity today that many people ae
neither willing, nor capable of taking over persona resporsibility. This inability is one of the
manifestations of the moral devastation of the socialist individual.

Theprinciple of subsidiarity

Apat from persond resporsihbility the principle of subsidiarity (supporting, promoting,
suppementing principle) creates the core of democratic thinking. The basis of this principle is
that the higher parts, organs, o institutions do nd interfere in the adivities of the lower parts,
organs, or ingtitutions. They support them only if the latter are nat able to cope. The am of this
principle is to suppat initiatives, credivity, autonamny and resporsibility of individual persons,
social groups, organs, and institutions. In democratic states this sibsidiary principle relates to
al spheres of the life of the society. In the pdliticd sphere it is reflected through
decentrali zation, co-dedsion making and co-responsibility of dl citizens. Without the subsidiary
principle thereis nofreedemocracy.

Padliticians by professon are dharged with the fundamentd task to care for the genera pditicd
awareness of the popuation. That means they shoud dother best to promote self-government on
locd and regiond levels. This dtitude is in fad a revolution in thinking”, a ,,change in pditi cd
thinking‘. Such a,,change" requires much persond effort, much atruism, much sdf-formation and
ascdicism onthe part of politi cians.
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Communigt totditarianism ignored the principle of subsidiarity. It centralized and levelled dl spheres
of life: there existed orly one , native party”; one planned economy, one employer (state), one pro-
Soviet culture and science, one religion of scientific Marx-Leninism*.

Educaion towards democratic thinking is in concrete podt-totditarian circumgances a long-term
process. Thefirg phase of this processisthe phese of ,,giving up* totditarianism, uniformity, hypaocrisy,
nan-independence and anonymous resporsibili ty. The second plase, which will be incomparably longer
then the first one, will be the phase of assmilatiion (adopting, incorporétion) of the democratic
elements (persord responsibility, tolerance gurdism).

The redity today in former communist countries $ows that there ae only afew politicians who can
say that they have dready passad the phese of assmilaion. The mgority of pditicans is ether in the
phese of ,,giving up" totditarianiam, or has just entered the phase of ,,asgmilatiort. It is the new
generation that has greater opportunitiesto graduate from the phase of assmilation duingitslife.

6.3 Unconventional paliticsand the unconventional palitician

6.3 1. Unconventional palitics

In my understanding urconventiond pditi cs means efforts to achieve the common good, care for
public dfairs (respublica).

The common goodmeans care for freedom, protection o life and redlth, persona and socid seaurity,
culturd needs, emnomic progressand protection of the environment for all citizens regardless of
their politicd, national, religiousandracid badground.

The daadeidic fedure of this overall care for man and society in urconventiord pditics is the
attitude of service - in dgtinctionto corventiond pditics, where power dominates.

The motivation to sarve indviduds and society is dtruiam, unsdfishness in ead politician.
Unconventiond politicians are fully aware, that they are employeses of the pulic, that they serve their
voters to whom they are dso responsible for their adivities. They fulfil their tasks in the spirit of a
»temporary mandate’ from their employer, the dti zens. They know that this employer can recdl them
a any time, at the latest a the end d their term of office The artonomy of such pditicians congsts
predominantly in their dtruidtic invention and intuition. They do not understand contral ,, from the
battom*, from citizens, as a bresk or threet, but as co-operation and co-responshility or as an in-
gpirationfor ther daily work.

6.32. Political morality

As pdliticsis one of the pradicd human adivities, its nature is mostly human, that means moral.
Altruigtic, ursdfish service is based onthe mora incentives of the pdliti cian's persordity. Politi cs
is, therefore, substantialy subordinated to morality. This subordination is a human, practicd, bu
nat antihuman, inhuman o unpracticd subordination.

The specificity of politicd mordity condsts in regulating all socid relations. Politicd mordity
cannot be reduced to indvidua morality regulating orly private relations among persons.

Faced with the progressng internationdlizetion and globdlization of pditicd problems the task of
pditi cd mordity ismore and more universal.

6.3.3 Anthropocentric and holistic politics

The centre of a pditi cian's focus is man. The pdiitician serves with dl his physcd, psychicd and
spiritud substance His srvice nadsin creding such ,,sodid conditions, in which individud citizens,
families and socid organizations more easily achieve their full perfedion* (Gaudum et spes, Art.

74,
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In this anthropocentric (man centered) pdlitics ,every man is the basis, subjed and ga of dl
socid ingdtitutions’ (Gaudium et spes, Art. 25).

Acaoording to the fad that politics focuses on the mmmon good d the whole society and in the widest
spedrum of spheres of life we may cdl it hdistic (comprehensive, integrated) politics. Holistic
politics ses the problems of man in comprehensve dependence just as holistic medicine
concentrates on microstructures and maaostructures of cells and organs in the framework of the
whde organism.

| have mentioned the notion o hdidtic pditics, becaise we mnventiondly often understand political
activities in anarrowed sense. Usualy we speak separately about the socid, culturd, scientific and
pditicd spheres. Holigtic pdlitics endeavours to develop dl spheres of life withou interfering
negatively with spedfic competencies of individual spheres (socid, culturd, scientific). Itstask isto
harmonize all spheresof lifewhile being &t the service of man.

We cannd, for example, say that the question d gene technologies is a purdy medicd, scientific
probem. Smilarly, bioethics, mordity in bology, mordity in medicd reseach, is not only a scientific
issue but aso an issue for the whde society. Similarly, the question d drug abuse, the killi ng of unban
children, equdity of the disabled, problems of ecology in the widest sense of theword - Al thisis part
of hdigtic carefor man, for the @mmon good.

6.34. Characterigtics of an unconventional politician

This anthropacentric and hdistic understanding of pdlitics shows how demanding is the
padlitician's professon and what an owerview is required from him in the diff erent spheres of life
in society. In this spirit a pditician plays acentrd role onthe scene of life. A politi dian, who wantsto
successully cope with this task, must be adequately prepared for it.

From my persond viewpaint | shall try to outline the basic features of an urconventiond politician.

a) Professonal education

The most important prerequisite for competent performance of pdliti cd functionis agenera and a
gpecific political education. In everyday practice too many people commit sins in this here.
Many of them think that it is enough to be agoodand just man, in arder to be agood pditi cian. It
isnat enough to be good. Competence aso requires professiona preparation. Politicsis bath a
science and an art and must be baded by knowledge and specific talent. In general pdlitica
practice we, unfortunately, come acrossmany ungifted politicians: the will i s present, however, an
adequate sense of man as a human being is asent. Heatlessness has nothing in common with
pditi cd taent.

b) Moral maturity

A pditician stands on the stage of society. The eyes of citizens are garing a him. He is diredly
confronted with the pulic. The latter expeds from him good work, better than from itsdlf. Citizens
want him to be a their ,digposd”, to serve them. And to serve means to see, to judge, to ad and to
manage ,,everyday issies’ in rdationship with dl. A pditician is not a private person. Nether is his
mordity a private matter. Politicd mordlity is not identical with individual morality, but it has its
roats in the individual morality of each politi cian.

Theleve of political morality isthe leve of atruism and the leve of the suprapersona interests of
eadq pditician. Altruism requires hard sdf-formation, and sdf-knowledge Sdf-knowledge
fadlli tates mutua understanding, urderstandng of the needs of others and d society. Understanding
of the needs of others and d dl peopleisthe basis of the ,, philosophy of dtruism”, the phil osophy of
unsdfish care for others. The underlying principle of this philosophy is ,, What | wish that the others do
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to me, | do to them® This principle @xcompasses the whde mordlity, the whole at of the cnstant
popuarity of an educated politi cian.

¢) Openness

Thanks to the mass media and the growing politi cd awareness of citi zens the ativities of politicians
are beamming more and more visble and transparent. Keeping seaets and the distortion of redity
will anyway sooner or later come to light. Corruption scandds followed by processes are agoad
example of this. From an urconwventiond pditician we request openness, draightness and
transparency that means truthfulness. In contrast to conventiond politics, as ,, dirty busness’, this
unconventiond pdiiticsis pure pditics, areadable and

transparent paliti cs. Openness truthfulness and exadness bring with them trust and seaurity.
This aurity is closely bound 1p with socia peace ad the harmonized development of society.

d) Ability and readinessto work in ateam

Politicd tasks have recently become more complex, especially when we take into consideration
the hdigtic atitude towards pdlitics and the progressing internationali zation and dobali zation of
problems. Many political experts and super experts dare the resolution d diverse tasks. If
teamwork istherule of theday in practicdly al spheresof life, thenit isdoubly so in pditics, in -
conventiona poalitics.

Soloists can be till successful in arts, sport, philosophy, and literature, but they have asolutely no
placein pditics. | have in mind, d course, pditics in a democratic system. In a totalitarian
system, which has its own rules and requirements, the leaders are like soloists, ,,irreplacedle”,
»indispensable*.

€) Tolerance and readiness to engage in transparent dialogue Toleranceis one of the essential
properties of ademocraticdly thinking pdlitician. It is a positive, cultivated mord fedurethat is
essential for mutual co-existence in today's pluralistic society. Tolerance is a measure of demo-
cratic thinking and politicd culture.

Toleranceis closaly bound upwith the aility and readinessto engage in daogue. Dialogue is
the most accessble human form of conflict resolution bath in private life, interpersonal relations
and the padiitica sphere respectively. Didogue is today the best alternative to confrontation. It is
the method of ,,non-violent understanding” of enemy ,,camps’ in politica work, beyond politi cal
work aswell asininternationa conflicts.

The prerequisite for a genuine, transparent diadlogue in practiceis a trained readinessthat means
the willingnessto come to terms. Experience has taught us that we cannot force anyoneto talk to
usif he himsdlf does not want to.

The unconventional pdlitician leads a dialogue transparently, that means he explains his pasition
to his partner in away that his words corr espond to the truth, and not to a,, diplomatic* obscuring.
Only unambiguous dialogue , from the bottom of one's heart” is pricdess

The aility to lead aright dialogue, a dialogue respeding rules and method,is a manifestation d
the pdiiticd culture and spiritua maturity of apdlitician by professon.

6.35. Summary of the daracterigicsof apalitician in the Chrigtian spirit:

»EMPLOYEE" OF CITIZENS - VOTERS

PUBLIC SERVICE (NOT A PRIVATE BUSINESSVAN)
TRANSPARENCY

TOLERANCE

ADHERENCE TO PRINCIPLES

WISDOM

RESPECT FOR THE CONVICTIONS OF OTHERS

f o . N S
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UPRIGHTNESS

TRUTHFULNESS

ALTRUISM

MODESTY

PROFESSIONAL SKILLS

ABILITY TO ENGAGE IN DIALOGUE
READINESS TO ENGAGE IN TEAMWORK

6.4.Concluson

| have based my cortribution onthe cnviction that pdliticd adivity is by its nature apubic
oriented adivity. It is apart of the human sphere, and thus of the mora sphere. Politi cd morality
governs cia relations. A pditicianisnat a,, private person‘, hiswork isnat , private work”. Heis
in the service of society. This srvicerequires a cetain degreeof atruism and unselfishness. The
degree of dtruism isthat of the ideal.

According to the aurrent situation in former communist courtries pditicians are expected to
undergo an intense self-formation towards democratic thinking. The basics of democratic
thinking comprise personal responsibility and the cultivated consciousness that a paliti cian
performs his activity in the function of ,,employee”, while his employers are citizens, voters.

True democratic thinking isto a grea extent underlined by political morality. Politica morality is
shaped by the individual morality of ead pditi cian. Mora padlitics depends on the mordity of
pdliti cians. Morality as a positive human value is given by the personal effort of individuals for
self-control, for suppressing egoism, and egocentrism.

Asfar as dtruism is concerned, we have to learn it, to cultivate it. We must motivate and inspire
ourselves to it. Egoism, on the other hand, is part of our uncultivated reture. There is no need to
lean it, to cultivate it. We dl are confronted with the tension between the altivated and
uncultivated nature in ourselves, with the tension between the desire to adhieve the ided and the
tendency to ,love just ourselves®. Such is redity. Redlity is aso the fact that man canna ensure
his own happiness Making others happy generates happiness. That's the law of higher life.
Generdly this law is applicable to all human beings. Particularly, this law is applicadle to those
whaose professon dceds directly with the well being of the whole society. Such a professon is the
profession of apditician.

The professon d a pdlitician is sujected to the tenson between power and service, corruption and
unsdlfishness, violence ad respect, persona and public interests, the conventiond and
unconventiona ideal perception d pdlitics.

It depends on each individual pdliti cian whether pdliti cs will retain its conventional charader, or
whether the pdiiti cal professonwill be rehakilitated.
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PART 3 - BRIEF INFORMATION ABOUT THE FEDERATION OF SLOVAK
CHRISTIAN INTEL LECTUALS (USKI)

1. Definition

USKI isanimpartia, national, nan-governmental, non-profit making organization d Slovak
Christian intellectuals.

2.Goals

1. Association of Slovak Christian intellectuals which aims to deepen their Christian
conviction and to implement Christian principles in cultural, econamic, scientific, socia and
paliitica spheres;

2. Formation d committed Chrigtiansin the spirit of the Second Vatican Council;

3. Christianization d secular professions;

4. Edition of Christian publications.

3. Pogition and competency

All USKI members work on avoluntary basis for the ommon kenefit. All USKI functions are
honaary - that means not only that al its officials work free of charge, but that they cover the
expenditures resulting from performance of their functions themselves. They perform al
adivities, which they cary out besides their own job (profession) in the Christian spirit, at the
expense of their leisure time, persona and family interests. They consider it a serviceto God
and reighbou aswell asa serviceto the nation.

All USKI members and officids work from the Christian conviction, that in the definitive
balance of eathly life the most important thing will be what they have dore free of charge,
based onlove of God and neighbour, and nat what they have done ,, for themselves®, for money.

Despite the fad, that USKI plays an active role in the process of the transformation o
Slovakia, in the rehabili tation d the morally devastated ,, socialist man®, andin ,,re-education’
towards better co-participation, co-deciding, and co-responsibility of al citizens (not only
Christians) in the pubic life, USKI has not yet been adequately appredated and suppated
neither by the government, nar by the Church. It is gill dependent only on itsdf and on the
readiness of its members to serve society without being paid for it. Withou adequate asgstance
from the state and Church, in the spirit of subsidiarity USKI canna perform its mission to the
full est extent.

4. Organization

Today, USKI has approximately 500 members from all parts of Slovakia. The USKI Central
Committee seaded in Bratislava, organizes the national and international activiti es. Branches
in Bratislava, Kosice, Presov, Trnava, Nitra, Zili na, Martin, Banska Bystrica, Michalovce and
Bardgov, carry out theregiona andlocd adivities.

5.History

The present Federation of Slovak Christian Intell ectuals (USKI) isthe legal continuation d
the Federation d Slovak Cathdlic Intell ectuals (USKI), which operated in the years 19&2-
1990abroad (Belgium, Italy, Spain, Switzerland, Austria, Germany, France, United Kingdom,
USA, Canada, Argentinaand Australia), in exile.
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The Federation d Slovak Cathali ¢ Intell ectuals was establi shed onthe basis of the former
Federation d Slovak Cathadlic Students (USKS). USKS had itsroaots in the angessof Slovak
students on 4August 1919 in Ruzomberok. In 121 USKS was one of the foundng national
members of the world movement of Cathdli ¢ students Pax Romana, seaed in Friboug,
Switzerland. To the very end d World War 11 (1945) USKS was the centre of Christian and
national spirit. Many outstanding national patriots developed among its members.

In 1948USK S becane one of thefirst victims of the new, communistic regime, which
prohibited its adivities. The first wave of pdliti cal refugees was comprised of many USKS
members and dficials. They re-establi shed the organization abroad. The successor of USKS
until 1962was the Association d Slovak Cathalic Students Abroad (ZSKSvZ). Dueto new
circumstances, the plenary assembly of ZSKSvZ on 7 August 1962in Rome changed the
name of the organization to the Federation d Slovak Cathdlic Intelleduals (USKI). USKI
asciated bah students and gaduates. In 1964Pax Romana recgnized USKI as the legal
successor of USKS.

During the years 19621971 Prof. Dr. Ing. Anton Bugan was chairman of USKI, from 1971to
1989it was Jan Guncaga, M. D. After the ,, November Revolution®, that took dacein CSR
in 1989,Dr. Guncagatried to return the sea of the USKI bad to Slovakia. On 30June 1990
the USKI constituting assembly was held in Bratislava with participation of Church and state
representatives. The federation o Slovak Cathdlic Intell ectuals was renamed to thefederation
of Sovek Chrigian Intell eduas. Dr. Jan Guncegawas €l eded as presdent, who hesbeenin this
functiongncethentill now (1990-1999.

6. Summary of activitiesin theyears 19901999

6.1 Political ssminarswith participation of representativesof political partiesin Sovakia

a) Current questions of the Slovak politics (27-28 July 1990,Javorina)

b) Principles of justice, solidarity and subsidiarity in pditics (5-6 June 1993, Bratidava)
c) Integration of pdliti cal powers (11 June 1994, Bratisava)

d) Tolerancein pditics (27 May 1995, Bratidava)

€) Morality andided in politics (11 May 1996,Bratid ava)

6.2 National symposa

a) Christian in pditics (11-12 May 1991, Nitra)

b) Responsihili ty of Christians in the present society (6-7 June 1992, Nitra)

¢) Christian in econamy (12-13 June 1993,Nitra)

d) Christian in the family (18-19 June 1994, Bratislava)

€) Family testimonies (23 September 1995, Sielnica)

f) Christian'sidentity in the spirit of the SecondVatican Courcil (25May 1996 Svit)
g) Ethicsin economy (14 June 1997, Bratisava)

h) Culture - the present time acents (26-27 June, 1999, Svit)

6.3 International conferences

a) New evangeli zation of Europe (7-8 September 1991, Nitra)
b) Christianity in massmedia (7-8 March 192, Bratislava)
¢) Church schools of the 21st century (10-12 September 1993, Bratislava)

6.4. Seminarsfor young generation
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a) Yourg Christians and the present society (20 May 1995,Bratislava)
b) Yourg Chrigtian in the seaular and durali stic society (30 September 1995, Sienica)
¢) Committed Christian (18 May 1996,Presov)

d) Education d committed Christians (28 September 1996 Nitra)

6.5 Sdentifictheological seminars

a) Life axdwork of R. Guardini (28-29 July 1995,Svit)

b) Karl Rahner and hiswork (30-31 August 1996, Svit)

¢) J. B. Metz and hs pditical theology (29-30 August 1997, Svit)
d) Walter Kasper and hiswork (4-5 September 1998, Svit)

6.6. Activeparticpation in theinternational undertakingsabroad

a) International sympaosium National Factor in Europe (17-19 February 1991,Vienng)

b) Congress of the Hungarian Pax Romana (1-6 April 1991, Gyor)

c) Conference of the European Federation d Adult Educdion (24-26 May 1995,Prague)
d) European Pax Romana (27-29 September 1991, Fulda, Germany)

€) German Cathdic Days (15-21 June 1992, Karlsruhe)

f) World Congress of Pax Romana (15-16 July 1992, Bilbao, Spain)

0) European Conference Pax Romana (21-23 October 1994, Mainz, Germary)

h) World Congressof Pax Romana (28 July-3 August 1996,Dobagoko, Hungary)

6.7. Spiritual and work meetingsof the USK|1 membersand dergymen

a) Cathdic dhurch after the Second V atican Council (3- 4 October 1992, Nitra)
b) People of God and its present tasks (24-25 September 1993,Dolny Smokoveq
c) Faith in apluraistic society (22-24 September 1994, Dolny Smokoveg

d) Professional spiritudity (21 22November 1998 Svit)

6.8. Publishing activities

Monographs - theological, philosophicd, historicd, politica, journal of the USKI ,,Joy and
Hope®.

Books of procealings from symposia, pditi cd seminars, theological seminars.

6.9. Variousundertakingsof the USKI branches

* In Bratidava, Bardgov, Banska Bystrica Kosice, Martin, Michdovce Nitra, Presov, Trnava and
Zilina.

6.10. Variousactivitiesorganized in co-operation with other organizations

(For details, please, see the books: Jan Guncaga UNCONVENTIONAL Christian (14) and
UNCONVENTIONAL POLITICS AND SLOVAK IDENTITY (15).
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7.  USKlI'sactivitiesin the spirit of the Second Vatican Council 1990-1999

7.1. UK I'sactivitiesafter thetotality

Like every beginning, the beginning of USKI's adivity was very hard too. However, the
enthusiasm that came from freedom, in particular religious freedom, after November 1989 was
indescribable. Step by step it overcameinitia barriers. | persondly had a dea vision about USKI's
misson asanational organization d Christian intelleduals.

After forty years of cruel atheistic terror | expeded, that al the chained and oppessed credtive
forces would be released, join together and find their place in a new era. Even the universa
Church anticipated spiritua light and religious revival from the East. | lived in the joyful hope,
that all groups of active Christians, who hed, for seaurity reasons been in the ,underground”
apostolic and educational adivities and hed been dispersed, isolated and , autonomised”,
would be realy to cooperate, to integrate forces.

In this atmosphere of a joyful hope we established USKI headquarters in Slovakia. In course of
two -three yeas, however, we paradoxicdly encountered more and more barriers and
difficulties. Theinitial enthusiasm lasted only one yea. It was $own, that forty yeas of totality
had |eft unimaginably greater damage than ane muld have expected. Mora devastation appeaed
infull nakednessin all spheres of life.

This mord devastation was down in socid and religious life by a lack of independence, a
reluctance to engage in teamwork, oppaosition towards integration efforts and dsinterest in a
common organization. The totalitarian colledivist regime had brought up individudists and
gpoliticd citizens. The system of collective, and thus anonymous resporsibility taught the people
nat to take over persond resporsibility. The only employer in state caoitalism invaidated the
persona engagement and responsibility of its employees. Employees in conformity tolerated
the government of the sole ,mother party”, that temporarily ensured them ,,socia seaurity” for
their subjedion.

The religious phere reveded and still reveals the extent of the damage caised by militant
atheism. It succeeded, to a gred extent, in the de-chrigtianization even of Slovakia.

Faced with the demands impased on everyday Christians in our world, we have to treat with
reserve the quantitative data out the number of those who ,,confess' the Christian faith. A long-
term effect of dogmatic and materidistic Marxism-Leninism has been to significantly blunt the
individud's awareness of living membership o the Chuch as wdl as of the feding of co-
resporsibili ty for its missonin the present plurdi stic and seaular society.

The forty yea isolation d ,,East block* Chrigtians from the life of the universd Church has been
refleded in the stlagnetion and atrophy of understanding the Church.

The new era of understanding the Church (as the People of God on the way) andits missonin the
world (opening to the world) after the second Vaican Council (1962-1965) has garted anly in the
couse of recat yeas (especiadly after the visit of JohnPaul 11 to Slovakia).

With reference to my more detail ed report on USKI's adivities during the years 19901995, which |
presented to the generd assembly on 28May 1995in Bratidava, USK| started itswork in the full post-
Council spirit in a pre-Council atmosphere. After a shart period of time the edho was dso of a pre-
Courtil charader. USKI hasbewme a, foreign bod/”.

During practicdly dl-nationd and international undertakings the discrepancy between what USKI
wanted and what USKI codd do was obvious There was not enowgh understanding for our
intentions, neads and work priorities nether on the part of the hierarchy (Conference of Bishops of
Sovakia, KBS), nar on the part of the state, which traditionally consders religion to be aprivate
affar’. After a tharough andyss of USKI's ativities, as wdl as of my persond totd materid and
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spiritud efforts in the yeas 1990-19951 have mme to the nclusion, that we have underestimated
the existing problems (pre-Council attitude) and that we have built on urredistic assimptions without
an adequate foundetion. The gap betweean investments and eff ect was remarkable. Many of the very
caefully prepared activities did nd med with a lively resporse - it was just a ,,voice crying in
wilderness'. Even some of the Chrigian inditutions blocked USKI's activity. The sporadic access,
which hed been gained with dfficulty to presentations in televison and radio broadcasting, in
newspapers and journds, has quickly faded away.

To sum up, it can be said, that this first period of USKI's adivity in the midst of the ,, post-
totditarian redity” and pre-Conciliar atmosphere wastheinitia, experimenta period.

7.2 Prioritiesof USKI'sactivity in theyears1995-1999

On the basis of the described dbjedive experienceit was necessary to change the structure and focdl
paints of the nationd, supra-diocesan USK adivities.

To change means to adjust the activities to the present redity. Such adjusment requires a radicd
decantrdization o USKI's undertakings and the formation of committed Christians anong USK|
members. That means sarting work from the battom, from the foundation, from the individua USKI
members.

In the first period 1990-1995 we adopted a wrong assumption that USKI members were dready
prepared for this work. Later we tried to determine objedively the readiness and suitability for
this type of apostolic work by questionraires. The responses were minimal. We came to the
conclusion, tha the major part of USKI's central undertakings was premature. They would have to
be repeated in amodfied verson sometimein the future.

At present USKI brancheswill play a aucid rolein USKI's activities. Diff erently from the recent more
or less pardld, independent and diverse adivities organized by the central seaetariat and branches,
which have even failed to fulfil the function d multipliers of the entrd undertakings, it is necessary
to adopt a uniform, homogenous strategy and a uniform, homogenous approad - in the spirit of
diversty in urity. At present a uniform, hanogenows Chrigtianization drategy is the only
aternative. Due to the fact, that in ou courtry the pre-Conaliar amaosphereis gill dominaing we
cannad afford various ,individud“ locd programmes. We have to concentrate mainly on the
formation of committed Chrigtians, Chrigtians by professonin the spirit of the SecondV atican Courxil.

7.3.Theformation of committed Christians

In accordance with USKI gtatutes, ore of our common tasks is the formation d adive, committed
Chrigiansin the spirit of the Second Vatican Council in co-operation with the clergymen and the
Conference of the Bishops of Sovekia(KBS).

What is meant by the formation of committed Christians? It does nat mean only the generd religious
»education of adults’, which is designed for larger groups of adult believers. By the formation of
committed Christians, Christians by professon, i.e. the Chrigtians who arrange their whae life -
private and pulic - acording to Chrig, we have in mind rot only education (theologicd and
professond), but above dl an intensive and systematic salf-education and self-formetion.

A committed Chrigtian is charaderized by:

1. A spiritud life, lifein Gods presence, a specific spiritudity,

2. Rdigious educdion,abasic knowledge of theology, theologica education, further education,

3. Active work in one's own religious commurity,

4. Activework in public socid and charitable ingtitutions,

5. Chrigianization of one's own professon (employment) in co-operation with members of the same
professon & variouslevels- locd, netiord, international.
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At present the formation d committed Chrigians (adive Chrigtians, active laymen and laywomen,
laypeope who eieve in Chrig) is the primary task na only of the Soovek, bu dso o the universd
Church. Spedd ,,educaiond centres*, Cathalic (Chrigtian) universities, oedalized arganizations (e. .
USKI), dioceses and parishes $odd contribute to this formation, as gressed in the gpostolic
exhortation d JohnPaul || CHRISTIFIDELES LAICI (Articles 59-63). (4.)

7.4 Scopeof activitiesof the USKI branches

As | have dready mentioned above, the homogenous, unted Chrigtianization strategy of USKI
requires a homogenous, wnited working procedure, and the harmonized co-operation of seaetariat
and hesic units, which are today represented by branches. In addition to what has aready been
said, the branches have the following work priorities:

1. To multiply al centrd adivities - i.e. repest, supplement, modfy according to loca conditions:
nationdl symposia, international conferences, pditi cd seminars, Y ourg Chrigtians workshops, retiord
spiritud andworking meetings etc.,

2. To deepen the persond spiritua life of individud USKI members, eg. in the form of an
interesting group, kasic community, in co-operation with the branch or theloca clergymen.

3. To caefor the basic theologicd education o dl members either by indvidual study, or even better
by distancestudy onatheologicd faaulty.

4. To sudy the documents of the SeandVaican Council referring to the misson o thelaity
(committed Chrigtians, lay peoplewho bdlievein Christ) -namely the dogmatic congtitution on the
Church LUMEN GENTIUM, the pastora congtitution GAUDIUM ET SFES andthe DECREE
ON APOSTOLATE OF THE LAITY APOSTOLICAM ACTUOSITATEM (LG, GS, AA).

5. To study the socid teaching of the Church, particularly the papa encydlicas, which wereworked
out by awhderange of experts, for example: JohnXX 11l MATER ET MAGISTRA (1961), Paul
VIPOPULORUM PROGRESSIO (1967), JohnPaul 11 SOLLICITUDO REI SOCIALIS (1989,
John Paul I CENTESIMUS ANNUS (1991).

6. To aganize ledures and seminars for the wider Christian public (i.e. na only for USKI
members) to dscusstopicd themes, the socid teaching of the Church and the documents of the
SeandVatican Courxil.

7. Toform USKI membersfor ther activitiesin the framework of Parish Courcilsandin the
framework of Diocesan Pastora councilsin co-operationwith aclergyman of the branch o locd
clergyman respedivdly. It is necessary to highlight, that studying the documents of the Second
Vatican Courxil and the Church's socia teading constitutes the basisfor pdlitica educaionin
the Christian spirit, which is, in my opinion, very important for the re-education o gpolitical
Chrigtiansin the post-totdi tarian period.

The listed work priorities of the branches and their implementation are, acording to me, the
fundamentd prerequiste for fulfilment of the long-term tasks of our USKI. As long as dl UK
members are not qudified committed Christians, Christians by professon, USKI will nat be aleto
redize those adivities for which it was origindly established: to gpply Christian principles in the
cultura, emnomic, socid and pditi cd sphere - see the USKI Statutes. The goplication d Chrigtian
principles in the secular sphere will mean the CHRISTIANIZATION OF ALL SECULAR
PROFESSONS, which is our most serious and irreplaceddle task and the misson d our life &
children of Light, children of God.
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8. Activitieswithin Pax Romana

The USKI representatives have been adivey participating in al regional, European, and world
undertakings of PAX ROMANA since 1964.

At the latest world congress of PAX ROMANA, which was held from 28 July to 3 August 1996 in
the Hungarian Dobogoko, the USKI chairman Jan Guncaga again highlighted the necessty to
form and educate committed Christians at dl | evelsin the Church - locd, nationa and unversal.

In framework of theinitiation d projeds by PAX ROMANA Dr. Guncaga proposed a project on the
CHRISTIANIZATION OF SECULAR PROFESSONS
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